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PROGRAM
TUESDAY
SEPTEMBER 8, 2015

12:00-17:00: REGISTRATION
Venue: Main Entrance, Mimar Sinan Fine Arts University

17:30-19:00 ASPS INAUGURAL CEREMONIES
Venue: Auditorium

MASTER OF CEREM ONIES:
Professor Parvaneh Pourshariati, ASPS Past-President
WELCOM ING ADDRESSES:
Vice-Rector Professor Zeki Alpan (Mimar Sinan Fine Arts University)
Associate Director Dr. Richard Wittmann (Orient-Institut Istanbul)
Professor Jo-Ann Gross, ASPS Vice-Presidentt and Director of CERF
Announcement of the Eighth ASPS Biennial Convention in Shiraz
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P RESIDENTIAL ADDRESS:
Professor Saïd Amir Arjomand, ASPS President
Unity of the Persianate World under Turko-Mongolian Domination and the Divergent
Development of Imperial Autocracies in the Sixteenth Century
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19:00-21:00 ASPS INAUGURAL RECEPTION
Venue: Auditorium
HOSTED BY BRILL, P UBLISHER OF THE JOURNAL OF PERSIANATE S TUDIES

PERSIANATE MUSIC IN OTTOMAN ISTANBUL
Artistic Director: Derya Türkan
Advisor: Cem Behar
Vocalists: Gürsoy Dinçer, İbrahim Suat Erbay, İlhan Yazıcı
Istanbul Kemençesi: Derya Türkan
Ney: Salih Bilgin
Kanun: Taner Sayacıoğlu
Tanbur: Hakan Talu
Percussion: Fahrettin Yarkın
Program
Tanbur Taksim
Kâr-i Münnecim in Pencgah, attributed to Ghulam Shadi (d. after 1518), lyrics by an unkown
poet
Kemençe Taksim
Kâr in Nihavend-i Kebir, attributed to ‘Abd al-Qadir Maraghi (d. 1435), lyrics by Hafiz-i Shirazi
(d. 1389)
Kanun Taksim
Yürük Semai in Bestenigar, attributed to ‘Abd al-Qadir Maraghi
Ney Taksim
Mevlevi Ayini in Acemaşiran, by Hüseying Fahreddin Dede (1845-1911), lyrics by Jalal al-Din
Rumi (d. 1274)
See the beginning of the abstracts for further notes on the concert and short biographies of the
composers (p. 36)
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WEDNESDAY
SEPTEMBER 9, 2015
SESSION I
9:00-10:30

1. Middle Persian Workshop Organized by Ali Amini (Shiraz University)
Room 201

2. Mughal India and the Deccan Kingdoms
Room 202
Panel Chair: Lale Uluç (Boğaziçi University)
Emma Kalb (University of Chicago): Reading the Tahmasnama: Interpreting the Idealized
Portrait of an Elite Mughal Slave
Gulfishan Khan (Aligarh Muslim University): Mughal Environmental Concerns in Kashmir
Nisar Khan (Jamia Millia Islamia): Sacred and Spatial Meanings of Hasht Behesht in IndoIranian Architecture
Salma Ahmed Farooqui (Maulana Azad National Urdu University): Hyderabad: Development of
‘Persianized’ Utilitarian Architecture under the Qutb Shahis
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3.Religion and Cultural Trends in the Mongol Period
Room 203
Panel Chair: Andrew Peacock (St Andrews University)
Derek Mancini-Lander (SOAS, University of London): Making Yazd Mongol: Rashiduddin
Fazlullah and the Rise of the Sayyids in Yazd’s Local Historiography
Kazuo Morimoto (University of Tokyo): The Identity of Sayyid Ibn ʿAbd al-Hamid, the Close
Associate of Özbek Khan
Osamu Otsuka (University of Tokyo): Hamd-Allāh Mustawfī and Īrān-zamīn: With a Special
Reference to the Unexamined Source, the Dhayl-i Ẓafar-nāma
Mohammad Masad (Zayed University): Between the Lines: A Reexamination of the Life and
Times of Ganji

4. The Perso-Turkic Heritage: In Celebration of Abdülbaki Gölpınarlı and Badiʻazzaman
Foruzanfar
Auditorium
Panel Chair: Ali-Ashraf Sadeghi (Iranian Academy of Persian Language and Literature)
Akbar Irani (Miras-e Maktoob): Ottoman Works in Persian in the “Written Heritage (Miras-e
Maktoob)”
Mohammad Ali Kazembeyki (University of Tehran): Persian Sources and the Reconstruction of
Missing Early Arabic Histories: The Experience of Reconstructing the Lost Akhbār Wulāt
Khurāsān
Saeid Shafieioun (Isfahan University): The Place of Kholāsat al-ashʻār among Literary Tazkeras
M. H. Saket (Freelance Researcher): Gölpınarlı’s Major Contribution to the Study of the Mevlevi
Order
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COFFEE BREAK
10:30-10:45
SESSION 2
10:45-12:15

5. Persianate Architecture in Anatolia and the Caucasus
Room 201
Panel Chair: Sitare Turan Bakır (subject to confirmation)
Anahita Shahrokhi (University of Warsaw): A Survey on Iranian Architectural Art Styles in
Mosques and Religious Buildings of Dagestan, South Russia
Nato Gengiuri (Tbilisi State Theater and Film University): Persian Consul’s Architectural LeftOver in Georgia

6. Religious Discourse in Antiquity
Room 202
Panel Chair: Martin Greve (Orient-Institut Istanbul)
Hamed Kazemzadeh (University of Warsaw): Review of the Current Situation of Persian
Immigrants during Sassanid Era to the Southern Dagestan
Nina Mazhjoo (Concordia University): From Life to Afterlife: Conquering the Limit of Fate
Jason Silverman (University of Helsinki): Achaemenid Creation and Second Isaiah
Zohreh Zarshenas (Institute for Humanities & Cultural Studies, Shiraz): An Old Story in Avesta
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7. Patronage, Urban Events and Architectural Projects
Room 203
Panel Chair: Dariush Borbor (Research Institute and Library of Iranian Studies)
Charles Melville (University of Cambridge): Shah ‘Abbas and the Construction of Isfahan
Peyvand Firouzeh (University of Cambridge): The Chaukhandi of Shah Khalilollah Ne'matollahi
in Bidar; Chronology and Patronage
Mohammad Radfar (University of Dundee): Cultural Diversity and Shared Public Spaces in
Iranian Cities

8. Anthropology of Persianate Societies
Auditorium
PANEL CANCELLED

LUNCH BREAK
12:15-13:30
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SESSION 3
13:30-15:00

9. Life Writing beyond the Politics of Memory: Auto-/Biography, Life History, and
Prosopography in and around the Persianate World in the 19 th and 20th Centuries
Room 201
Sponsored by the British Institute of Persian Studies
Panel Organizer and Chair: Oliver Bast (University of Manchester)
Panel Discussant: Abbas Amanat (Yale University)
Shahram Kholdi (Western University): A Majestic Essay: The Untold Story of the Shah’s Answer
to History
Oliver Bast (University of Manchester): Istanbul, the Social Self and the Ottoman Other in Late
Qajar Ego-Documents
Denis Volkov (University of Manchester): Different Eras – Same Self: Life-Writing by Russian
spies in Iran from the late Qajars to the Early Islamic Republic – The Cases of Konstantin
Smirnov (1877- 1938) and Leonid Shebarshin (1935-2012)
Ali Ansari (University of St Andrews / BIPS): Hasan Taqizadeh and the Politics of Memory

10. Shiʻism in the Persianate World
Room 202
Panel Chair: Rıza Yıldırım (TOBB Ekonomi ve Teknoloji University)
Keiko Sakurai (Waseda University): Twelver Shi‘a in Dhaka, Bangladesh: The Emergence of
New Leadership
Dennis Halft (Freie Universität Berlin): Twelver Shiite-Armenian Controversies in 12th/18thCentury Iran (WITHDRAWN)
Mohammad Hassan Akhlaqi (Kateb University): Hazaras and Isna Ashari Shiites
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11. Ancient Iran in Inscriptions and Texts
Room 203
Panel Chair: Alexandre Toumarkine (Orient-Institut Istanbul)
Ali Amini (Shiraz University): Tracing the Early Islamic Centuries Tradition about the
Achamenian Mausoleums of Naqš-e Rostam, Persepolis and Pasargadae
Leonardo Gregoratti (Durham University): Parthia Ruling over Vassal Kingdoms: The Case of
Characene
Helen Giunashvili (G. Tsereteli Institute of Oriental Studies): Studies on Middle Iranian
Onomastics in Aramaic Inscriptions of Georgia
Masoumeh Bagheri (University of Kerman) and Abbas Azarandaz (Shahid Bahonar University of
Kerman): A Glance through Inscriptions of Xerxes in the Citadel of Van

12. Representational Arts and Literature and Cross-Cultural Reflections
Auditorium

Panel Chair: Judith Lerner (New York University)
Martina Rugiadi (Metropolitan Museum of Art): New Evidence on Medieval Life-Size Plaster
Figures (WITHDRAWN)
Negar Habibi (Université d'Aix-Marseille): Searching for the Hidden Voices: Farangi Sāzi’s
Patrons Sketched Through the Paintings
Javad Rashki Ali Abad (Freelance Researcher): Ilkhanid Shahnamas and the Historiography of
Iran under the Mongols
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COFFEE BREAK
15:00-15:15
SESSION 4
15:15-16:45

13. Sociology of Gender
Room 201
Panel Chair: Anna Vanzan (University of Milan)
Brian Spooner (University of Pennsylvania): Gender and Family in Modern Persianate Societies
Zahra Motamedi (Freelance Researcher): Women’s Shelters in Kabul

14. Literary and Political Discourse in Afghanistan, India, and Iran
Room 202
Panel Chair: Mehmet Fatih Uslu (Istanbul Şehir University)
Farnaz Naghizadeh (Islamic Azad University): Woman, Freedom, and Law as the Axes of
Intellectual Struggles of Two Liberal Poets in Iran and Afghanistan
Farah Niazkar (Marvdasht Azad University): Women’s Dreams in the Contemporary World
Md Tarique Rasool (Jawaharlal Nehru University): Indian Panorama in the Blind Owl
Ramzan Ahmed (Jawaharlal Nehru University): Impact of Maulana on Maulana Azad
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15. Ethnography of the Persianate World
Room 203
Panel Chair: Namik Musalı (Kastamonu University)
Larisa Dodkhudoeva (Institute of Humanities of the Academy of Sciences, Tajikistan):
Ethnographic Research on the Transition of the Craft Sector in Tajikistan
Navid Fozi (Middle East Technical University of Ankara): Culture as an Enabling Religious
Ground: Iranian Zoroastrians and Culture Concept
Rose Wellman (Princeton University): Eating Basiji Style: Iranian Foodways Past and Present

16. Late Antiquity I
Auditorium

Panel Chair: Parvaneh Pourshariati (Institute for the Study of Ancient World (ISAW/NYU
and CUNY)
D. Gershon Lewental (University of Oklahoma): Symbols of (Iranian) Empire: Banners, Thrones,
Carpets and Pearls in Arab-Islamic Conquest Narratives
Carlo G. Cereti (Sapienza University of Rome) and Zohre Bassiri (National Museum of Iran):
Bullae and Seals of Sasanian Iran
Alison Vacca (University of Tennessee): Abbasid Perceptions of Sasanian Rule in Armenia,
Azerbaijan and Albania
Askar Bahrami (Encyclopedia Islamica Foundation): Some Peculiarities of a Persian Pazand
Manuscript Held in the British Library

Meeting of JPS Editorial Board (closed)
17:00-18:00
Cihangir Hotel Board Room
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THURSDAY
SEPTEMBER 10, 2015

SESSION 1
9:00-10:30

17. Late Antiquity II
Room 201
Panel Organizer: Parvaneh Pourshariati (Institute for the Study of Ancient World
(ISAW/NYU and CUNY)
Panel Chair: Martin Schwartz (UC, Berkeley)
Panel Discussants: Dan Shapira (Bar Ilan University) and Carlo G. Cereti (Sapienza
University of Rome)
Parvaneh Pourshariati (Institute for the Study of Ancient World (ISAW/NYU and CUNY): Parthian
Domains in Late Antiquity: The Religious Scene
Pooriya Alimoradi (University of Toronto): Zoroastrian Religious Orthodoxy under the
Sasanians: Reality or Myth?

18. Intellectual Traditions in the Pre-Modern Persianate World
Room 202
Panel Chair: Olga Louchakova-Schwartz (University of California, Davis)
Kaveh Niazi (Freelance researcher): Prefiguring Innovation: Tusi’s “Risala-yi Mu‘iniya”
Hunter Bandy (Duke University): ‘The Wonder of Obscurity’ and the Ecological Imagination of
Niẓām al-Dīn Gīlānī
Gennady Kurin (University of Cambridge): The Genealogies of ‘Heterodox’ Islam: A New
Methodology for the Study of the Ahl-i Ḥaqq (‘Alī Ilahīs)
Olga Louchakova-Schwartz (University of California, Davis): Suhrawardi's nûr mujarrad and
Reduction in Husserl and Henry: Illuminationism as a Phenomenological Philosophy
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19. Gender in Persianate Societies: Past and Present I
Room 203
Panel Organzier: Irene Schneider (University of Göttingen) and
Gholam Vatandoust (American University of Kuwait)
Panel Chair: Gholam Vatandoust (American University of Kuwait)
Afarin Tavakoli (University of Yazd): The Dilemma of Women’s Sport under the Islamic
Republic of Iran
Nahid Tavassoli (NAFeH): “Feminine Reading” and “Up-to-Date” Interpretations of the
Religious Rules of the Qur’an Concerning Women’s Rights in Iran, Today
Anna Vanzan (University of Milan): Mourning is Beautiful: Muharram Ceremonies and Gender
Affirmation in Southern Iran
Gholam Vatandoust (American University of Kuwait): Women, the Islamic Republic and the
Changing Marriage Laws of Iran

20. Sufism I: Sufis and Others
Auditorium
Panel Chair: Jawid Mojaddedi (Rutgers University)
Alessandro Cancian (Institute of Ismaili Studies): Sufi Mysticism and Usuli Shiʿism: Authority,
Legitimacy and Mysticism in Modern Iranian Shiʿi Sufism
Ghulam Ahya Hossaini (Georg-August-Universität Göttingen): The Religious Boundaries in
Khwaja Muhammad Parsa’s Views
Mostafa Vaziri (University of Innsbruck): Rumi, the Intercultural Philosopher: Parallels with
Vedanta, Buddhism and Shaivism
Bahman Zakipour (TOYO University in Japan): Taking another Look at Illuminationism (The
Doctrine of Illumination and Sabian)
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COFFEE BREAK
10:30-10:45
SESSION 2
10:45-12:15

21. Gender in Persianate Societies: Past and Present II
Room 201
Panel Organizers: Irene Schneider (University of Göttingen) and Gholam
Vatandoust (American University of Kuwait)
Panel Chair: Irene Schneider (University of Göttingen)
Pejman Abdolmohammadi (John Cabot University): The Role of Women in the First Generation
of Persian Secular Intellectuals in the Nineteenth Century
Anna Cieślewska (Jagiellonian University): Politicization and the Changing Nature of Female
Rituals in Tajikistan
Maryam Kohansal (Shiraz Azad University): Gender and Sexuality in Modern Persian Prose: The
Case of Ali Mohammad Afghani
Masoumeh Velayati (Al-Maktoum College of Higher Education): Women in the Male Domain:
Female Architects in Iran

22. Sufism II: Medieval Persianate Sufi Thought
Room 202

Panel Chair: Derya Örs (Atatürk Supreme Council for Culture, Language and History)
Salimeh Maghsoudlou (Ecole Pratique des Hautes Etudes): Prophecy at Stake: the Mystical
Adoption of Avicennian Doctrine of Prophecy by ‘Ayn al-Qożāt Hamadānī
Elizabeth Alexandrin (University of Manitoba): Destabilizing the “Supernatural” and the
Pedagogy of Visionary Experiences in Kubravi Works
Jawid Mojaddedi (Rutgers University): Understanding the Contemporary Appeal of Rumi
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23. Persianate Historiography I
Room 203
Panel Chair: Bruno De Nicola (University of St Andrews)
Rudi Matthee (University of Delaware): The Eighteenth Century in Iranian Historiography: Nader
Shah: Warlord or National Hero?
Tamar Lekveishvili (Ilia State University): Two References of the Iranian Historian Mohammad
Kazem about Relations between Iran and the Georgian Royal Families in the Eighteenth
Century
Stanisław Jaśkowski(University of Warsaw): Ahmad Kasravi and His View of History in the
Light of Iranian Historical Tradition
Philip Hopkins (University of St Andrews): Southern Baptist Missions in Iran

24. Language and Society
Auditorium
Panel Chair: Seyfi Kenan (Marmara University)
Aftandil Erkinov (Tashkent State Institute of Oriental Studies): Kitab-e Sasiyan: A Unique
Fourteenth-Century Manuscript from Tashkent for Understanding the Secret Language of
Street Workers in Central Asia
Dan Shapira (Bar Ilan University): Parting of Ways: When the Kinds of Persian Became So
Different?
Martin Schwartz (UC, Berkeley): The Ketab-e Sasiyan and Secret Vocabularies of Iran

LUNCH BREAK
12:15-13:30
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SESSION 3
13:30-15:00

25. Law, Society and Culture in Modern Iran
Room 201
Panel Chair: Richard Wittmann (Orient-Institut Istanbul)
Ali Mir-Ansari (The Center for the Great Islamic Encyclopedia): The Parallel Development of
Theatre and Cinema in Iran During the Constitutional Revolution
Meysam Badamchi (Istanbul Şehir University): A Religious Defense of Liberal Democracy:
Mojtahed Shabestari's Political Thought
Kamran Arjomand (Martin Luther University of Halle-Wittenberg):ʿElm o Zendegi: Its
Organization and its Political and Intellectual Import 1330-1332 (1951-1953)

26. Sanctifying the Profane: The “Orthodox” and “Heterodox” in the Rituals of Late
Medieval Persianate Sufism
Room 202
Panel Organizer: Usman Hamid (University of Toronto)
Panel Chair: Zeynep Sabuncu (Boğaziçi University)
Abolfazl Moshiri (University of Toronto): From Chastisement of the Ego to Antinomianism and
Salvation: Cynic Sufis and the Dichotomized Symbolism of Dog in the Persian Mystical
Literature (WITHDRAWN)
Ashkan Bahrani (Vanderbilt University): A Brief Survey of Sufi Rituals in the Labors of Ayn alQudat al-Hamdani
Munir Drkic (University of Sarajevo): Masnavi-Khani Tradition in Bosnia Herzegovina
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27. Media/Journalism
Room 203
Panel Chair: Firuza Melville (University of Cambridge)
Sabohat Donayorova (Institute of Humanities of the Academy of Sciences, Tajikistan):
Contradictory Soviet Ideology in the 1930s and 1940s as Reflected in the Newspaper,
Badakhshān Surkh
A.A. Mohammad Khani (Shahr-e Ketab): A Window to Iran's Present-Day Culture: The Case of
Shahr-e Ketab
Ali Dehbashi (Bokhara Magazine): Shabha’ye Bokhara

28. Historical Linguistics
Auditorium
Panel Chair: Martin Schwartz (University of California, Berkeley)
Maia Sakhokia (Ilia State University): Compound Verb Cyclic Paradigmatic Typology: By Old
Persian and Common Persian Data
Tamar Demetrashvili (Ilia State University): Patterns of Marking in Old Middle and Modern
Persian: A Diachronic Analysis
Ali-Ashraf Sadeghi (Iranian Academy of Persian Language and Literature): Abu Bakr Busti's
Kitab al-Masadir, Linguistic Peculiarities of Persian Materials

COFFEE BREAK
15:00-15:15
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SESSION 4
15:15-16:45

29. Legitimacy and State-Building
Room 201

Panel Chair: Louise Marlow (Wellesley College)
Ghazzal Dabiri (University of Ghent): Legitimacy and Historiography in the Samanid Courts
Said Lotfollah Jalalee (Imam Khomeini Education and Research Institute): The Pandnameh of
Abu-Mansur Maturidi

30. Urdu Literature and Society
Room 202

Panel Chair: Till Luge (Orient-Institut Istanbul)
Sana Khan (Jawaharlal Nehru University): Iqbal: A Philosopher Poet of Urdu and Persian
Literature
Javed Kholov (Prorector, Tajik Pedagogical University in Penjikent): Persian Dastan in Urdu
Literature
Sheikh Abdullah (Jawaharlal Nehru University): Munshi Moolchand Dehlavi: An Exponent of
Rostam and Sohrab in Urdu Literature
Nadeem Akhtar (Jawaharlal Nehru University): Rumi and Iqbal: Companions in Quest of Life
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31. Leadership and Authority in Persian Ismailism
Room 203
Panel Organizer: Daniel Beben (Indiana University)
Panel Chair: Jo-Ann Gross (The College of New Jersey)
Panel Discussant: Elizabeth Alexandrin (University of Manitoba)
Miklós Sárközy (Institute of Ismaili Studies, London, Károli Gáspár Reformed University
Budapest): Qasida No. 75 of the Dīwān-i Qā'imiyyāt: Territorrial Expansion and Political
Ideology of the Nizārīs at the End of the 12th century AD
Daniel Beben (Indiana University): Authority, Legitimacy and Communal Memory in Persian
Ismailism: The Legacy of the Muhammad-Shahi/Qasim-Shahi Schism in the Nizari
Imamate
Khalil Andani (Harvard University): Spiritual Apocalypse: The Qa’im al-qiyama in the Thought
of Nasir-i Khusraw (WITHDRAWN)
Daryoush Mohammad Poor (Institute of Ismaili Studies): Authority without Territory: Doctrinal
Shifts in Modern Isma`ilism

32. Afghanistan, Central Asia and South Caucasus
Auditorium
Panel Chair: Zaur Gasimov (Orient-Institut Istanbul)
Waleed Ziad (Yale University): Hazrat Fazl Ahmad Peshawari: Excavating the Bukhara-Peshawar
Nexus after Nadir Shah
Andreas Wilde (University of Bamberg): Afghans in the Bukharan Emirate: A “(Hi)Story” of
Merchants, Mercenaries and Soldiers of Fortune
Amin Tarzi (Marine Corps University): Nation Building in Afghanistan: Effects on Persian
Language
Victoria Arakelova (Yerevan State University): On Yezidi Identity: Definitions Ex Negativo and
Basic Markers

Meeting of the Regional Councils and Board of Directors (closed)
17:00-18:00
Cihangir Hotel Board Room
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FRIDAY
SEPTEMBER 11, 2015
SESSION I
9:00-10:30

33. Iran and the Caucasus
Room 201
Panel Chair: Kahraman Şakul (Istanbul Şehir University)
Nino Kavtaria (National Center of Manuscripts, Georgia): Islamic Influence on the Georgian
Ecclesiastical Books of the 15th-17th Centuries
Marine Alexidze (Tbilisi State University): Poetic Heritage of Mevlani in the Museums and
Archives of Georgia
Nikoloz Nakhutsrishvili (Ilia State University): The Cultural Image of the Iranian Community in
Post-Soviet Georgia
George Sanikidze (Ilia State University): Iran and the South Caucasus during the Post WWI
Years and in the 1920s

34. What is Indo-Persian? A View from the Late Mughal Period
Room 202

Panel Organizers: Arthur Dudney (University of Cambridge) and Mana Kia (Columbia
University)
Chair: Sunil Sharma (Boston University)
Mana Kia (Columbia University): Loving Iran from Hindustan: Translocal Persian Literary
Culture in a Mid-Eighteenth-Century Delhi Moment
Arthur Dudney (University of Cambridge): Indian Accents and Iranian Accents: A History of the
Concept of Local Usage in Persian
Kevin Schwartz (University of Maryland): Tazkirahs and the Articulation of Socio-Literary
Worlds in Late Mughal India
Jane Mikkelson (University of Chicago): Of Parrots and Crows: Bīdel and Ḥazīn in Their Own
Words

25

26

35. Outsider/Insider Views of the Persianate World
Room 203

Panel Cancelled

COFFEE BREAK
10:30-10:45
SESSION 2
10:45-12:15

36. Memory and Imagery in Persianate Historiography and Literature
Room 201
Panel Chair: Emrah Safa Gürkan (29 Mayıs University)
Maryam Kamali (Harvard University): Undeveloped Persian Historiography in the Saljuq Era
Javad Abbasi (Ferdowsi University of Mashhad): Turkestan from the Iranian Persepective from
the Thirteenth to Fifteenth Century (Reflections in Persian Poetry from Sa’di to Jami)
Sh. Yusufbekov (Institute of Humanities of the Academy of Sciences, Tajikistan): The Image of
Saint Ali in the Poetical Genre of the Oral Folk Literature of Badakhshan, Tajikistan
Mehmet Ertan (Boğaziçi University): The Role of Massacres in Collective Identity: The Alevi
Collective Memory on the Basis of Victimhood
Başak Kilerci (University of Oxford): Naser al-Din Shah’s Visit to Istanbul in 1873 within the
Context of Ottoman-Qajar Relations
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37. Ritual and Culture
Room 202

Panel Chair: Anthony Greenwood (American Research Institute in Turkey)
Hossein Godazgar (Al-Maktoum College of Higher Education): Religion and Rituals in Iran
Mary Hegland (Santa Clara University): Moharram Rituals: Transformation in Politics and
Meanings in a Settlement near Shiraz

38. Ottoman-Safavid Poetry
Room 203
Panel Chair: Güneş Işıksel (Medeniyet University)
Benedek Peri (Eötvös Loránd University): Yavuz Sultan Selim and His Techniques of Poetic
Imitation
Ferenc Csirkes (University of Chicago): The Reception of Ottoman Poetry in Safavid Lands:
Sadiqi Beg's Biographical Anthology of Poets
Maryam Musharraf (Shahid Bheshti University): The Socio-Political Dialogue in the Poetry of
Muhammad Fizuli (d.970/1590) (WITHDRAWN)

39. Politics of Advice Literature in Seljuq Anatolia and Il-Khanid Iran
Auditorium
Panel Chair: Judith Pfeiffer (University of Oxford)
Andrew Peacock (University of St Andrews): Mu’ayyid al-Din Jandi and his Sufi Advise for
Rulers
Louise Marlow (Wellesley College): The Lata’if al-hikma of Siraj al-Din Urmavi and its Context
Jonathan Brack (University of Michigan): A Jewish Vizier and His Fables: Sa‘d al-Dawla, the
Akhlaq-i nasiri and Mongol Sovereignty in Late Thirteenth-Century Iran
Bruno De Nicola (University of St Andrews): Updating Nizam al-Mulk: Advising Local Rulers in
Thirteenth-Century Anatolia
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LUNCH BREAK
12:15-13:30
SESSION 3
13:30-15:00

40. Modern Historiography and Historical Memory
Room 201
Panel Organizers: Ebrahim Towfigh (Independent Scholar) and Mehdi Faraji (Stony
Brook University)
Panel Chair: Sait Özervarlı (Yıldız Teknik University)
Rouhollah Eslami (Shahid Beheshti University): Modern Iranian Historiography and Comparative
Approach
Ebrahim Towfigh (Independent Scholar): Modern Iranian Historiography and “Stationary
Society”: A Genealogy of the Modern Concept of Despotism
Seyed Mehdi Yousefi (University of Tehran): Modern Iranian Historiography and “Decline
Study”
Hesamedin Saffari (Freelance Researcher): Modern Iranian Historiography and Cultural
Translation

41. Embodied Vision: Art and Architecture in Persianate Visual Culture
Room 202
Panel Organizer: Margaret Shortle (Boston University)
Panel Chair and Discussant: Sussan Babaie (The Courtauld Institute of Art)
Anastassiia Botchkareva (Columbia University): Tracing the Gesture: The Dynamics of
Enlivenment in Seventeenth-Century Persianate Drawings
Margaret Shortle (Boston University): Sensory Instability and Fleeting Beauty in SixteenthCentury Persian Paintings and Their Attached Ghazals
Suzan Yalman (Koç University): The “Green Dome” and Early Mawlawi Architecture in Konya
Oya Pancaroǧlu (Boğaziçi University): Persianate Tilework in Fifteenth-Century Anatolia: The
Case of Bursa
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42. Great Poets and Their Cross-Cultural Impacts
Room 203
Panel Chair: Ahmed Zildžić
Kourosh Kamali Sarvestani (Shiraz University): Sa‘di’s Wishful Words
Đenita Haverić (University of Sarajevo): The Impact of Rumi on the Literary Heritage of Bosnia
Helia Tavakoli (Université de Franche-Comté): The Fragrance of Attar in Nineteenth-Century
France

43. Indo-Persian Literature
Auditorium
Panel Chair: Sooyong Kim (Koç University)
Sunil Sharma (Boston University): The Shahjehan-nameh: Versifying the Glorious Reign of a
Mughal Ruler
Theodore Beers (University of Chicago): Social Networks in the ‘Arafat al-‘Asheqin of Taqi
Awhadi: The Case of Vahshi, Muhtasham, and the Poets of Kashan
Shahla Farghadani (Islamic Azad University): Social Class and Sexuality in the Safavid-Mughal
Period
Alexander Jabbari (University of California, Irvine): Contested Visions of Persianate Sexuality,
Past and Future

COFFEE BREAK
15:00-15:15
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SESSION 4
15:15-16:45

44. Rumi and the Indian Parrots
Room 201

Panel Organizer: Syed Akhtar Husain (Jawaharlal Nehru University)
Panel Chair: Syed Akhtar Husain (Jawaharlal Nehru University)
Panel Discussant: Aleem Ashraf Khan (University of Delhi)
Golam Moinuddin (Jawaharlal Nehru University): Iqbal-An Exponent of Rumi in the Indian
Subcontinent
Shafaq Matloob (Jawaharlal Nehru University): The Echo of Rumi's Masnavi in the Surma-iBeenish of Ghalib
Syed Md Kazim (Jawaharlal Nehru University): Unveiling Rumi in an Indian Play
Aleem Ashraf Khan (University of Delhi): The Translation of the Mathnavi of Maulana Rum into
Urdu
Syed Akhtar Husain (Jawaharlal Nehru University): Impact of Rumi on Medieval India

45. Persianate Historiography II
Room 202
Panel Chair: Ghazzal Dabiri (University of Ghent)
Golriz Farshi (University of Michigan): The Encounter of Timur and Bayazid: Historians vs. the
Sultans
Barry Wood (Boğaziçi University): The Battle of Chaldiran in Safavid Memory: Evidence from
the “Anonymous Tales”
Philip Bockholt (Freie Universität Berlin): Writing History in Safavid Times: The Habib al-siyar
and its Reception in the Pre-Modern World
Abolala Soudavar (Independent Researcher): Parading an Emperor: Tahmasb's Trump Card
against the Ottomans
Grigoi Beradze (Georgian Academy of Sciences, Ilia State University): Written in Stone: On a
Bilingual Epitaph of the Late Fourteenth Century from Khnov (Daghestan)
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80th Birthday Banquet in Appreciation of Dariush Borbor’s Contribution to Architecture,
Urban Planning and Persianate Studies

A short film on the career and works of Dr. Dariush Borbor will be viewed, introduced by Dr.
Sussan Babaie (The Andrew W. Mellon Lecturer in the Arts of Iran and Islam, The Courtauld
Institute of Art).
Time: 20:00-22:30
Location: CEZAYİR Restaurant
Address: Hayriye Caddesi 12. Galatasaray, Beyoğlu, 34425 Istanbul
Website: http://www.cezayir-istanbul.com/en/index.php
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PRESIDENTIAL ADDRESS
Saïd Amir Arjomand
UNITY OF THE PERS IANATE WORLD UNDER TURKO -M ONGOLIAN DOMINATION AND
DIVERGENT DEVELOPMENT OF IMPERIAL AUTOCRACIES IN THE SIXTEENTH CENTURY
The Persian bureaucrats serving the Seljuqs and Il-Khanid who ruled Iran and Anatolia promoted
the Persianate normative model of imperial kingship for state-building. Meanwhile, the
phenomenal growth of popoluar Sufism had a paradoxical impact on legitimacy of kingship that
made its conception increasingly autocratic in Timurid Iran and early Ottoman Anatolia. It is
argued thet the decisive event in sundering the ecumenical unity of the Persianate world was not
the conquest of Constantinople in 1453, but the Mahdist revolution of the Safavid shaykoghlu,
Shah Esmā’il, half a century later. Both in the Ottoman and Safavid empires, the disintegrative
nomadic patrimonialism was countered by variants of Persianate imperial monarchy. The parting
of ways stemmed from the variant of autocracy adopted in the two cases—one with orthodox,
Sunni and the other with heterodox, Shi`ite inflection. The latter model, which became the
Safavid model of autocracy was quickly adopted by the Timurids after their conquest of India.
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Cem Behar and İlker Evrim Binbaş
PERS IANATE M US IC IN OTTOMAN IS TANBUL
This concert introduces a little known and rarely appreciated aspect of the Ottoman court music:
the idea of Persianate music in the imagination of the Ottoman musicians in Istanbul. Recent
scholarly research has demonstrated that the Ottoman music took its distinct aesthetic and
technical form at the end of the sixteenth century and in the early seventeenth century. However,
Ottoman musicians maintained a peculiar sense of Ottoman musical pre-history and constructed
an artistic genealogy going back to the major cultural centers of the late medieval world, such as
Herat, Samarkand, Baghdad, and Tabriz. Hence, pseudographical works were composed and
attributed to such prominent musicians as ‘Abd al-Qadir Maraghi and Ghulam Shadi in the
process of connecting the Ottoman court music to the ‘antecedent tradition’. It is true that these
musical pieces were part of an invention of tradition process, but they also demonstrate the
persistent prestige of Persianate culture which were cultivated in the princely courts of late
medieval period. Finally, the concert will include a Mevlevi ayin composed by Hüseyin
Fahreddin Dede (1854-1911). Mevlevi ayins are very long musical compositions specially
composed for Mevlevi ceremonial rituals. All lyrics in the concert are in Persian, and other than
Acemaşiran ayin, all compositions are pseudographical.
Short biographies of the composers:
1) Ghulam Shadi (d. after 1518) was most probably from Herat. Either his father or himself was a
student of Maraghi. He may also be a slave of Maraghi. He was a prominent musician and
composer at the court of Sultan-Hosayn Bayqara and a protégé of ‘Ali-Shir Nava’i. When the
Shaybanids came to power in Central Asia, he was sent to Kazan by Shaybani Khan. His
compositions were not very much liked at the Kazan court, and during a court intrigue he was
killed by one of the pretenders to the throne.
2) ‘Abd al-Qadir Maraghi (d. 1435), the best known of the three, was from Maragha and was
present at the Jalayirid, Timurid, Miranshahid-Timurid and Shahrukhid-Timurid courts. As a
representative of the Systematist School in music theory, his written works, such as the Jami‘ alalhan and the Maqasid al-alhan are important contributions to the development of the theory of
music in Islamic history. The Ottoman classical tradition considers him among the founders of the
Ottoman music, even though he never visited the Ottoman lands.
3) Hüseyin Fahreddin Dede (1854-1911) was a Mevlevi shaykh, composer, and a ney virtuoso.
From 1877 until his death in 1911, he occupied the post of Bahariye Mevlevi lodge in Istanbul.
He was well versed both in Ottoman-Islamic and western music theories. He played a prominent
role in the transmission of the classical knowledge to the modern scholars of music theory in
Turkey. Acemaşiran Ayin is the most famous Mevlevi ayin among the Mevlevi circles and it is
much loved by the classical music aficionados. It was first performed on 29 April 1885 at the
Bahariye Mevlevi Lodge.
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Javad Abbasi
TURKIS TAN IN IRANIAN PERS PECTIVE: REFLECTIONS IN PERS IAN POETRY FROM SA’DI TO
J AMI
Central Asia or “Turkestan” in many medieval Persian sources, witnessed many significant
developments during the 13th-15the centuries under the Qarakhataid, Mongol and Timurid
empires. These developments affected attitudes and perspectives from China to India and Iran
about the region. Iranians reacted to these developments based on their strong historical and
cultural connections with Central Asia, and their reaction was reflected in Persian literature and
historiography. In this context, Persian poetry is a significant source for understanding how
Iranian’s views about the region changed in time. In the late 13th century Sa’di, who according to
some narratives had traveled to the region, describes Turkistan as an outlying land by saying:
این ره که تو می روی به ترکستان است
ترسم نرسی به کعبه ای اعرابی
And in the late 15th century Abd al-Rahman Jami calls the region as his best desirable
destination:
چون ترا کعبه مقصود به ترکستان است
جامی از ملک خراسان چه کنی عزم حجاز
This presentation considers reflections of historical developments in Central Asia in Iranian
perspective focusing on the Persian poetry during the 13-15 centuries.
Pejman Abdolmohammadi
THE ROLE OF WOMEN IN THE FIRS T GENERATION OF PERS IAN SECULAR INTELLECTUALS IN
THE NINETEENTH CENTURY
From the mid-nineteenth century some Persian intellectuals started to develop their critical
perception of political Islam, giving rise to a new current of thought based on Persian nationalism,
secularism and constitutionalism. Political thinkers such as; Mirza Fath-ʻAli Akhundzade (18121878), Mirza Aqa Khan Kirmani (1853-1896), and Mirza Malkam Khan (1831-1908) put forward
constitutionalist, nationalist and secular ideas for the first time in Iranian late modern history.
They were able to combine the Western enlightenment with the Persian pre-Islamic history and
identity, creating, for the first time in the Iranian modern history, a new current of thought based
on secularism and nationalism. The Iranian Constitutional Revolution of 1906 was partly the
result of the ideas of these thinkers, who had been able to spread a new civil concept of state,
which separated religion from politics by introducing the rule of law, civil rights and limiting the
absolutism of the monarch.
This paper will analyze the political thought of the first generation of Persian secular intellectuals,
highlighting some fundamental elements of their ideas and reflections regarding the role of
women and the importance of individual liberties and civil rights. Their views concerning
women’s rights in the society, criticizing the Islamic perceptions of women, and the main points
of their critique concerning the feminine world, such as polygamy, hijāb and the right of
instruction are discussed.
Sheikh Abdullah
M UNS HI M OOLCHAND DEHLAVI: AN EXPONENT

OF

ROS TAM

AND

SOHRAB

IN

URDU

LITERATURE

The Shahnameh of Ferdowsi is an important literary text of Iran. Among its fifty-nine stories, the
story of Sohrab and Rustam is distinguished from the rest of the stories of Shahnameh in terms of
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literary merit, beauty of expressions. In the 19th century, most of the Persian texts were rendered
into Urdu at Fort William College in order to develop Urdu vernacular on one hand and to enrich
the coffer of Urdu literature on the other. During this literary movement, Ferdowsi’s story of
Rustam and Sohrab has also been rendered into Urdu by various writers in prose and in poetry.
Urdu translations of Persian texts offer tremendous scope for a critical study of Firdowsi’s story
of Rustam and Sohrab in Urdu translation along with the original texts of Persian in order to
determine the faithful representation of the source language, the level of compliance, and quality
of the translated version of Ferdowsi’s Rustam and Sohrab in Urdu.

Ramzan Ahmed
IMPACT OF M AULANA J ALAL AL-DIN RUMI ON M AULANA AZAD
The means justifies his end. Maulana Abu’l Kalam Azad was a great literary figure of twentieth
century India who played an important role in the struggle for Indian freedom. Though he was
involved in politics, he was equally engrossed in literature. He expressed himself in Indian
politics through Arabic, Persian and Urdu poetry. The poetry of Rumi has a special impact on the
Maulana Azad, who wrote in his Tazkira that the Indian Muslims were Muslims by name only
and did not know the objectives of Islam. In his Tazkira Azad also used the verses of Maulana
Rumi thirteen times to explain Islam’s objectives to the Muslims of the subcontinent. Maulana
Azad in his Ghubar-i Khatir refers to Rumi twice in order to make his points clear to his
correspondent Nawab Habibur Rahman Khan Shirvani.
Ghulam Ahya Hossaini
THE RELIGIOUS B OUNDARIES IN KHWAJA M UHAMMAD PARS A
The question of confessional ambiguity and religious boundaries in Islamic intellectual history in
the 13th to 16th century in the lands of the eastern Caliphate has been widely debated. However,
these perspectives have not so far adequately addressed the issue of religious boundaries in
Khurasan. The present paper addresses the issue of religious boundaries with special attention to
Khwāja Muhammad Pārsā’s views in Pārsā’iyya. In this book, which had considerable influence
during the 15th and 16th centuries in Balkh and Khurasan, he introduces the doctrinal aspects of
Sunnism. I will be looking at Sunni, Shiites, and Rawāfid characteristics as depicted by Khwāja
Muhammad to show that Khwāja Muhammad Pārsā made no distinction between Shiites and
Rawāfid. After reading Fasl al-Khitāb, the reader cannot determine a sharp boundary between the
Shiites and the Rawāfid. Nevertheless, the author discusses topics such as the Ghadīr event and
virtues of the twelve Imams of the Shiites, which are left out by today’s Sunni scholars.
Mohammad Hassan Akhlaqi
HAZARAS AND IS NA AS HARI SHIITE
Hazara and Tajik are two Persian-speaking races in Afghanistan. They speak Dari and both
descend from very ancient inhabitants of this country. Although they speak the same language,
their religions are different. Most of Hazara are followers of Isna Ashari Shiite while Tajik, like
other races in Afghanistan, such as Pashto and Uzbek, are Sunni. Islamic Thoughts and beliefs are
prevalent in Afghanistan by Muslims after their first attack during the period of third Caliph
Uthman ibn Affan. This territory is very far away from Islamic Capitals such as Madina,
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Damascus and Baghdad and it is a very good place for opposites to hide and reestablish their
activities against Islamic governments. Therefore, different Islamic thoughts such as Sunni,
Zaydi, Ismaili and Shiite were able to enter Afghanistan. Since most of the population in
Afghanistan is Sunni, why do the majority of Hazara believe in Shiite? So the question is what
elements contribute to the maintenance of Hazara’s beliefs? This paper will explain how the
Hazaras became Shiite and how they continue this belief system?
Nadeem Akhtar
RUMI AND IQBAL: COMPANIONS IN QUES T OF LIFE
Jalaluddin Rumi was the spiritual mentor of Mohammad Iqbal. The guidance of Rumi helped
Iqbal to compose his most enduring work the Jawed Nama, which came to be regarded as a kind
of Divine Comedy in the style of Rumi’s Masnavi. The way Virgil had accepted the request of
Dante to accompany and guide him in his journey similarly Rumi escorted Mohammad Iqbal to
his celestial journey in the quest to know the secrets of life. The dialogue between Iqbal and Rumi
throughout their journey to the Moon, Mercury, Venus, and Saturn is very amusing. The
conversation covers a wide range of contemporary political issues, the issues of British
Imperialism, the dominance of Western materialism on Eastern life and society, the issues of
women’s liberation etc. In the course of their journey they also encountered Satan who illpredicted the future of mankind. But they thoroughly rejected it. The whole journey takes place in
a beautiful narrative in which the two poets critique poets, philosophers and statesmen.
Elizabeth Alexandrin
DES TABILIZING THE “SUPERNATURAL” AND THE PEDAGOGY OF VIS IONARY EXPERIENCES
In the 13th-century Kubravī Sufi order, the discussion and interpretation of visionary experiences
and individual mystical states formed the basis of instruction and training between master and
disciple. Kubravī Sufi works incorporate diverse forms of literature such as correspondences
between masters and disciples, treatises on dreams, and Qur’anic exegesis.
My paper will examine in particular two written exchanges (MS Leiden 2252 and MS Şehit Ali
Paşa 2800), between Kubrā and Bākharzī, and Baghdādī and Balkhī. The authors of these letters
elaborate upon the cosmology of visionary experiences as they concurrently destabilize theories
of the supernatural, in particular, in their discussions of the periodic necessity for demonic
spiritual direction and instruction and what is tantamount to the Sufi training of demons. In fact,
throughout the 13th-century Kubravī Sufi corpus, the discussion of demon masters and disciples
is no mere literary motif. The aim of this paper is therefore to re-situate the letters of Kubrā,
Bākharzī, Baghdādī and Balkhī in one important respect. These letters articulate the consolidation
of Kubravī pedagogical approaches established in relation to the devotional practice of seclusion
(khalwah), which in turn, may have strengthened the authority of living masters over inwardly
communicated directives and instruction from both demons and the spirits of dead masters.
Pooriya Alimoradi
ZOROAS TRIAN RELIGIOUS ORTHODOXY UNDER THE SAS ANIANS : REALITY OR M YTH?
Sasanian studies often emphasize the role of the Sasanian kings in the creation of a theocratic
state and the establishment of a Zoroastrian church structure. Many scholars have argued that,
contrary to the Achaemenids and the Parthians, the Sasanians promoted a Zoroastrian religious
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“orthodoxy.” Yet, despite efforts by some of the most eminent scholars in the field, what
distinguishes the Zoroastrian “orthodoxy” from “heterodoxy” has not been identified and the
nature of this orthodoxy and the mechanisms for establishing it have never been clearly defined.
“Conservatism” and “orthodoxy” are not independent qualities concepts that can be defined only
in relation to the notions of “innovation” and “heterodoxy”, respectively. The image of
Zoroastrianism depicted in the Middle Persian sources has had a significant impact on shaping
our understanding of the Zoroastrian “orthodoxy” under the Sasanians. I argue, however, that
most of the canonical Middle Persian Zoroastrian writings are late compositions, written during
the 9th to 10th century CE, i.e. centuries after the Sasanian Empire collapsed. In addition, most of
these Middle Persian texts come from western and southwestern Iran, specifically from the
provinces of Fārs and Kirmān, and thus represent local and regional views on the status of
Zoroastrianism under the Sasanians. By studying and contextualizing the traditional accounts of
the alleged Zoroastrian orthodoxy, as reflected in the Middle Persian texts, I will argue that there
are serious methodological problems in using these accounts as the basis for reconstructing
Iranians’ religiosity under the Sasanians. I will demonstrate that the reconstruction of the
Zoroastrian orthodoxy by modern scholars has serious shortcomings and fails to address local
variances in pantheons and religious rituals in various geographical locations in Sasanian Iran.
Moreover, I will argue that requirements for establishing any religious orthodoxy were missing
during the Sasanians. Contextualizing the religio-historical data from the Sasanian Iran, as well as
the evidence from the religio-political movements in early Islamic Iran, shows that the notion of
an established Zoroastrian orthodoxy under the Sasanians was not a historical reality but rather an
idealized fiction of Zoroastrian priests of the early Islamic Iran: a religious utopia that never
existed but was projected back into pre-Islamic Iran.
Ali Amini
TRACING THE EARLY IS LAMIC TRADITION ON ACHAMENIAN M AUS OLEUMS OF NAQŜ -E
ROS TAM, PERS EPOLIS AND PAS ARGADAE
After the decoding of old Persian cuneiform and translation of Achamenian inscriptions in the
19th century, there was no doubt that Naqŝ-e Rostam was the necropolis of Achamenian kings.
The complex retained its royal importance during the Sasanian era even though there is no
evidence proving that the Sasanians had any precise knowledge on Achamenians except their last
king, Dārā ī Dārāyān who was defeated by Alexander the Great. There must, however, have been
oral accounts and traditions about the identity of the monuments throughout history even in the
periods that the memory of Achamenians was forgotten among the Iranians and their national
history. There is a notice in Mojmal al-Tawarikh wa al-Qasas of 12th century titled: Andar
Navavis-e Mulūk-e ‘Ajam, (About The Mausoleums of The Persian Kings). According to this
notice, seven kings and one queen of the Pishdadian and Kayanian kings are buried in seven
mausoleums in Fars. The total number of eight monarchs buried in seven mausoleums mentioned
in this source is surprisingly the same as the number of mausoleums in Naqŝe Rostam, Persepolis
and Pasargadae combined. This paper examines the opinion on Achamenian mausoleums of
Naqŝ-e Rostam, Persepolis, and Pasargadae on the basis of Mojmal al-Tawarikh va al-Qasas.
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Khalil Andani
SPIRITUAL APOCALYPS E: THE QA’IM AL-QIYAMA IN THE THOUGHT OF NAS IR-I KHUS RAW
This paper examines the doctrine of Qa’im al-qiyama (Lord of the Resurrection) espoused by
Ismā‘īlī Muslim thinker, da‘i and poet, Nāsir-i Khusraw (d. 1088). The notion of the Qā’im or
Mahdi is a messianic doctrine of Shi’i Islam that revolves around the expectation of particular
descendent of the Prophet Muhammad who would rise up and restore justice to the world. With
the rise of the Fatimid dynasty in 909, Ismaili da‘is had to re-formulate ideas of the Qa’im alqiyama in order to reconcile the Imamat of the Fatimid Imam-Caliphs with prior Ismaili
messianic ideas concerning the advent of the Qa’im. This paper argues that Nasir’s eschatological
thought depoliticizes and spiritualizes the role of the Qa’im in contrast to the earlier Isma‘ili
messianic doctrines. Nāsir differentiates the rank and function of the Qa’im al-Qiyama from those
of the Prophets and the Imams, his introduction of other eschatological figures such as the Proof
(hujja) and Vicegerent (khalifa) of the Qa’im, and finally, the manner in which he stresses the
role of the Qā’im as spiritual and cosmic as opposed to political. He also integrates the ideas of
previous Ismaili da‘is such as Abu Ya‘qub al-Sijistani (d. after 971), Abu Hatim al-Razi (d. 934),
Qadi al-Nu‘man, and his contemporary al-Mu’ayyad fi’l-Din al-Shirazi (d. 1078) – all of whom
spiritualized the concept of the Qa’im al-qiyama. Through these formulations, Nasir is able to
synthesize a doctrine of qiyama that is rich with eschatological expectations while affirming the
spiritual and political authority of a continuous line of Ismaili Imams (the Fatimid Caliphs) in his
own time.
Victoria Arakelova
ON THE YEZIDI IDENTITY: DEFINITIONS EX NEGATIVO AND B AS IC M ARKERS
The shaping of an ethno-religious community is a specific process in which various identity
markers can be actualized in different periods, without altering religious belonging a basic marker
from the formative period. Ethno-religiousness can be provisionally defined as a phenomenon of
self-awareness (identity), which is primarily based on a non-proselyte religion, practiced
exclusively by the given closed community.
The Yezidism is one of the most illustrative examples of ethno-religiousness, the Yezidi identity
being based on the unique religion, called Sharfadin by the Yezidis themselves. The formation of
the Yezidi ethno-religious identity started simultaneously with the shaping of the qualitatively
new mentality and new religious system, resulting in the complete separation from Islam. Being a
non-Muslim became one of the basic identity markers ex negativo, the latter, i.e. the presence of
ex negativo definitions being typical of all the ethno-religious identities.
The paper distinguished between the identity markers of the Yezidis that remain essential, and
those which are emphasized contingently, with particular attention to current dramatic events that
significantly actualize the so-called identity markers ex negativo.
Kamran Arjomand
‘ELM O ZENDAGI: ITS ORGANIS ATION AND ITS POLITICAL AND INTELLECTUAL IMPORT
1330-1332 (1951-1953)
Founded by Khalil Maleki in 1330/1951, ‘Elm o Zendagi was a monthly journal associated with
the Hezb-e Zahmatkashān-e Mellat-e Irān (Niru-ye Sevuom). Immediately after its first
appearance, it became an influential political and cultural magnet, and continued to be published
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until the coup d’etat of 1332 /1953. It was run successively under the general editorship of Jalāl
Āl-Ahmad, Nāder Nāderpur and Amir Pishdād. To fill the intellectual vacuum after the ban on
‘Elm o Zendagi, a group close to the Niru-e Sevvom (Third Force) brought out in 1334 / 1955,
Nabard-e Zendagi, a journal reflecting the views of Niru-ye Sevvom. It continued to appear, with
interruptions and later nominally no longer as journal but as book, until 1339/1960. Finally in
Ordibehesht 1340 /May 1961, circles close to the Niru-ye Sevvom published a new issue (ketāb)
of ‘Elm o Zendagi, which was followed only by a second issue in Bahman 1340 /February 1962
before ceasing publication completely. In this paper I shall mainly concentrate on the first period
of publication of ‘Elm o Zendagi by examining the political and intellectual content of the journal
set against a backdrop of activities of political and intellectual avant-garde in Iran, prior to the fall
of Mosaddeq.
Meysam Badamchi
A RELIGIOUS DEFENS E OF LIBERAL DEMOCRACY: M OJTAHED SHABES TARI'S POLITICAL
THOUGHT
This paper is devoted to Mohammad Mojtehed Shabestari’s political theory as particularly
developed in his Naqdi bar Qerat-e Rasmi az din, as well as his Hermenotik, Ketab va
Sonnat, Iman va Azadi, and Taamolati bar Qeraat Ensani az Din. I will argue that Shabestari’s
project in politics can be labeled as a religious defense from liberal democracy, based on a couple
of strategies. The first strategy is to make distinction between ‘Muslims’ democracy’, and
‘Islamic Democracy’, advocating the former whereas rejecting the latter. The second strategy is
reconciling between Islamic and human rights first by adopting a hermeneutic approach towards
interpreting Quran and Islamic tradition, and second by using a phenomenological distention
between essentials and non-essentials of Islam. For Shabestari Islam tries to implement the ideas
of unity of God (tovhid), and justice (edalat) in each age, where the meaning of justice partially
differs from age to age according to the sociological and historical conditions. For him in the
post-World Wars and post Religious Wars era, justice should be understood only as incorporating
the universal deceleration of human rights, as opposed to the metaphysical yet unjustifiable view
of human rights as defended by Islamist thinkers such as Javadi Amoli and Mesbah Yazdi.
Criticizing Islamic Republic of Iran’s political theology, or what he calls “Qera’at-e Rasmi az
Din”, Shabestari’s argues that the system of government should be derived from political
philosophy, legal studies, political science, etc., rather than Islamic jurisprudence (feqh). His
affirms political philosophy, but rejects political theology.
Aleem Ashraf Khan
THE TRANS LATION OF M ATHNAVI OF M AULANA RUM INTO URDU LANGUAGE
The sub-continent in general and India in particular is a multi-cultural cradle, and a land of
different languages. During British rule, Fort William College in Calcutta played an important
role in translation of Persian classics in Urdu language. The Mathnavi of Maulana Rumi is taught
in mostly Madarsas schools, colleges, and universities. Qazi Sajjad Husain’s translation of all the
six Diwans of Maulana Rum into Urdu language and one of these translations is very popular.
Qazi Sajjad Hussain was the principal of madarsa Aliya Fateh Puri, and the recipient of the
certificate of honour for Persian Studies from the President of India. As we know that Persian and
Urdu are very near in words and shades of the meaning so the translation of Persian into Urdu is a
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difficult task and very much required the attention of the translator so that he can maintain
original meaning of the Persian text. Qazi Sajjad Husain translation is faithful to the original, and
will be evaluated in respect to the quality of the technicalities of translation.
Askar Bahrami
SOME PECULIARITIES OF A PERS IAN PAZAND M ANUS CRIPT HELD IN B RITIS H LIBRARY
There is no evidence showing that the Avestan, the language of the religious texts of Zoroastrian,
was a current language and that the people used it in daily life. We know only that this language
was no longer understood in Iran under the Sassanid empire (224-651 AD), so the Zoroastrian
priests had to translate these texts to Middle Persian, along with some words in original form (i.e.
in Avestan script, which can show their exact pronunciation. Most of the Pazand texts are the MP
texts in Avestan characters, but there are some rare manuscripts (held in British library),
containing Persian texts in Avestan characters, another form of Pazand. Since these Persian texts
are written in Avestan script, which records accurate spelling and pronunciation of words, they
can be useful in Persian Studies. In this article, some of the linguistic aspects of the texts will be
studied.
Ashkan Bahrani
A B RIEF SURVEY OF SUFI RITUALS IN THE LABORS OF AYN AL-QUDAT AL-HAMDANI
In every religious tradition, rituals play a variety of roles in the social context. Specifically,
though not exclusively, they bridge orthodoxy with orthopraxy. For this reason, it seems
worthwhile to scrutinize the works of a Sufi teaching master and a Muslim thinker, ‘Ayn al-Qudāt
al-Hamdānī (d. 525/ 1131), in light of the functions of some Sufi rituals in his intellectual
career. I analyze a Sufi account of some Islamic rituals which are common among Muslims from
any denomination or legal and theological inclination along with some specifically Sufi rituals
such as invocation (dhikr) and the audition to poetry and music (samā’). In doing so, we will also
be able to discuss those Sufi rituals that have been regarded as “forbidden” by some Muslim
jurists. In addition, it would be possible to delve more deeply into the concepts of permissiveness
and antinomianism (ibāha) according to which ‘Ayn al-Qudāt was condemned and eventually
executed. The concept of ibha indeed lies in the borders of activity and ideality. My attitude
towards the study of rituals in the labors of ‘Ayn al-Qudāt is shaped to a large extent by the
theories of some religionists including: Talal Asad, Catherin Bell, Peter Berger, Clifford Geertz,
Amy Hollywood, and David Morgan. Additionally, I will assess a mutual impact between these
works and the labors written by Hamdānī. In this way, discussing his works would examine and
test both the theoretical framework’s successes and failures. In the final part of the paper, I will
evaluate ‘Ayn al-Qudāt’s later reception and uses by some modern scholars who explore a
parallel process to produce a variety of insights from his works.
Hunter Bandy
THE WONDER OF OBS CURITY AND THE ECOLOGICAL IMAGINATION OF NIZĀM AL-DĪN
GĪLĀNĪ
This paper interrogates the collected treatises of an early-modern émigré Iranian natural
philosopher and ethicist, Nizām al-Dīn Ahmad Gīlānī (d. approx. 1660), who served at the court
of Sultan ‘Abdullāh Qutbshāh of Hyderabad. Interpreting his treatises on various aspects of the
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natural world, I argue that Gīlānī’s emotional states of surprise, awe, and wonder allow him to
imagine an ecological order of religion with ethical lessons imported from outside of the Muslim
textual tradition. Recourse to such alternative repertoires of empirical and experiential thought
enables Gīlānī to alter the boundaries of the human and negotiate an ontological hierarchy of
creations inhabiting the natural world. From my reading of Gīlānī’s extant manuscripts in Berlin
and Hyderabad, I highlight how Gīlānī observes God’s creations—including poisonous animals,
sweet fruits, deafening thunder, and ills of the body— and I present his aesthetic attunement
towards phenomenology informed by the Greek tradition of wonder that begets philosophical
inquiry (thaumazein). At once, Gīlānī experiences the divine through direct confrontation of the
ontic, and Muslim traditions and hagiographies of prophets and saints are interpreted in light of
this empirical stance. Bennett, Morton, and Barad’s readings of vitalism, ecology, and ‘agentialrealism’ offer useful critiques of the neat binaries created between subjects and objects in the
pursuit of scientific truth that informs my reading of Gīlānī’s empiricism. Gīlānī’s attempts to
decenter the human investigative subject as a neatly-bounded and static agent allow these
theoretical conversations to be applied more directly to the study of Islam as a discursive tradition
informed by and replicating ecological and materialist themes.
Oliver Bast
IS TANBUL, THE SOCIAL SELF AND THE OTTOMAN OTHER IN LATE QAJAR ‘EGO DOCUMENTS’
As is the case with other influential conceptual contributions in the humanities, renaissance
studies has had a major role in the rise of life writing research and its continental, especially
Dutch and German variant, namely research centred on ‘ego documents’. Taking its conceptual
cues from this burgeoning field, the paper proposed seeks to appraise ‘ego documents’ emanating
from diplomats and politicians of the late Qajar period, in terms of their content, as well as their
historiographical significance. Analyzing published memoirs/diaries of members of the late Qajar
foreign policy establishment, stationed in the Ottoman Empire on the verge of its abolition, such
as Mirza Mahmud Khan Ehtesham os Saltaneh [Khaterat-e Ehtesham os-Saltaneh, ed.
Mohammad Mehdi Mosavi (Tehran: Zavvar, 1366)], Khan Malek Sassani [Yad-budeh-ha-ye
Sefarat-e Estanbul (Tehran: Babak, 2nd ed. 136)], ‘Abdolhoseyn Mas‘ud Ansari and his father
‘Ali Qoli Khan Moshaver ol-Mamalek and others, this paper will start by a source-critical
appreciation of the production, preservation, and publication of these instances of Persianate ‘ego
documents.’ It will then proceed by attempting to engage in ‘inter-subjective communication’
with the authors, seeking an understanding of their subjective experience of the material reality in
which they found themselves. It will also enquire into the ways they craft a self through their
writing and whether or not this self is staged against the foil of an Ottoman other. Finally, the
paper will try to appraise the value of these ‘ego documents,’ not only for the history of Iranian
foreign policy and its making, but more interestingly as rarely-considered-as-such unique primary
sources for the history of Istanbul and the late Ottoman Empire.
Daniel Beben
AUTHORITY, LEGITIMACY AND COMMUNAL M EMORY IN PERS IAN IS MAILIS M: THE LEGACY
OF THE M UHAMMAD -SHAHI/QAS IM-SHAHI SCHIS M IN THE NIZARI IMAMATE
This paper presents a re-evaluation of the schism within the Nizārī Ismā’īlī imamate between the
Muhammad-Shāhī and Qāsim-Shāhī lineages, and examines the legacy of this schism within the

45

Central Asian Ismā’īlī tradition. While the Muhammad-Shāhī imamate was dominant among
Ismā’īlīs in Central Asia in the fifteenth and sixteenth centuries, by the eighteenth century this
lineage fell into abeyance and the Qāsim-Shāhī lineage became dominant in the region. Drawing
upon a series of previously-unstudied manuscript materials, I demonstrate that between the
eighteenth and early twentieth century Ismā’īlī authors in Central Asia adopted a twin strategy to
grapple with the local memory of the rival Muhammad-Shāhī lineage within the context of an
emerging transnational Ismā’īlī identity under the leadership of the Qāsim-Shāhī Imams. First,
there was an effort to efface the memory of the Muhammad-Shāhī Imams through the re-writing
of texts produced during the period of their dominance. Second, there was a concomitant effort to
incorporate the lineage of the Muhammad-Shāhī Imams within the historical framework of the
Qāsim-Shāhī imamate. This was carried out through a reworking of genealogical accounts of the
Imams and through the employment of the doctrine of the “trusteeship imamate” (Imam almustawda). More broadly, I argue that this effort is reflected in the adoption of tarīqah
terminology employed by Ismā’īlī authors of the post-Mongol era, reminiscent of the vocabulary
of Sufism. Previous scholarship has claimed that this vocabulary was adopted as part of a strategy
of dissimulation. I argue that this development instead represents a shift from the effort by
Ismā’īlīs to legitimate the concept of imamate vis-à-vis the ‘Abbasids in the pre-Mongol period,
to the need to uphold the efficacy of the Ismā’īlī community as a salvific path against a wider
array of competing claims in the post-Mongol era.
Theodore Beers
SOCIAL NETWORKS IN ‘ARAFAT AL-‘ASHIQIN BY TAQI AWHADI: THE CAS E OF VAHS HI,
M UHTAS HAM, AND POETS OF KAS HAN
Recent years have seen a growth of interest in tazkirahs (biographical dictionaries) among
historians of Persianate culture. This is particularly true of texts produced during the SafavidMughal period. We finally have an edition of the massive ‘Arafat al-‘Ashiqin (1615) of Taqi
Awhadi, and Khulasat al-Ash‘ar (1607) of Taqi Kashi is being published gradually.
Tazkirahs will continue to be used in different ways by various scholars. Some, including Dudney
and Rajeev Kinra, are concerned with the way that they document the development of an
indigenous tradition of literary criticism in Mughal India. One approach that has not yet been
pursued—probably because the necessary sources are only now being published—is to use
tazkirahs to trace the formation of “circles of poets” in urban areas during the Safavid-Mughal
period. The larger tazkirahs, such as those of Awhadi and Kashi, report on many contemporary
poets and describe in detail the interactions among them.
This paper will use the ‘Arafat al-‘ashiqin to begin reconstructing the circle of poets active in
Kashan during the mid–late 16th century. Who were the important figures? What was the nature
of their interactions? Two of the poets involved—Vahshi (d. 1583) and Muhtasham (d. 1588)—
remained famous, while others, such as Mir Haydar Mu‘amma’i and Ghazanfar of Kaljar, have
largely been forgotten. As Awhadi shows, all were key players in the vibrant poetry scene of
Kashan, the main center of literary activity in early Safavid Iran.
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Grigol Beradze
WRITTEN IN STONE: ON A B INLINGUAL EPITAPH OF THE LATE FOURTEENTH CENTURY
FROM KHNOV (DAGES TAN )
Of particular interest among the medieval epigraphic monuments of the mountainous Dagestani
village of Khnov is a late 14th-century bilingual epitaph inscribed on a trapezoid-shaped
headstone stele. A six-line Arabic text in prose, dated Rajab 784 AH (Sept. – Oct. 1382 AD), is
followed by a four-line Persian metrical text, containing the three dobayts. This epigraphic
monument represents the earliest dated Persian poetical inscription to be found so far in the North
Caucasus. The Khnov bilingual epitaph of 784 AH has been repeatedly published (first in 1974
by A. Shikhsaidov) and discussed in the scholarly literature. However, the important question
regarding the provenance and authorship of its Persian verses remains open until now.
As shown by a study of the question, Persian verses contained in the Khnow epitaph belong
neither to an unidentified poet, nor to the so-called “anonymous wandering quatrains,” as
supposed by the earlier researchers. They were quoted by the late 14th-century local masterengraver of the bilingual epitaph from Rashid al-Din Watwat’s (d. 578/1182-3) treatise Matlūb
kull tālib, the text of which is based on a collection of the 100 apothegmatic Arabic sayings
(Mi’at kalima) of Imam ‘Ali b. Abi Talib said to be collected by al-Jahiz (d. 255/868-9). In the
treatise, each Arabic apothegm is followed by the author’s Arabic and Persian paraphrases in
prose and also by his own Persian metrical rendering in the dobaytī form. Persian verses of the
Khnov epitaph correspond respectively to the three dobayts, composed by Rashid al-Din Watwat
for the 2nd , 12th, and 65th Arabic apothegms, contained in the Mi’at kalima. The above new
concrete information about the authorship and provenance of the Persian dobayts under
discussion sheds additional light on the Khnov bilingual epitaph, elucidating some previously
unnoticed aspects discussed in this paper.
Philip Bockholt
WRITING HIS TORY IN SAFAVID TIMES : KHVANDAMIR’S
HABIB AL-SIYAR AND ITS
RECEPTION IN THE PRE-M ODERN PERIOD
Under the Timurid and Safavid dynasties, general as well as dynastic historical writing in Persian
flourished in a speed and scope previously unseen. Khvāndamīr’s general history Habīb al-siyar
of 1524 was by far the most important historical work of the early Safavid period, one that greatly
influenced later historians. Up to now, modern researchers have mainly used Habīb al-siyar for
finding out about political, economic and social aspects of Timurid and Safavid periods. My
approach to the work, however, combines source criticism and narratology in order to analyse the
text of Habīb al-siyar itself. This analysis, which is the first of its kind, aims at illuminating the
book’s historiographical dimension. By examining the chronicle as a historical narrative and
deconstructing it, my objective is to investigate the way in which history was written at the time.
This includes a probe into the narrative strategies through which a meaningful vision of the past
was presented to the readers of the book. The study includes three main steps. First, I focus on the
work itself to inspect how Khvāndamīr combines past events, how he understands 'writing
history' and on which patterns he constructs his work. I then briefly compare Habīb al-siyar with
other historical works dating from the same period, thus contextualising it within the
historiographical discourse in early Safavid times. The third step deals with the reception of
Habīb al-siyar: by examining its manuscript tradition, I try to trace the actual usage of the work
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down to the 19th centuries to throw light on the transfer of knowledge in the pre-modern Islamic
world.
Anastassiia Botchkareva
TRACING THE GES TURE: THE DYNAMICS OF ENLIVENMENT IN SEVENTEENTH-CENTURY
PERS IANATE DRAWINGS
Traditional interpretations of Persianate aesthetics often stress the otherworldly, stylized quality
of Persian representations. However, early modern Persianate visual culture cultivated local forms
of realism that defy our contemporary aesthetic expectations, informed as they are by the
emphasis on illusionism in the history of Western depictive traditions. One such Persianate brand
of realism is evident in the emergent genre of seventeenth-century Safavid tinted ink drawings.
Though often discussed for the calligraphic dynamism of their lines, the formal dimensions of
these works have not been recognized as cultivating effective strategies of enlivenment that
inflect viewers’ perceptions not only of the representations themselves, but also of their figural
referents in their lived environments. This talk considers the mechanisms of such techniques of
evoking lifelikeness through a case study of a corpus of drawings, which (though currently
dispersed as single folios between collections in London and St. Petersburg) were originally
juxtaposed in a Persianate album context−a setting that intentionally and sensitively emphasized
the formal patterns of their rhetoric of visual expression. In particular, I argue that the drawings’
focus on animation and sensuality cultivated an embodied and sensorial rather than optical
realism, deliberately evoked by practitioners and recognized by aesthetically literate audiences
within the realm of an early modern Persianate visual habitus. Exploring these works in the
framework of the idea of a gestural realism predicated on the productive tension of the line as
trace of both the representation’s maker’s and referents’ physical agency may broaden our
understanding of Persianate representational practices and challenge some common assumptions
about the primacy of optical verity in depiction.
Jonathan Brack
A J EWIS H VIZIER AND HIS FABLES : SA’D AL-DAWLA, THE AKHLAQ -I NAS IRI AND M ONGOL
SOVEREIGNTY IN LATE 13 TH CENTURY IRAN
Focusing on the unstudied mahdar (public attestation) of the Ilkhan Arghun’s Jewish vizier, Sa’d
al-Dawla (d. 1291), this paper examines how “advice literature” in the Ilkhanate transcended its
“literary boundaries” into the realm of Ilkhanid politics. According to the Ilkhanid historian
Vassaf, towards the end of Arghun’s reign, Sa’d al-Dawla tried to collect signatures from eminent
figures in the realm for his mahdar, a small fragment of which Vassaf provides in his history. The
mahdar was a public attestation signed by leading ‘ulama and circulated in public. The
examination of Sa’d al-Dawla’s mahdar reveals that the document was entirely based on Nasir alDin Tusi’s third section of the Akhlaq-i nasiri, and credited the Ilkhan Arghun not with the stage
of prophethood,, as noted by historians of the Mongol Empire, but with the qualities of a cyclical
absolute king, who is called the “Sahib-Qiran of the Divine Law.” The mahdar, I argue, was part
of Sa’d al-Dawla’s attempt to fit Arghun Khan with a new symbolic “wardrobe” that would be
aligned with Mongol ideals of the universal, absolute ruler, Arghun’s dynastic and political
concerns and Sa’d al-Dawla’s own political agendas. As a political statement, it should be placed
in the context of the cosmopolitan Buddhist world of the early Ilkhanate and inter-religious
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rivalries and relationships at the court of Arghun. Sa’d al-Dawla’s mahdar, though short lived,
constituted an important moment which set the tone for later attempts to use “advice literature” to
articulate and repurpose the Ilkhanid sovereignly message. The paper suggests how the Ilkhanid
era contributed to the shaping of the early modern Eurasian monarchs as sacred, universal, and
absolute.
Alessandro Cancian
SUFI M YS TICIS M AND US ULI SHI’IS M: AUTHORITY, LEGITIMACY AND M YS TICIS M IN
M ODERN IRANIAN SHI’I SUFIS M
In the early 20th century, one master of the Gonabadi branch of the Ne’matollahi Sufi order, Nur
‘Ali Shah II, wrote a short book to unite Iranians under the banner of Sufism and put an end to the
fragmentation of the country following the years of civil war after the Constitutional Revolution.
Despite the overt profession of adhesion to the tenets of modern Usuli Shī’ism made, in different
occasion, by the Gonabadi Sufis, their approach to the question of spiritual leadership remains
problematic in view the theory of marja’iyyat in Twelver Shi’ism. In this paper, I intend to
address this problematicity mainly through analyzing the ideas on the matter of Sultān ‘Alī Shāh
Gunābādī, the eponymous master of the order and father of Nūr ‘Alī Shāh II. The literature
produced by the Ne’matollahi Sufi masters and intellectuals is punctuated with occasional
outcries against the ignorance and arrogance of the ‘olama-ye zaher, and their record of suffered
persecution, even quite recently, speaks of a troubled relationship. Under this respect, Gonabadi
literature remains largely unexplored, and an investigation into the textual corpus of this Sufi
brotherhood allows a better understanding of this relationship. Sultān ‘Alī Shāh proposed a binary
structure of religious authority, whereby the fuqahā' are custodians of one aspect of
the walāya through an uninterrupted chain of transmission parallel to that for the Sufi masters.
Sultān ‘Alī Shāh, in other words, proposed an alliance between the fuqahā' and the Sufis whose
unity he holds to have been broken during the Safavid era.
Religious discourse in the Islamic Republic remains crucial. Those involved in the struggle need
to establish their religious legitimacy in a public sphere increasingly controlled by the guardians
of the official state Shi’ism, and how they do so will significantly affect the religious future of
Iran and Shi’ism.
Carlo G. Cereti and Zohre Bassiri
B ULLAE AND SEALS OF THE SAS ANIAN IRAN
Sasanian seals, both private and administrative, are an important source for Iranian history. In this
paper, we will present and discuss a few new bullae.
Anna Cieślewska
POLITICIZATION AND CHANGING A NATURE OF FEMALE RITUALS IN TAJIKIS TAN
In Tajikistan, Islam has been in a constant process of in-flux, influenced by various factors which
are the by-product of the civil war and the collapse of the USSR. Strengthening links with the
Islamic world in the aftermath of the system’s change brought a trend of purification of Islam
from the local practices and traditions. Many rituals are being strongly criticized such as the
pilgrimages to mazars, the traditional practices associated with the life cycle. Especially some
traditions associated with a female spirituality are being considered as bida (innovation) and even
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shirk (idolatry or polytheism). Antagonists of those rituals have conducted agitation with purpose
to change or even eliminate them from religion. Traditionalists have defended the old practices,
arguing that they are an inseparable part of the Tajik tradition and an important element of
maintaining community ties. The female informal religious leaders termed bibi otun/bibi khalifa
who traditionally deal with a variety of issues related to a female circle are also under pressure
from the different kinds of Islamic modernists. Consequently, all above factors have led to
transformations of female religious practices.
The main purpose of this paper is to present the various aspects related to transformation of the
female rituals in Tajikistan. It will also analyse underpinnings of the current changes within
Islam. The paper will be based on the field study conducted in 2014 regarding the social role of
female religious leaders in Tajikistan.
Ferenc Csirkés
THE RECEPTION OF OTTOMAN POETRY IN SAFAVID LANDS : SADIQI B EG'S B IOGRAPHICAL
ANTHOLOGY OF POETS
One of the most prominent painters of the Safavid period, Sadiqi Beg (d. 1610?), is also known as
a poet and writer in both Persian and Turkish. His most famous literary work is the Majma' alkhavass (Concourse of Subtleties), a biographical anthology (tadhkira) of poets which he wrote in
Chaghatay Turkish. His choice of language was probably dictated by the fact that during the reign
of Shah Abbas I (1588-1629) Timurid arts and culture were greatly promoted as cultural models.
Remarkably, Sadiqi's biographical anthology has an entire section giving brief bios of and
quotations from over a hundred Ottoman poets. However, this section is only preserved in the
unique copy of his kulliyat (‘complete works’), the execution of which he probably personally
oversaw; but it is omitted from all the other extant copies of the tadhkira, only such Ottoman
poets remaining in it as Necati Beg or Hayali. Sadiqi may have taken the material for this section
from an Ottoman biographical anthology, the Gulshan al-shuara' written by 'Ahdi of Baghdad,
whom he personally knew. Attempting to reconstruct political and literary reasons for why this
section on Ottoman poets was edited out of later copies, and giving a brief outline of Sadiqi's
Chaghatay, Ottoman and Azeri Turkish poetry, the paper will address questions of bilingualism in
Safavid Persia on the one hand, and it will outline a possible literary and historical framework for
the bifurcation of the Ottoman Turkish and Safavid Turkish literary traditions, on the other hand.
Jose Cutillas
KHWAJA SEFFER, ARMENIAN AMBAS S ADOR AND FACTOR OF SHAH ABBAS I IN M ADRID
Documents in the Simancas’ Archive of Spain and other Libraries show the presence of Iranian
Armenians emissaries in European courts. Materials in Spanish, Italian and Portuguese archives
are analyzed for the role played by Iranian Armenians at the court of Madrid. This data will be
analyzed to explore the relations between factors such as family origin and position in the Safavid
court of Armenian ambassadors in Madrid, level of contacts with others Armenians emissaries in
Europe, and to see if there was a community of Iranian Armenians in Spain. Contacts and
alliances between the Spanish dynasty and Safavid Persia increased from the reign of Shah Abbas
I, the and Armenians such as Khwajja Seffer played an outstanding role as ambassador and his
royal factor. Initial results seem to indicate the importance of this ambassador and the presence of
a community of Armenians in Madrid. The presence of Iranian Armenians as traders in Asia and

50

Europe in a network of traders became notorious in the seventeenth century. We hope to shed
light on the way this ambassador executed his mission in Madrid and clarify if the network of
Armenians emissaries spread in Spain and Portugal.
Ghazzal Dabiri
LEGITIMACY AND HIS TORIOGRAPHY IN THE SAMANID COURTS
The Sāmānids played a pivotal role in promoting New Persian as an official court language and as
a medium for intellectual output. They helped to launch New Persian as a lingua franca across the
Iranian areas of the Islamic empire and later of the Persianate world. With few exceptions, the
Sāmānids’ efforts have been labeled “nationalist;” the importance they placed on their patronage
of New Persian poets often overlooked; and their interest in the narratives of the historical and
mytho-historical Iranian kings unduly disregarded. This paper investigates the ways in which the
Sāmānids articulated claims to legitimacy by patronizing both prose and verse histories of the
pre-Islamic Iranian kings. The paper begins by exploring the relationship between courts and
society in general and argues that the way legitimacy is articulated within courts must be effective
in order to be successfully received by society (elites, courtiers, military, and populace). It
illustrates that in the Iranian and later Persianate worlds, the history of the pre-Islamic Iranian
kings were used to confer legitimacy along cultural, genealogical, and religious lines and that the
Sāmānids were at the forefront of this in the early Islamic period. Furthermore, in their combined
interest in New Persian poetry (specifically adaptations of prose texts into mas̱ navīs), and the
history of pre-Islamic Iranian kings and Perso-Islamic ideals of just rule, they spurred the
development of the epic genre in New Persian which anticipated (if not inspired) the subsequent
long-standing tradition of Persianate courts to commission their own copies of Firdawsī’s
Shāhnāmeh.
Tamar Demetrashvili
PATTERNS OF M ARKING IN OLD, M IDDLE AND M ODERN PERS IAN: A DIACHRONIC ANALYS IS
The study deals with the diachronic analysis of the patterns of marking in Persian. The diachronic
and retrospective approaches are utilized. Throughout the history of the Persian language, from
Old to Modern, we can see a great number and wide variety of elements in question, as well as
cases of syncretism of forms, functional blending, polysemy, polymorphism, etc. The main goal
of the theme is to highlight the role of the various forms of the Persian language morphosyntactic
units and exact classification of syntactic members in the history of the Persian language. A verbrelated noun, be it a subject or object, can be overtly marked in the verb form. Thus, the number
of a verb’s arguments is determined by the number of morphemically expressed ones. The issue
of the number of nouns semantically connected to a verb is related to verb valency – the number
of arguments controlled by a verb, morphemically is not marked in verb. In general, we can
distinguish languages with subject, subject-object and object marking. In this regard, Persian is a
language with subject marking as only the subject is expressed morphemically. However, in
Modern Persian, there are a number of verbal forms in which the object is marked with a
pronominal enclitic. The latter may be considered an object marker. In addition, the Old Persian
texts can also be argued to contain verb forms with overt object marking. To sum up, the study
presents a diachronic overview of subject and object marking in Persian, as well as related issues,
such as special morphosyntactic alignment.
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LARIS A DODKHUDOEVA
Ethnographic Research on the Tajik Craft Sector in Transition
This paper analyzes “live information” on the grass-roots level of traditional handicraft
production and innovative handicraft programs in different regions of Tajikistan, based on
ethnographic field research. My paper proposes a conceptual framework for understanding the
relationship between individual artisans, local craft communities, economic development, and
cultural tradition, focus on their experiences of promoting their products through intermediate
Tajik and Central Asian business organizations that network with the international market. An
artisan is an ethnophor, a representative of a concrete ethnic group, its specific ethnic culture,
mental properties and ethnic consciousness. Therefore, it is very important to understand her
environment and economic situation. Vertical links are fairly well developed in the craft sector of
Tajikistan. Urban art managers, marketers and designers leading courses and master classes in
rural areas try to implement the rules and requirements of the international market. However,
horizontal links, i.e. contacts between regions and artisans in the rural environment, are rather
unstable and poorly developed. One of the specific features of the Tajik handicraft sector is its
development in two directions: first, for the artisan himself, and second, for the manager who
promotes his products through fair trade. Different local and international organizations in
Tajikistan have been critical to promoting the handicrafts sector through fair-trade links,
profitable setting goods, master training, marketing and design. “Live information” gathered
through ethnographic expeditions on the grass-roots level provide an important yet absent source
of theoretical analysis to understand local aspects of the handicraft community, the practical use
of such services, and the impact of national trade practices on traditional artisanal design and
production.
Sabohat Donayorova
REFLECTIONS OF IDEOLOGICAL STRUGGLE IN THE NEWS PAPER BADAKHSHONI SURKH IN
THE 1930 S AND 1940S
Badakhshan of Tajikistan is a region in which different Iranian groups were often under attack by
outsiders with variant ideologies that caused both material and spiritual damage. Prior to the
Communist Revolution and the formation of the Soviet Union, the region was invaded by Sunni
Muslims from Afghanistan and the Bukhara Emirate. During the 1930s and 40s the people of
Badakhshan were pressured by communist ideology. The theme of ideological struggle as
reflected in the newspaper Badakhshoni Surkh (The Red Badakhshan) is analyzed by addressing
the following issues:
1. In the beginning of the Soviet communist government, religious and sectarian groups were
persecuted due to the scientific atheistic ideology of the communists.
2. In this struggle Ismaili pirs, khalifas and cultural and scientific groups were targeted for
persecution and most of them were arrested or even killed.
3. Badakhashoni Surkh was established at the beginning of Soviet rule in Badakhskan, and the
Soviet governors spread propaganda, and disgraced spiritual figures and authorities in its pages.
4. The Isma’ili pirs, Said Yusufalishoh and Said Mursal, suffered the most in this ideological
struggle. They were maligned by Badakhashoni Surkh propagandists, their houses were turned to
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kolkhoz (collective households), stores and teahouses, heavy taxes were imposed on their relatives
who were barred from working in governmental or business.
5. After the collapse of the Soviet Union, the ideology of the independent Republic of Tajikistan
was transformed, and the newspaper Badakhshon published articles in praise of these great
persons.
Munir Drkic
THE M ATHNAWI-KHANI TRADITION IN B OS NIA AND HERZEGOVINA
The term Mathnawi-khani can be defined as public reading and oral translation and commenting
of verses and stories from Rumi’s Mathnawi. The person who engages in this activity is usually
referred to as the mathnawikhan. The tradition of Mathnawi-khani was established in BosniaHerzegovina during Ottoman times. This tradition was predominantly present in urban areas,
particularly in Sarajevo and Mostar. Some of the most celebrated mathnawikhans were at the
same time the most illustrious representatives of books from Bosnia, written in Persian.
In the city of Mostar Mathnawi-khani became more prominent in the sixteenth century. That
prominence stems from an episode wherein the Bosnian governor of the time, Derviš Paša
Bajezidagić, in a separate waqfname, established a foundation for commenting on the Mathnawi,
called Dar al-Mathnawi. Bajezidagić himself followed the Mathnawi teachings and admired
Rumi’s poetry. The establishment of Dar al-Mathnawi, and his efforts at composing a poem,
modelled after the Mathnawi, proves Bajezidagić’s devotion to that great master-piece of Persian
literature. The tradition of Mathnawi-khani in Mostar and Sarajevo lasted until the end of
Ottoman rule. The tradition of Mathnawi-khani survived the Ottoman times and is present today
in a distinctive form. The direct outcome of this long and flourishing tradition is an interesting
translation of the first two volumes of the Mathnawi into Bosnian by Fejzulah Hadžibajrić, who
was also a famous mathnawikhan.
The main purpose of this paper is to show that the Mathnawi enjoyed a high esteem among the
Bosnian people and that its influence transcends the boundaries of literature.
Arthur Dudney
INDIAN ACCENTS AND IRANIAN ACCENTS : A HIS TORY OF THE CONCEPT OF LOCAL US AGE IN
PERS IAN
The term lahjah, usually translated as “accent,” is a surprisingly problematic term in Persianate
intellectual history. The term was historically understood differently from its modern meaning,
including linguistic classifications we might call “dialect” or “style.” Defining this term precisely
is crucial for understanding perceptions of how Persian varied across the vast territory where it
had cultural purchase. This paper will consider a constellation of terms relating to localised
language: lahjah, zabān-i khāssah, t̤ arz, and zabān, as well as terms referring to users, e.g. “ahl-i
zabān” (misleadingly translated as “native speaker”) As far as I have been able to establish, the
most sophisticated pre-colonial explication of regionalism in Persian comes in the work of Indian
philologist Sirāj al-Dīn ‘Alī Khān Ārzū (d. 1756). He imagined a transcendent Persian literary
idiom that was not anchored in any place, but at the same time he carefully categorized regional
usages (for example, noting hundreds of words and idioms that predominated in Indian Persian).
In this conception, regional usages sometimes became elevated into universal Persian. This paper
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will trace the evolution of concepts of Persian linguistic variation up to Ārzū as well as
considering contemporary alternatives to his formulation.
Aftandil Erkinov
A UNIQUE M ANUS CRIPT OF KITAB-E SASIYAN FROM TAS HKENT- AN IMPORTANT SOURCE ON
THE SECRET LANGUAGE OF THE UNDERWORLD
The Kitab-e sasiyan is a small dictionary of commonly used terminology used by beggars from a
Tashkent manuscript collection (copied 745 / 1344-45). For every word of this dictionary, written
in black ink, there is a Persian equivalent written in red or blue. The dictionary includes
information about the names of body parts, different expressions about household items, the
names of towns and regions, verbs, and numerals. The argot words are written in Arabic and for
the most part lack diacritical aids and include words of Arabic, Syrian and Jewish origin. In the
conclusion, the author of the dictionary indicates that the words of the dictionary composed of
elements of Persian, Hebrew, Syriac, Arabic words for practices unique to those sects. The author
specially emphasizes also that the terms in this dictionary were specifically used in order to
prevent outsiders from understanding their meaning. At the end of the dictionary, there are two
poems in Syrian language. This dictionary will help clarify the history of the secret language of
street workers living in sedentary parts of Central Asia. These beggars were not only street
workers, but also Dervishes, Qalandars, Maddahs – street performers and musicians. It is
interesting that 670 years after the creation of the manuscript, modern Uzbek musicians are using
some words from this dictionary – secret language.
Mehmet Ertan
THE ROLE OF THE M AS S ACRES IN THE COLLECTIVE IDENTITY: THE ALEVI COLLECTIVE
M EMORY ON THE B AS IS OF THE VICTIMHOOD
In the 1990s, the Alevis were exposed to two massacres, namely the Sivas (Madımak) and the
Gazi. After the scond incidence, a riot began in Gazi district. During the four-day-long events
(between 12 March-16 March 1995) 23 people were killed and more than 400 were injured. The
Alevi associations assessed the Madımak and Gazi as threats to their existence. In the moments of
such social crisis, when the social identities are endangered, the memories are reconstructed to
defend the unity of the community. Concordantly, the traumas of the Madımak massacre and the
Gazi events did not only lead the Alevis to rediscover their Alevi identity in terms of threat to
their existence, but also played a crucial role for the creation of the Alevi collective memory that
was consisted of their victimhood. In this context, the Sivas and Gazi massacres triggered the
remembrance of the massacres that the Alevis were exposed to in the late 1970s in Malatya
(1978), Sivas (1978), Maraş (1978) and Çorum (1980). Therefore, the suffered Alevi identity was
positioned in a historical context in order to compete with the traumas of the actual massacres.
In this paper, the formation of the Alevi collective identity, which is based on historical
victimhood, will be scrutinized. In this regard, the way that the Madimak and Gazi massacres
have triggered the remembrance of other massacres that the Alevis were exposed to in the late
1970s and the way that the Alevi community related these massacres with their historical traumas
will be examined.
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Rouhollah Eslami
M ODERN IRANIAN HIS TORIOGRAPHY AND COMPARATIVE APPROACH
The Iranian modern historiography could be traced back to the Abbas Mirza’s questioning of “our
backwardness”. As this phrase shows, the modern historiography is essentially comparative. But
comparative history has been enveloped in two very different, not to say contrary, ways. One
might distinguish between comparative historical approach as a conceptually justified form of
historical-sociological analysis, which is based on a historical-philosophical notion of “world
history” on the one hand, and a pluralistic historiography based upon a “historic” reflection on the
transcendental conditions of possible histories, as Reinhart Koselleck states, on the other hand. In
the light of this very basic tension in the modern historiography, I will problematize the becoming
of the Idea of comparison in the modern Iranian historical thought and knowledge. Since I think
this tension is articulated, at least implicitly, in Arjomand’s “Shadow of God”, I will pay special
attention to his work.
Shahla Farghadani
SOCIAL CLAS S AND SEXUALITY IN THE SAFAVID-M UGHAL PERIOD
The Safavid period was a particularly important period for Persian literature. Up until this period,
poetry had been produced by a special class: a class of literate learned (fazil) poets who was paid
by the court. In the Safavid period, people from all social classes began to join the ranks of poets
in increasing numbers. By relying on some important tazkira (poetic anthology) sources from this
period like Khan Arzu’s Majma’ al-Nafa’is, Azad Bilgrami’s Khazana ‘Amira, Sam Mirza’s
Tuhfa-yi Sami, and others, we can identify poets from various non-courtly occupational
backgrounds, such as butchers for example. An important issue we encounter in Persian literature
is that of sexuality. It has been analyzed from the point of view of mysticism (‘irfan), in the
modern period particularly, the question of homoeroticism in Persian literature (whether the
beloved described was male or female) became problematic. In the Safavid period in addition to
the new social classes writing poetry (who speak from their experiences in love), the poetic
environment also changed, and this new environment significantly impacted poetry. By
considering tazkira writers to be the earliest critics in the premodern period, I explore how they
(as well as poets in different periods), were involved with the issue of homoeroticism in Persian
literature and how they viewed it. This paper also compares Indian and Iranian tazkiras, teasing
out whether they looked at the issue similarly or differently. In the classical period, when tazkiras
were mostly biographical, how much did they deal with this issue? Did attention to it increase in
the Safavid period?
Salma Ahmed Farooqui
DEVELOPMENT OF ‘PERS IANIZED’ UTILITARIAN ARCHITECTURE UNDER THE QUTB SHAHIS
The Indian economy showed many interesting features in its urbanization pattern and process of
urban growth during the last few decades of the twentieth century. Although the basic structure
inherited from the earlier times has dominated the urban processes and growth pattern of cities
since independence, the present central and state governments are formulating policies in a way
that aim towards stronger integration of the Indian urban structure with the global system. The
process of urbanization in India is primarily large city oriented. It is generally believed that larger
urban centres in a country grow at a higher rate. The period between the fourteenth and
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seventeenth centuries witnessed the Deccani sultans patronizing skilled artisans and craftsmen
who had migrated to the Deccan from the Persian world and were involved in executing beautiful
monuments for the rulers, which were to become landmarks in Deccan’s history. It was but
natural that the Persian architectural technique reflected largely in the style adopted. The kind of
buildings, public works, layout of gardens and civic amenities that were present truly made it
splendour of urbanity in those times. Keeping this as the background, in this paper, Hyderabad’s
urban infrastructural development will be traced under the Qutb Shahis by highlighting the
Persian influence on building the utilitarian architecture of the city.
Shervin Farridnejad
B ETWEEN THE WORLDS : ZOROAS TRIAN ICONOGRAPHY OF THE AFTERLIFE
This paper is a study of Zoroastrian attitudes to the afterlife, based on analysis of the Zoroastrian
textual accounts of afterlife as well as funerary archaeology, architectural, and iconographic
sources from the Pre-Islamic Iranian world. The focus on some prominent visual elements
allowed for a more precise reconstruction of how Zoroastrian doctrine has been reflected in
ancient Iranian life; and it made clear when particular beliefs about the afterlife changed or
developed within the Zoroastrian iconographical canon.
Golriz Farshi
THE ENCOUNTER OF TIMUR AND B AYAZID: HIS TORIANS VS . THE SULTANS
This paper proposes to reconstruct a narrative for Timur’s relationship with Bayazid, culminating
in the battle of Ankara (804/1402), through a comparative study of Timurid and early Ottoman
sources. To this end, I will first compare the relevant section of the Zafarnama of Nizam al-Din
Shami (804-807/1401-1404), the Zafarnama of Sharafuddin ‘Ali Yazdi (828/1425), and the
Zubdat-ul Tawarikh of Hafiz Abru (d. 833/1430). The portrayal of Bayazid by the
aforementioned historians will provide a view of Bayazid’s character as propagated by the
Timurids. I will then compare this portrayal to that of Bayazid—as well as his relationship with
Timur leading up to the battle of Ankara—from the perspective of the early Ottoman chronicles,
namely Asıkpasazade’s Tevarih-i Al-i ‘Osman. These narratives are then compared with the
available letters in the munshi’at collection of Evoghli and Feridun Bey. In addition, an analysis
of the reasoning provided for the war by the Timurid sources—allegedly stated by Timur—will
highlight Bayazid’s actions that factored into Timur’s eventual decision, significant among them
his sheltering of the Turkmen tribal leaders. Ultimately, the comparison between the portrayal and
the discourse as stated in the chronicles as well as that set down in the letters (to the degree that
one can claim them authentic) will provide an insight into the mindset of the Timurid and early
Ottoman historians.
Peyvand Firouzeh
THE CHAUKHANDI OF SHAH KHALILOLLAH NE'MATOLLAHI IN B IDAR; CHRONOLOGY AND
PATRONAGE
In the first half of the fifteenth century and shortly after the death of Shāh Ne’matollāh-e Valī, the
founder of the Ne’matollāhī Sufi order in Iran, Shāh Khalīlollāh, his only son and successor
moved to the Bahmanid court in Bidar. His arrival in the Deccan marked the very apogee of the
by then established patron-pīr relationship between the Bahmanid dynasty (1347-1528) and the
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Ne’matollāhī order. As recorded in the Deccani chronicles, buildings were erected for the order,
to commemorate the presence of the Ne’matollāhīs who came to hold the highest status amongst
the Sufis of the Deccan at the time. Located in the village of Ashtūr to the east of Bidar, the
Chaukhandi, mausoleum of Shāh Khalīlollāh (and some of his descendants), holds the most
significance amongst the monuments in the Deccan affiliated with the Ne’matollāhī order; not
only because it embodied the strong ties between the Bahmanids and the order, but also because
of its intriguing shape: a double-story octagon – open to the sky and adorned with exquisite
inscriptions by calligraphers of a Shirazi nesbah – which wraps around the domed chamber where
the grave of Shāh Khalīlollāh is located. No dates are recorded in either textual or epigraphic
sources for the foundation of this mausoleum.
When did the site first come to be associated with the Ne’matollāhīs? And what functional
purposes and symbolic values can we imagine for the combination of the dome chamber and the
octagonal walls around it? Based on a formal analysis of the building and historical accounts of
the reception of the order at the Bahmanid court, the aim of this paper is to tackle the ambiguous
chronology of this funerary site, which merits a comprehensive analysis that it has not yet
received.
Navid Fozi
CULTURE AS AN ENABLING RELIGIOUS GROUND: IRANIAN ZOROAS TRIANS AND CULTURE
CONCEPT
Scholars have addressed the formation of Shi‘i tradition after the Arab invasion of seventhcentury Iran in terms of the fusion of Islam with indigenous pre-Islamic Zoroastrian religion.
Thus, the de-Zoroastrianization was a process accompanied by the formation of Shi’i tradition,
which eventually dominated and claimed the Iranian cultural and religious milieu, dismissing
Zoroastrian contributions. Drawing on 18 months of fieldwork among Zoroastrians in Tehran, I
discuss how notions of Iranian culture employed in socio-discursive performances of the
Zoroastrian community tackle this dilemma of Shi‘i-dominated Iranianness. I argue that a
malleable culture concept is adopted by the community in order to challenge Shi‘i hegemonic
norms of Iranian culture that have become the de facto, exhaustive, and monopolizing
representative of Iranianness. In doing so, a Zoroastrian configuration of knowledge tradition that
encodes and evokes cultural and historical resources carves out an inhabitable and legitimate
niche for itself in present-day Iran—creating a space for a transcendent and oppositional
Zoroastrian identity. The resistant socio-discursive performances analyzed are speech acts
addressed by Zoroastrian mobeds (priests) and adepts to the Zoroastrian community. Moreover,
the paper analyzes how community members actualize their identity through performances of
origin, superiority, and distinctiveness vis-à-vis Iranian culture. I focus on such discursive acts
collected in theologically-grounded Zoroastrian ritual cycles—circulative spheres conditioned by
speeches of the exegetes and participation of the community members in rituals and ceremonies.
These performances cite Zoroastrian teachings and historical linkages, enacting genealogical ties
as original creators of Iranian culture. For Zoroastrians, Iranian culture is therefore a system for
arranging the past as well as the present.
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Alyssa Gabbay
‘AND IT IS NOT THE WORD OF A POET:’ POETICAL AMBIVALENCE IN THE PREFACES OF
AMIR KHUS RAW (D.1325)
Despite a prodigious output and a position among the highest-ranking litterateurs of India, Amir
Khusraw (d. 1325), it seems, never made his peace with being a Persian poet. The
autobiographical prefaces to his five books of poetry at times constitute apologia for poetry. In
the preface to Ghurrat al-Kamal, for example, written in 1293/4, he acknowledges the Qur’an’s
condemnation of poetry, but claims that this censure applies only to slanderous verse, not the
good stuff. Khusraw likewise declares that poetry equates and even surpasses ‘ilm as a vehicle for
conveying religious truths, for it can be more easily understood, remembered, and repeated than
can prose. He even goes so far as to compare his own works of poetry to the Qur’an, observing
that he, too, has been given a “book.” Later in the same preface, however, Khusraw expresses
remorse for having composed poetry, calling the fruits of his labors a mere “handful of wind” that
cannot wash away his sins. And in a much later preface, written in 1316/7, he castigates himself
for having devoted his life to the worthless art of poetry rather than to religious sciences and
awaits forgiveness from God for his transgressions. Though it is possible to regard Khusraw’s
effusions of regret as the traditional repentance of Islamic autobiographies, both his fierce defense
of poetry and his denouncement of it indicate an uneasiness that reflects its never-quite-legitimate
status in Islamic societies. My paper, drawing from a project that involves producing critical
Persian editions and translations of Khusraw’s prefaces (The New Moon of Perfection and Other
Prefaces, Murty Classical Library of India, Harvard University Press, 2016), explores the roots of
Khusraw’s ambivalence toward poetry and discusses how it influenced his work.
Nato Gengiuri
PERS IAN CONS UL’S ARCHITECTURAL LEFTOVERS IN GEORGIA: M IRZA REZA KHAN VILLA
FIROUZI IN B ORJOMI
From the beginning of the 19th century, the Caucasian region became dependent on the Russian
Empire. This affected the country located in South Caucasus in the 19th century. The capital of
Georgia-Tbilisi became the policital and cultural center of Caucasus and attracted people of
different ethnicities. Tbilisi of the 19th century was a multicultural city, and this was reflected in
its architecture. By then Tbilisi was an important outpost for representatives of various countries,
among them Persia which had established a consulate here. The former Persian consulate building
is still there in an old district of Tbilisi attracting attention due to its oriental style architecture.
Exactly here, in the consulate of Persia, Mirza Reza Khan started his diplomatic career in 1880s,
who later (in 1891) was appointed the Consul of Persia in Tbilisi. Mirza Reza Khan was not only
a diplomat but also one of the most knowledgeable and educated persons of the era. He was a
poet and wrote poetry in French; up to 20 books of Mirza Reza Khan were published. Mirza Reza
Khan reconstructed the consulate of Persia in Tbilisi, added an Eastern feel to the facade, the
portal and invited Persian artists to decorate the interior. He built a house Villa Firouzi in Borjomi
that is one of the well-known resort settlements in Georgia. This building attracts attention with
its balconied facade, mirrored mosaic and other details of artistic decoration. Its special artistic
feature is crafted by peculiar mixture of Persian, European and Georgian architectures. This
building represents one of the symbols of Borjomi. The report is dedicated to Mirza Reza Khan
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and the two buildings of his Tbilisi period – artistic-architectural features of the consulate and
“Villa Firouzi.”
Helen Giunashvili
STUDIES ON M IDDLE IRANIAN ONOMAS TICS IN ARAMAIC INS CRIPTIONS OF GEORGIA
A number of original inscriptions in Aramaic (Arameographic) (widely used in the Iberian
kingdom [East Georgia] before adoption the Christianity) were found in Mtskheta, the ancient
capital of Iberia, and in other different locations in Central Georgia. Aramaic inscriptions of
Georgia were made on different objects: steles (an epitaph and a victory stele), bone plates, winepitchers, silver bowls, household items, stones of sanctuary buildings and sarcophagi, and jewels
(golden rings and bracelets). For the present, the whole corpus of inscriptions consists of nearly
100 units and is dated from the first century BC –third century AD. Most of the inscriptions are
preserved in the National Museum of Georgia. They are distinguished by their form and content.
Some of them are quite extensive, such as Armazi steles and a number of dedicational
inscriptions dated by III c AD found on golden bracelets from Armazi burials. The rest of the
inscriptions are rather short, consisting only of one or two words. Denoting a proper name, or a
title, they also frequently have an attributive meaning. The Aramaic inscriptions of Georgia shed
light on cultural-historical problems of pre-Christian Iberia and its interrelations with Ancient
Iran. These monuments attest a number of administrative terminology, as well as titles, personal
and geographic names, mostly of Middle Iranian origin. The paper presents a systematic
historical-etymological, semantic, and distributive analysis of Middle Iranian proper names (such
as, Asparug, Sharagas, Burz-Mihr, etc.) attested in the inscriptions with the cultural-historical
context of their penetration.
Hossein Godazgar
RELIGION AND RITUALS IN IRAN
Although Imams’ shrines are considered more important than Magbarahs, the number of visits
made to the latter are perhaps more frequent due to their accessibility. The rituals that take place
around Magbarahs are more or less similar to those conducted in the Imams’ shrines. Rituals
include recitation of prays provided or approved by the religious authorities, the circling of the
tomb at least three times, and the sacrifice of animals. In performing these rituals, pilgrims hope
that their wishes (nazr) are accepted by God via a connection mediated by the spirit of Imam,
Imamzadeh or spiritual Sufi figures. However, unlike the pilgrims of the Imams’ shrines, pilgrims
of Magbarahs are not familiar with the identity of the figures buried in these sacred sites. In other
words, unlike the Imams’ shrines, identity is less important, and more emphasis is placed on the
rituals.
This project will conduct three case studies on the Boga’a of Sheikh Safi al-Din in Ardabil,
Magbara of Awn ibn-Ali in Tabriz, and Imamzadeh Seyed Bahlul in Khoy, all situated in North
West Iran, whilst having an eye on non-religious Magbarahs, which include the burial grounds
of Sultans, such as Shanb-e Ghazan in Tabriz and Sultanieh in Zanjan. The analysis is informed
theoretically by a social constructionist approach and methodologically by content analysis of
texts, semi-structured interviews and participant observation as well as architectural analysis.
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Leonardo Gregoratti
PARTHIA RULING OVER VAS S AL KINGDOMS : THE CAS E OF CHARACENE
In the second century BC the Parthians exploited the deep political crisis that involved the
Seleucid state taking control of most of the satrapies lying east of the Euphrates. By the end of the
century, the whole of Mesopotamia fell under their rule. The collapse of the Seleucid authority
gave to Hyspaosines the chance to proclaim himself king of Characene, a region in southern
Mesopotamia. Controlling the Mesene proved itself a difficult and delicate task for the Arsacids.
As heirs of the Seleucid naval organization in the Persian Gulf, the kings of Characene were able
to exert effective control over the sea routes connecting Mesopotamia with India, a trade that
increased in importance with the rising in the West of Roman power and the demand for oriental
goods by its leading classes. The Arsacid kings soon understood that such commercial traffic
could represent a chance for huge income. All these factors spoke against a direct occupation of
Characene by the Parthians. Other solutions should thus be conceived and put into action. The
different forms of political control the Parthians employed in such a crucial region through time,
such as maintaining a local dynasty, direct occupation, the creation of a client kingdom ruled by
an Arsacid monarch, will be the subject of my paper and investigation.
Negar Habibi
THE PATRONAGE SKETCHED THROUGH THE FARANGI SĀZI PAINTINGS
The main scope of this issue would be the artistic patronage of farangi sāzi paintings (lit. the
making European), mostly done during the reign of Shah Soleymān Safavid (1666-1694). These
paintings include some illustrations of the Persian texts (e.g. Khamseh), the biblical images and
the single page paintings that represent the kings and the courtiers. Although the farangi sāzi
paintings do not provide any information about their patrons, some paintings’ annotations
mention that these have not always been done for the Shah (hasb al-amr). As well, some evoke
the idea that they were intended for the Royal Court (jahat-i sarkār-i khāseh), which is probably
the Royal Treasury as the principal patron. More over, some portrait paintings mention the proper
and specific name (e.g. Mirzā Jalāl) and illustrate the very personalized individuals. These
paintings might perhaps be considered as the works for the individual patrons, most probably
among the courtiers. As well, some representations of the courtiers in the royal scenes covered in
farangi sāzi paintings may actually be very significant, mentioning their parts in the creation of
these paintings. This may be more considered particularly in the pages where some but not all the
figures are not only the personalized and specified portraits, but are also highlighted with their
unique and proper features (e.g. goblet, dagger or falcon). Relying on the paintings, but also with
a careful investigation of the Persian chronicles (between Shah ‘Abbās II and Shah Soltān
Hossein) as well as the European travelogues, one may perhaps be able to identify some but not
all the patrons, and propose a circle of patronage associated with art and creating of farangi sāzi
paintings.
Đenita Haverić
IMPACT OF RUMI'S M ATHNAWI TO THE LITERARY HERITAGE OF B OS NIAKS IN ORIENTAL
LANGUAGES
Jalaluddin Rumi’s personality has a special place and role in Bosnia and Herzegovina, and his
most famous work Mathnawi for centuries has been holding a special status in the cultural
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tradition of Bosniaks. The works of the great Iranian classics with mystical orientation and
especially great mystic work, Rumi’s Mathnawi were read and interpreted in Tekkes, and the
dervish gatherings in mosques and madrasas. The fans of Mathnawi and admirers of Sufi poetry
not only read this work, but they also have begun to emulate their idols and to write their works
under the influence of Mathnawi, not only in Persian but also in Turkish, and less often in Arabic.
It can be said that the literary heritage of Bosniaks in oriental languages carries a distinctive mark
of Islamic mysticism, which in turn is strongly influenced by the Iranian spiritual traditions.
Rumi's influence did not have the same intensity in all poets, and it was recognizable most at
Fadil Pasha Serifovic and Fewzi Mostari. Fadil Pasha Serifovic was very famous scholar and poet
in Turkish. The work that made him famous was Sharh-e awrade Mevlevi, one of the most
famous works to get familiar with Mevlevi tariqa. Fawzi Mostari, prose writer and poet in
Turkish and Persian language. He is without doubt one of the foremost writers, who left behind
the work Bulbulistan, translated in English as The Garden of Nightingale which was written
imitating Persian classics. In this paper, I will discuss the extent to which the Bosnian poets and
writers were influenced by Rumi's worldview and intellect, and I’ll try to point out the way in
which this influence was reflected through certain stylistic figures. We will see that these writers
used phrases, sentences, structures, formulations, themes, and motifs that suggest that they were
under the influence of Rumi.
Mary Elaine Hegland
M OHARRAM RITUALS : TRANS FORMATION IN POLITICS AND M EANINGS IN A SETTLEMENT
NEAR SHIRAZ
In the village of Aliabad, most people turned to Shia Muslim rhetoric and rituals to demonstrate
their opposition to the Shah’s regime after they had decided to support the revolutionary
movement. This goes against the common interpretation that Iranians were motivated into
Revolution by a Shia Muslim framework. By the 9th and 10th of Moharram in December 1978, the
huge crowds, including women, of marchers were using the Moharram rituals to support the
resistance movement. However, by Moharram of January 2006 in Aliabad, and all the more so by
Moharram of October and November 2014, with declining support for the Islamic Republic
government, for most people in Aliabad, participation in Moharram rituals no longer signified
support of this alternative power structure. Moharram rituals became cultural events, spiritual and
religious activities, and/or means to demonstrate economic wellbeing and community
membership. Because of opportunities to get money, shop, and interact with the outside world
and because of disappointment with the Shia Muslim government, many people became more
secular in outlook, either losing interest in religion, or believing religion is something personal.
Many people developed their own religious and spiritual meanings connected with Imam
Husein’s martyrdom, rather than accepting the official interpretation Most people, especially the
young, moved away from a religious world and into a materialist world emphasizing higher living
standards and conspicuous consumption. Religion, rather than permeating all of an individual’s
life, became compartmentalized into a small section.
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Philip Hopkins
SOUTHERN B APTIS T M IS S IONS IN IRAN
The Southern Baptist Convention is the second largest Christian sect in America. It consists of
45,000 churches with 16 million members and funds one of the largest missions agencies in the
world. The Convention spends hundreds of millions of dollars a year to bring its understanding of
the gospel of Jesus Christ to the world; thousands of its missionaries are living in places outside
the United States. With the rise of American influence in the latter half of the twentieth century,
investigating the role of American missionaries to Iran during Pahlavi times seems appropriate,
particularly missionaries of the Southern Baptist Convention.
By the end of the Pahlavi rule there were only 100-200 Iranian Christians in Iran who were once
Muslims. Compared to current estimates of Iranian Christians in Iran that range from a low of
300,000 to over 1 million, questions need to be asked as to why there were so few non-ethnic
Iranian Christians in Iran before the Islamic Revolution, specifically in the Pahlavi era. The
theological reasons are known, but the historical and cultural causes have not been addressed.
This paper, part of a larger work, examines the emergence of the Southern Baptist missionaries in
Iran from its first missionary in the 1960s to 1979, the time when Southern Baptist missionaries
(and all Western missionaries) were expelled from Iran. It provides an analysis of the historical
setting in which the Southern Baptist’s Foreign Mission Board missionaries arose, and examines
the origin and development of the Foreign Mission Board in relation to Iran.
Syed Akhtar Husain
IMPACT OF RUMI ON M EDIEVAL INDIA
Although Shaikh Sharfuddin Bu Ali Qalandar Panipati (d.1324) composed a mesnavi titled
Kanzul Asrar, it was during the Mughal period (1526-1857) that Mevlana had a greater impact in
India and a host of poets contributed to mesnavi writings. Jawaid Darvis lived in Ahmedabad
during the time of Jahangir and composed a mesnavi in 1609 in the pattern of the Mevlana. Kaifi
was a Jew who came to India in the reign of Shahjahan and under the influence of the Mevlana,
he wrote a mesnavi called Agah Namah. Wali Muhammad Narauli was a poet during the period
of Shahjahan and he also composed a mesnavi in imitation of Mevlana. During the reign of
emperor Aurangzeb Mulla Saad lived in Patna and in 1705 he pened a mesnavi under the impact
of Mevlana. Among the commentators and critics of the Mevlana in India, one may at the outset
refer to Abdul Latif Abbasi (d. 1638) who lived in Gujrat during the reign of Shahjahan and
studied 80 manuscripts of the Mesnavi and then finally edited the Mesnavi called Nuskhah i
Nasikha. He has also written a preface and criticism on the Mesnavi called Meratul Mesnavi. .He
also wrote Lataiful Loghat a dictionary of Sufic terms which occurred in the Mesnavi in 1621.
Hassan Hussain
CAUGHT BETWEEN IRAQ AND A HARD PLACE: LURS , FAYLI KURDS AND THE POS HT-E KUH
IN IRAQI H IS TORY AND ETHNOGRAPHY
While there is a clear body of literature on Lors of the Zagros region in Iranian studies, the
cultural connections of the tribes of the Posht-e Kuh within the Eastern regions of Iraq are less
commonly studied. The tribes of the western edge of the Posht-e Kuh have long had cultural,
political and economic ties with the inhabitants of the Mesopotamian plains, to which they are
connected geographicly. These tribes are known in Iraq as Fayli Kurds, named after the Fayli
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(Pahla) valis who governed the areas encompassed by the modern Iranian provinces of Ilam and
Lorestan from 1627 to 1928. The activities of Fayli tribes in Iraq are often overlooked by
Persianate studies since the vast majority of their population fall in Iranian territory. At the same
time, from the perspective of Iraqi scholars, they are often overshadowed by and subsumed under
the much larger Kurdish populations in Northern Iraq. Furthermore, most studies on the Fayli
tribes in Iraq that do exist focus on the political implications of statelessness and the tragedy of
their mass deportation by the Bath authorities who accused them of being an Iranian fifth column
in the heart of Baghdad.
I will focus on three issues regarding the Fayli tribes in Iraq: their depictions in Iraqi ethnographic
literature, historical interaction with Arab tribes in what is sometimes called Iraqi Lorestan
(focusing on areas around Khaneqin, Mandali and Badra) and the emergence of a distinct and
vibrant Fayli community in post independence Baghdad. In this manner, I hope to shed light on
cultural interaction in an area where political and ethnic borders blurred between the Iraq-e Arab
and the Iraq-e Ajam.
Alexander Jabbari
CONTES TED VIS IONS OF PERS IANATE SEXUALITY: PAS T AND FUTURE
Male-male eroticism – or, more specifically, the love and desire of older men for young boys and
depictions of the latter’s beauty –was a common theme in pre-modern Persian and Urdu literature,
as well as Arabic, Turkish, and others. This homoerotic literary heritage became problematic for
modernizing literary critics in the late nineteenth and early twentieth centuries. While some
scholarly attention has been paid to the literary criticism of this period, the categories of gender
and sexuality remain largely unexamined in such discussions.
This paper is an attempt to begin analyzing gender and sexuality more seriously in the Persian
and Urdu literary criticism of several early modernizing critics, namely the Indians Muhammad
Husayn Azad (1830-1910) and Shibli Nu‘mani (1857-1914), the British Orientalist Edward
Browne (1862-1926), and the Iranian Muhammad-Taqi Bahar (1884-1951). In particular, I will
focus on drawing out the views of these critics on the traditionally homoerotic sexual aesthetics of
classical Persian and Urdu poetry, examining them in relation to the Victorian disdain for
homoeroticism, and addressing the contradictory position they found themselves in as both
champions of the classical literary tradition and ideological adherents of modernization.
These modern critics’ conflicted views on sexual aesthetics are examined to throw light on the
role of gender and sexuality in the making of vernacular modernities.
Said Lotfollah Jalalee
THE PANDNAMAH OF ABU-M ANS UR M ATURIDI
Abu-Mansur Muhammad b. Muhammad al-Maturidi al-Samarkandi (d. 333) as the Imam of the
Hanfite-Maturidite Sunnis, is considered one of the two pillars of the Sunni theology (Kalam),
along with Abu al-Hasan al-Ash’ari (d. 326). Nevertheless, Maturidi’s character and his
specialties, theories, opinions and works are not well known. Maturidi is a rationalist and deepthinking theologian, a capable Qur’anic commentator, a methodist jurist, a trustworthy
heresiographer and a prominent scholar in the field of ethics, and one can find some signs and
traces of Sufism and asceticism in his thoughts. Although in the last half century, some scholars
and researchers paid attention to the Maturidian theology, and his Commentary on the Holy
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Qur’an has been published, his thoughts and works in the fields of religions, Islamic
denominations, ethics and Sufism etc. have not been seriously considered. His Pandnamah (A
Letter of Advice) is one of the oldest Persian works in the field of ethics and wisdom that despite
of its brevity, contains many useful and impressive moral and ethical points with some traces of
asceticism and Sufism. This paper analyzes the treatise which was published by Iraj Afshar over
5o years ago but has received no attention.
Stanisław Jaśkowski
AHMAD KAS RAVI AND HIS VIEW OF HIS TORY IN THE LIGHT OF IRANIAN HIS TORICAL
TRADITION
The purpose of this paper is to explore Ahmad Kasravi's view on the Iranian historiography. by
mainly examining Tarikh va Tarikhnegar (History and Historian) (1937), Bayad az Gozashte
Anche Nik Ast Bardasht va Anche Bad Ast Bazgozasht (One Should Take from the Past That
What Is Good and Leave That What Is Bad) (1934) and Shahryaran-e Gomnam (The Forgotten
Rulers) (1928-1930), based on which a synthesis of his views on the subject will be formulated.
Kasravi's ideas will then be compared with those found in the introductions to two much earlier
works: Tarikh-e Beyhaq (The History of Beyhaq) of Ebn-e Fondoq (d. 1169) and Tarikh-e 'Alamara-ye Amini (The History of Amin's World Embellishment) of Fazlollah b. Ruzbehan Khonji (d.
1519) in order to see whether there is some continuity in the historians' perception of
historiography and its role. As we will see, both Kasravi and some of the authors from the earlier
centuries shared the basic view of history as a discipline which should serve certain practical
purposes. Thus, they considered history to be both a way to improve one's morals and as a way of
learning how one should behave in the future based on the analysis of the past events.
Emma Kalb
READING THE TAHMAS NAMA: INTERPRETING THE IDEALIZED PORTRAIT OF AN ELITE
M UGHAL SLAVE
My paper examines the autobiography of former slave Tahmās Khān 'Miskīn' (1738-1803) in
order first, to understand the text as an example of the larger Indo-Persian genre of
autobiographical writings, and second, to identify moments in the text where one can trace the
expression of the unique trials of the elite slave.
The only known autobiography of a slave from the Mughal context, the Tahmāsnāma provides a
unique glimpse into the life of elite slaves in Mughal society, a topic rarely discussed in Mughal
historiography. The text's detailed portrayal of the slave-owning household of which Miskīn was
a part, including masters, mistresses, wet-nurses, male and female slaves, eunuchs, and soldiers,
provides an opportunity to understand the peculiar role of slaves in such households unparalleled
by any other known Indo-Persian text. In particular, Miskīn's account of his own traumatic
kidnapping and later forced intimacy with his female owner point to the specific travails of a
slave in such a position.
Yet Miskīn's account is also highly normative, following closely the guidelines of Indo-Persian
autobiography and thus in many ways constituting an idealized portrait of Miskīn's world.
Therefore, in addition to reconstructing what one might call the “reality” of Miskīn's world, this
paper seeks to identify where the text fits into both Indo-Persian tradition of autobiographywriting as well as into the larger framework of adab, particularly evident in Miskīn's self-
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portrayal as the devoted servant. As such, this paper traces the tension in the text between the
author's adab-inflected self-presentation and the particular concerns, beliefs, or worldview of the
elite slave.
Maryam Kamali
UNDEVELOPED PERS IAN HIS TORIOGRAPHY IN THE SALJUQ ERA
The Saljuqs (1037-1194) developed an Empire on vast territories from Transoxiana to
Mediterranean for nearly a century and a half. The Turkmen Saljuqs stepped in the world of
policy while Iran had passed through the historical experience of establishing powers like the
Samanids and Qaznavids in the Abbasid Caliphate. These dynasties had gradually established
their semi-autonomous powers by applying Iranian political structure and developing Persian
language. Even though the Saljuqs applied the political structures of local dynasties like
Samanids and Qaznavids in their Empire, they did not encourage the Persian historians to write
great historical works like Tarikh-e Beihaqi. Examining the history of science, this paper explores
the reasons for the Saljuq’s undeveloped Persian historiography.
Kourosh Kamali Sarvestani
SA’DI’S WIS HFUL WORDS
Sa’di is a great thinker poet, who composes poetry with the intention of improving the flaw and
deficiencies in an attempt to bring about a sketch of his desired community. Sa’di imagines a
dream world or a utopia in which purity, humanity, and tolerance, what qualifies a perfect which
comes out of love and joy. The core of such a dream world of utopia to him is nothing but
fairness and justice, or−in his own words− guardianship of the folk and fear of the Almighty.
In his Gulistan, Sa’di tries to improve and broaden the culture of his own community through
presenting practical thoughts and strategies; he goes beyond the traditional frameworks hoping to
come up with new values and revive the long-forgotten values with a new approach in every
possible area. Through critics of the social and political status quo, he transcends the current,
superficial thoughts and seeks to develop the level of public culture, knowledge, art, and thinking
insisting on desires like ambition, freedom, justice, and human rights.
In his Bustan, Sa’di has portrayed some of his transcendental thoughts in the areas of individual
and social life and moderate, comforting society: a world in which impurity, duplicity, cruelty,
evil, intolerance, and the like have no place, one in which justice, reflection, love, joy,
contentment, and humility abound. Relying on his belief that love is the core of the cosmos, the
basis of knowledge, and the essence of life, giving meaning to human existence and
revolutionizing his being, in his ghazals, Sa’di calls for love, joy, and freedom, and so he makes
his dream world and expresses his wishful words.
Nino Kavtaria
IS LAMIC INFLUENCE ON THE GEORGIAN ECCLES IAS TICAL B OOKS OF THE 15 TH-17 TH
CENTURIES
This paper will discuss the first appearance of the Islamic ornamental decoration inthe Georgian
ecclesiastical book art and its development in Georgian book art. Georgian ecclesiastical
manuscripts of the 15th -16th centuries show the first stage of the Oriental influence. Based on the
late Palaeologean artistic traditions, the 15-16 century Georgian book art notwithstanding the hard
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times in the country preserved high quality of development and presented miniatures with already
established post-Byzantine features as well as oriental influence. Inserted at the beginnings of
each Gospel text, ornamental headpieces follow the traditions of the Oriental ornamental décor
known as Unwānī. On this stage of development, the influence of Oriental patterns is feeble, but
vivid. At that point, gold lost its previous importance; it was used not only for the background,
but also for ornamental decorations, golden faces, as well as canon tables. Created according to
oriental artistic traditions, canon tables and frontispieces in the Atabag court manuscripts reflect
the artistic tastes of the epoch.
The Islamic stream, which intruded itself in Georgia, involved almost all the fields of art and
especially strongly revealed itself in. The Georgian artistic tradition, miniature painting, largely
echoed the secular literary avalanche from from the Islamic East.
Persian miniature painting of the 16th and the 17th centuries, alongside the artistically illustrated
translated literary works received wide exposure, and the Iranian model was adopted for
illustrating secular books. This trend in secular book illumination, however, did not influence the
ecclesiastical book art.
Hamed Kazemzadeh
REVIEW OF THE CURRENT SITUATION OF PERS IAN IMMIGRANTS DURING THE SAS S ANID ERA
TO THE SOUTHERN DAGES TAN
The great wall and the fortress called Derbent in a particular geographic area of southern
Dagestan would be builtunder the Sassanids to prevent the attack of invaders from northern
territories to the South Caucasus.This town and fortress were completed in the period of Kavadh I
and Khosrau I, according to the historical sources, including Darband Nameha and Akhty
Nameha. Concurrent with the construction of the great wall which was 42 km, emigration of
some Iranian soldiers and craftsmen to this city and surrounding areas of the wall began.
According to the book of Darband Nameh, about three thousand families from the central areas of
Iran were settled in eight districts and villages of the surrounding wall. These areas are: Jalqan,
Metagi, Kamakh, Zidian, Rukal, Gimidi and a few villages in Tabasran that almost all are located
at the end of Daghbary Great Wall. Most remarkable about these ancient immigrants, is thier
language that still they are speaking in Middle Persian or Pahlavi. Also on Akhty Nameh text,
Anoushiravan moved around 60 Persian households and 300 Persian soldiers to the south of
Derbent into the castle near Akhty village that likely refers to the village of Meskinja. Lack of
teaching Persian in the schools of the Soviet Union caused their mother tongue to be forgotten or
less used. The current situation of these survivors in Dagestan will also be discussed.
Syed Md Kazim
UNVEILING RUMI IN AN INDIAN PLAY
Jalaluddin Rumi as a great mystic poet has attracted the attention of a play-wright in India.
“Rumi: Unveil the Sun” is such an Indian play in which its author Amrit Kent has shown the
triumph of divine love in Shams- Rumi relationship. Amrit Kent earned her fame as a poet,
novelist, dramatist and singer. Her passion and love with religion and mysticism enthused in her
the spirit to deal with different faiths. “Rumi: Unveil the Sun” is such a demonstration of her
longing for knowing the true meaning of life. In it, Shams Tabrizi seeks a person upon whom he
could devolve the treasure of knowledge he has kept in his chest, and finds Mevlana in Konya for
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imparting his wealth of knowledge and the true meaning of life. Mevlana becomes Majnoon and
acts as a restless soul in the absence of Shams. His divine love for Shams converts him into an
enlightened one. This Indian play is presented in all the literary and sufi perspectives of IndoPersian literature.
Gulfishan Khan
M UGHAL ENVIRONMENTAL CONCERNS IN KAS HMIR
The landscape of Kashmir with its rich fauna and flora provides an ideal site to study the Mughal
environmental concerns. For its rulers, Kashmir's natural beauty and rich heritage became a
source of inspiration and creativity. Soon imperial and sub-imperial gardens along with the
elegantly built pavilions, villas, and bridges dotted the land-scape of the Mughal province. The
interest of their founders braught them close to the natural environment of Kashmir and its
ecosystem. Such concern is evident in the selection of the site of the superbly well-ordered
Shalimar garden named Farah Bakhsh and Faiz Bakhsh by the founder-emperor Shah Jahan.
Moreover, utilization of the water resources of the beautiful Dal Lake and setting against the Pir
Panjal mountains ranges was a planned adventure. Its intensely raised paved walkways,
plateforms, and pools are the creation of the ingenious Mughal engineering skills; as much as due
to a concern for the preservation of its natural surroundings. Even the walls and ceilings of this
cross-axial garden were decorated with flowers and plants rendered in the most sophisticated
techniques that the Mughal architecture had to offer. Similar is true for Nishat Bagh laid out by
the great noble-architect Asaf Khan. Perhaps the Islamic injunction of planting shady and fruit
bearing trees could be a motivating factor too. Kashmir did not merely serve as a Mughal pleasure
grounds but continuous Mughal intellectual engagement with its natural heritage suggests serious
concern with what now constitute core environmental issues.
Nisar Khan
SACRED AND SPATIAL M EANINGS OF HAS HT-B IHIS HT IN INDO -IS LAMIC ARCHITECTURE
In the Islamic architecture of the Indian region the sacred meaning of hasht-bihisht (Eight
Paradises) is translated into the built form and its visual ornamentation. The architecture of the
Taj-Mahal is a result of a synthesis of sacred and spatial notions of hasht-bihisht over the
centuries. The plan-form of the Taj-Mahal is an elaborate spatial interpretation of hasht-bihisht,
while the Chahr-Bagh garden around it is based on the description of paradise. The model of TajMahal as a paradise garden mausoleum is a conclusion of many earlier tombs built across India
and Persia. However, the sacred concept of hasht-bihisht was not limited to mausoleums only, but
the entire domain of built-environment was derived from it. The grand Red-Fort of Delhi is
planned on the model of hasht-bihisht. The public squares of Chandni-Chowk at Delhi and TajGanj at Agra are also derived from the same model. The ornamentation in many monuments of
the Islamic period depicts the usage of the symbols representative of hasht-bihisht. The elaborate
work of pietra-dura in the tomb of Itimad-ud-daula and fine ceramic tile ornamentation in the
Chini ka Rauza are composed using the symbolic entities of hasht-bihisht. The concept of hashtbihisht is the soul of sacred Indo-Islamic architecture, never studied before. This paper discusses
the concept and meaning of Hasht-Bihisht in the sacred and spatial parlance.
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Sana Khan
IQBAL: A PHILOS OPHER POET OF URDU AND PERS IAN LITERATURE
Allama Iqbal was anxious to remove barriers between the Muslim and Hindu communities in
India. He blamed religious teachers for the prevailing condition more than the politicians. In a
poem Naya Shiwala he appealed to both, Hindu and Muslims, to give up ill will and mistrust
against each other. The language he used was a blend of Hindi and Urdu, expressing the deepest
emotion for the promotion of unity. It had a great impact on all Indians, irrespective of caste,
creed or colour. One of the basic concepts of his philosophy is ego or individuality upon which
the entire poetry of Iqbal rests. His poem Assar-i-Khudi emphasises the spirit and self from a
religious, spiritual perspective. Iqbal’s use of the term Khudi is synonymous with the word rooh
mentioned in the Quran. Iqbal believes that life cannot unfold all of its possibilities, nor can the
individual develop all his latent powers, except in an atmosphere of freedom. Freedom is the very
breath of vital living.
The turning point in Iqbal’s life was shaken by the event of World War I and the disaster the
Muslims had to face. His formative period was shaped by this event. He had attained maturity as
a poet, seer, and crusader who could read the signs of tomorrow in the happenings of today.
Shahram Kholdi
A M AJES TIC ES S AY: THE UNTOLD STORY OF THE SHAH’S ANSWER TO HISTORY
The rise of the Islamic State of Iraq, Syria, and the Levant (ISIL) in the age of twenty-four hour
news has provoked much informed punditry about all tenses of political Islam and Islamism. Few
pundits have reminded the public that the 1979 establishment of the Islamic Republic in the
aftermath of the revolutionary overthrow of the Pahlavi monarchy in Iran marked the historical
milestone of the successful establishment of a modern “Islamic state” long before ISIL. People
outside Iran rarely remember the first person who sought to provide an “Answer to History” as to
how the fall of his monarchy led to the theocratic republic that replaced it. The present paper
discusses the so far untold story of the dictations, editions, and revisions of the Shah’s last
political memoir, which preoccupied him to the very last days of his life in exile. The paper
further discusses how, shortly after the Shah’s death, the many editions of Answer to History were
translated, doctored, and published under the Islamic Republic of Iran and thus it became the first
most widely read and popular political memoir of all times. The paper further reveals that many
biographies and histories of the Pahlavi era and the 1979 Revolution seem to have been unaware
of these different editions of Answer to History and their corresponding doctored Iranian versions.
As none of the present biographies or histories of the Pahlavi era have sought to methodically
engage with the Shah’s memoir, the paper thus presents a methodological survey in the search for
the authentic Answer to History. It is only upon such a genealogically informed and investigative
survey of the authentic last word that one may engage in cross-examination and rebuttal and it is
only then that all will be history.
Javed Kholov
PERS IAN DAS TAN IN URDU LITERATURE
Urdu Literature reached its peak of achievement the ghazal and the qasuda. The establishment of
the Naval Kishor Press at Lucknow during the middle of the nineteenth century was a great
landmark in Urdu literature and con¬tributed much to the development of Urdu. Under its

68

auspices were translated the gigantic cycles of stories called Dastan-e Amir Hamza and Bostan-e
Khayal. The translation was the work of several people as the 'Dastan is a tremendous thing. The
two most popular series are the seven volumes of ‘Tilism i Hoshruba' and the two volumes of '
Naushervan Noma Thus Persian Dastan became one of the popular literary genre in Urdu
Literature. 'Dastan e Amir Hamza' is the fount and source of most of the romances and tales that
are to be found in Urdu and Persian. It is the story of the adventures of Amir Hamza. There are
thousands upon thousands of incidents in it. They are utterly incredible and absolutely impossible,
but never-the-less they have the power to evoke interest and show tremendous imaginative and
descriptive capacities. The tone of the story leads one to think that it could not have been written
in Akbar'a reign, for in it is described the struggle between the infidels and the Muslims.
Mana Kia
LOVING IRAN FROM HINDUS TAN: TRANS LOCAL PERS IAN LITERARY CULTURE IN A MID 18 TH CENTURY DELHI M OMENT
This paper will examine a set of broad issues around what Persian culture looked like and how it
was experienced at the end of the early modern period. I address this broad topic through the
specific friendship and collaboration of the Mughal office-holding migrant from Isfahan, Ali Quli
Khan “Valih” Daghistani, and, and the Delhi born man of letters, Mir Shams al-Din “Faqir”
Dihlavi, in mid-18th century Delhi. Besides constituting politically significant social
relationships, these celebrated friendships were also sites of learning, collaboration and cultural
enactment, contexts in which literary texts were produced.
Valih and Faqir were involved in the trenchant debates around Persian literary style and poetic
usage centered in Delhi, though they advocated for the side that rejected newer forms of
innovation. A closer look at their collaborations, its resultant texts, and their ensuing circulation
and reception also evokes new questions about what the New Style (tazah gu’i) of Persian literary
culture looked like at this time. The central focus of this paper will be on Faqir’s narrative poem
(Masnavi-yi Valih Sultan), about Valih’s tragic unrequited love with his cousin, Khadijah, whose
story is a metaphor for the fate of Iran from the fall of the Safavids onwards. I explore the poem’s
surprising literary innovations and ask how they are partly based on aesthetic borrowing from
vernacular traditions, while at the same time considered to be a work in the style of the ancients. I
will also look at the circulation and the reception of this story, across the subcontinent and
beyond, as Faqir’s premier poetic work and as the defining feature of Valih’s poetic persona in
his tazkirah. This may give us a better sense of what was considered widely acceptable literary
innovation in late Mughal India and to what degree it was specific to the subcontinent.
Basak Kilerci
NAS ER AL-DIN SHAH’S VIS IT TO IS TANBUL (1873) WITHIN THE CONTEXT OF OTTOMANQAJAR RELATIONS
Previous scholarship has generally tended to examine the European contacts of both the Ottoman
Empire and Qajar Iran while discussing the social, political, economic and cultural
transformations of the two countries; in other words, most studies display more interest in the
relations with ‘great powers’, while analyzing the modernization process of Iran and the Ottoman
Empire. The close relations of the two states are generally ignored. Drawing from that, this paper
will focus on Naser al-Din Shah’s Istanbul visit, which was part of his first European tour (1873).
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I will examine the shah’s visit with a focus on the political environment in which it took place,
and contextualize it within the nineteenth century Ottoman-Qajar relations.
The legal situation of the Iranians who lived within the Ottoman Empire and their social and
economic demands were very effective in shaping the Ottoman-Qajar relations in the nineteenth
century. While in London, the shah threatened the Ottoman state not to come to Istanbul unless
the problems of the Iranians within the Ottoman realm were addressed. He did, however, come,
and the two states discussed this issue in the Ottoman capital. In this paper, I will discuss how the
legal situation of the Iranians living within the Ottoman Empire shaped the Ottoman-Qajar
relations within the context of Naser al-Din Shah’s Istanbul visit. In the first part, after discussing
the legal situation of the Iranians living within the Ottoman realm, I will analyze how it shaped
the shah’s visit to the Ottoman capital. In the second part, after narrating the shah’s days in
Istanbul, I will discuss the political results of the visit and contextualize it within the OttomanQajar relations.
Maryam Kohansal
GENDER AND SEXUALITY IN M ODERN PERS IAN PROS E: THE CAS E OF ALI M OHAMMAD
AFGHANI
This study is an analysis of the literary works of Ali Mohammad Afghani and his views on
Iranian women. Social issues, particularly gender discrimination, are reflected in two of Ali
Mohammad Afghani’s less known works, Sindokht (1978) and Turnip is the Fruit of Heaven
(1974). These are well suited for the purpose of analyzing the role of women within the social and
political contexts of issues as old age, love, polygamy, forced marriage and other concerns that
involve women in wanton wedlock and patrimonial relations. In these works, women are depicted
as insecure, both inside and outside the house, and described as sensuous and erotic, deceptive
and conniving, seductive and sinful, helpless and hapless, and lonely and dispossessed. Women.
Beyond the walls, women continue to face discrimination and sexual harassment, yielding to
strange relations prompted by poverty and insecurity. Problems are further compounded by life
without a future, being a victim of superstition and ignorance, and worst of all the belief that
women can win men only through physical indulgence and enticement.
Gennady Kurin
THE AHL-I HAQQ SCHOLARS HIP AND SOURCES : STUDYING HIS TORY B ACKWARD?
At the end of his well-known work on the origins of the Safavids, Michel Mazzaoui provided a
list which included subjects which he believed should be studied in order to understand more
fully the religious developments in Iran, Iraq and Anatolia during 15th century. Mazzaoui thus
encouraged new research in the fields of Shi’ism, Sufism, and Muslim heterodoxy. Since then,
some outstanding research on subjects ranging from the Qizilbash-Bektashis and Hurufis to the
Nurbakhshiya and Sarbadaran has appeared. The Ahl-i Haqq, also on the list, along with
Mazzaoui’s suggestion to investigate the role they played throughout the area in the fifteenth
century, have proven to be somewhat challenging and today we still possess no comprehensive
study of this subject. The reasons for this are many-fold, the scarcity of written sources is just one
of them. Nonetheless, with the appearance of a greater number of AH documents in recent years,
some scholars have begun to fill the gaps in our understanding of the later history of this sect
implying that we, at least for now, have to work our way backwards to answer Mazzaoui’s
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question.
This paper will investigate the socio-hierarchical structure and ethnic composition of this sect as
well as address the question of sub-cultural organization and exchange in the pre-modern world.
The main source will be the hagiography of an AH Sayyid who was the head of an ujaq in Maku
until his death in 1904, one year before Vladmir Minorsky’s visit to the area. I will provide
commentary, try to contextualize the findings in terms of other sources and scholarship, and
discuss just how much of this can actually be projected onto earlier past. Finally, I will attempt to
place these sectarians in the wider context of the Iranian states’ tribal settlement and resettlement
policies.
Tamar Lekveishvili
TWO NEGLECTED REFERENCES TO RELATIONS BETWEEN IRAN AND THE GEORGIAN ROYAL
FAMILIES DURING 18 TH CENTURY
The historian Mohammad Kazem, contemporary of the Nadir Shah (1736-1747), includes a
number of references about Georgia in his ‘Alam Ara-ye Naderi (approx. 1720/22) The king of
Kartli-Kakheti, Teimuraz II (1732-1762) had four daughters - Ketevan, Anna, Elizabeth and
Helene. Ketevan was Ali Kuli Khan's wife, Anna was Dmitri Orbelianis wife, Elisabeth was
George Amilakhvari’s wife and Helene was Zaza Tsitsishvili’s wife. Mohammad Kazem two
references to the daughters of the King Teimuraz, that remained unknown to the Georgian
historians.
1. Teimuraz II daughter Ketevan was married to Nadir Shah’s nephew Ali Kuli Khan (after the
Shah of Iran, known as Adil Shah 1747-1748). For historians the key item for this marriage was
its political importance. Mohammad Kazem quite extensively described the wedding ceremony
and the first night of marriage.
2. Mohammad Kazem mentions another daughter of King Teimuraz whom he at first hid but then
gave her to Nadir Shah in return for land grants to King Teimuraz and other Georgian lords.
Gershon Lewental
SYMBOLS OF (IRANIAN) EMPIRE: B ANNERS , THRONES , CARPETS , AND PEARLS IN ARABIS LAMIC CONQUES T NARRATIVES
The Arab-Islamic conquest literature is replete with accounts of great spoils seized by Muslim
warriors during their invasion of Sasanian Iran. In fact, each major battle resulted allegedly in the
capture of a remarkable object of astounding perfection and inestimable value, most notably the
imperial Iranian standard, the derafsh-e kaviyan, at the battle of al-Qadisiyyah. The exaggerated
descriptions of these objects served multiple purposes in early Islamic society. Beyond their
entertainment purpose for early oral storytellers, reports of these treasures underscored the
‘embarrassment of riches’ in Sasanian society and the profound corruption of non-Muslim rule.
Accompanying tales about Muslim fighters who failed to appreciate the worth of these items and
about Muslim leaders’ insistence upon their equitable distribution−even at the cost of destroying
the priceless objects−established the purity of Muslim aims. In this manner, the accounts of these
spoils justified the conquest of Iran to both Muslims and non-Muslims in early Islamic society.
Finally, reports of the division of the booty seized by Muslim warriors served as a legal precedent
for later Islamic scholars. Ultimately, the hyperbolic nature of the accounts of these objects tore
them loose from their historical moorings, transforming them into symbols of empire, patterned
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after the remembered and imagined glories of Sasanian Iran. But having entered into the realm of
Islam, these precious items took on—somewhat ironically—an ephemeral nature. Although these
items represented ostensibly the legitimacy of Islam and dissoluteness of pre-Islamic Iran,
paradoxically, as Persian-speaking provinces of the Islamic world began to assert autonomy
beginning in the Ninth Century, new Muslim Iranians reclaimed these now-symbolic objects,
adding them to their cultural arsenal in their efforts to forge an Islamic Iranian identity.
Olga Louchakova-Schwartz
SUHRAWARDI’S NUR MUJARRAD AND REDUCTION IN HUS S ERL AND HENRY:
ILLUMINATIONIS M AS PHENOMENOLOGICAL PHILOS OPHY
In Suhrawardī’s (Sohrevardî's) Hikmat al-Ishrâq we find an Arabic phrase nūr mujarrad (112),
translated by Walbridge and Ziai as “incorporeal light,” and by Corbin as “immaterial light.” The
adjective mujarrad, which is past participle of the verb jarrada (“to strip away, remove the outside
covering, peel off the shell”), does not mean “incorporeal.” Why does Suhrawardī choose this
interesting term, and what does he mean by it? By the analysis of Suhrawardī’s approach to
philosophical evidence in Part 2 of Hikmat, I show that Suhrawardī applies tajrīd (action noun
from jarrada, “to strip away,” etc.) as a motion to pure subjectivity identical with the reduction of
intentionality in Husserl, and hyletically, in Michel Henry. The gestalt of pure subjectivity as nūr
mujarrad follows, out of which Suhrawardī’ generates his intuitional metaphysics in a manner of
phenomenological ontology. Following the logic in Suhrawardī’s approach to evidence, we must
literally translate nūr mujarrad as “light made bare” or “denuded light,” vs. previous translations
which reflect a rationalistic /idealistic philosophical bias and distort the meaning of Suhrawardī’s
argument. This corrects a crucial interpretive error in translations of Suhrawardī’s corpus,
including a different reading of other central terms such as dhāt, “self-essence,” and barzakh,
“barrier.” Suhrawardī elaborates on the phenomenological liberation of light from its coverings in
his later Persian work Bustān al-Qulūb (Bostān al-Qolub). It is relevant that the philosophical
phenomenological category of nūr mujarrad creates a foundation for Suhrawardī’s claims that he
has revived the "precious philosophy of Light" of the sage-philosophers of ancient Iran. For the
bestowal of divine light he specifically uses the terms khwarreh and farreh [from Avestan
khvarenah 'glory'], of a piece with his adaptation of other pre-Islamic Zoroastrian Iranian
conceptual terms and personages.
Salimeh Maghsoudlou
PROPHECY AT STAKE: THE M YS TICAL ADOPTION OF AVICENNIAN DOCTRINE OF PROPHECY
BY ‘AYN AL-QOŻĀT HAMADĀNĪ
The first accusation which ‘Ayn al-Qożāt Hamādānī (d.1131) was charged with concerned his
conception of prophecy which, for his accusers, precludes common people from assenting to the
authenticity of prophetic message. The matter at hand, in fact, is a version of Avicennian doctrine
of prophecy which favored a psychological standpoint for defining prophetic state, in opposition
to the miracle-based doctrine of prophecy advocated by Sunni schools of law and Aš‘arite school
of kalām. According to this mystical version, prophecy hence belongs to a stage situated beyond
that of intellect and only those, endowed with a high psychological power, can truly grasp it. This
accusation brought two major issues to the forefront that I will discuss in my paper. First is the
acceptance of Avicennian psychological doctrine of prophecy among the Sūfī milieu in the first
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decades of sixth century. I will demonstrate that Hamadānī was influenced by Abū Hāmid Ġazālī
(d.1111), who offered a pro-Sūfī version of Avicenna’s doctrine in his works. By adopting some
of its elements, Hamadānī aspired to construct a rational theory of walāya, assimilating the Sūfī
master’s states to those of prophet. The juridical problem arising from this definition of prophecy
is also discussed. Since Sunni schools of law and kalām all agree that faith requires a correct
assent based on true knowledge, they could not accept Hamadānī ‘s doctrine. For this mystical
version withdraws intellect as an appropriate cognitive tool for comprehending the prophetic
reality. These epistemological and juridical aspects of medieval theories of prophecy will be
discussed with the aid of textual evidences.
Derek Mancini-Lander
M AKING YAZD M ONGOL: RAS HIDUDDIN FAZLULLAH AND THE RIS E OF THE SAYYIDS IN
YAZD’S LOCAL HIS TORIOGRAPHY
Recent scholarship has documented that Rashiduddin Fazlullah, Ghazan Khan’s grand vizier,
developed special ties to the city of Yazd. Although his activities in Yazd reflect older patterns of
imperial engagement, it is evident that he was also acting as an intermediary in a larger program
of acculturation presenting the Ilkhans as champions of Islamo-Persianate culture and as
benefactors of Persianate urban institutions throughout their realm.
Although Yazd was important for Mongol self-fashioning, this paper argues that Yazdi historians
tapped into the Islamic charisma, which the Mongols had successfully cultivated for themselves
in Yazd, and deliberately appropriated it for their own ends. I will explore the relatively
unexplored role given to Rashiduddin and his son, Ghiyasuddin, in Yazd’s own local
historiographical tradition, which emerged during the Timurid era. Yazdi authors deliberately
placed Rashiduddin and the Ilkhans at the center of Yazd’s history. In doing so, they present a
particular Yazdi appropriation of the Ilkhanid legacy of conversion and acculturation.
Rashiduddin was made central to Yazd’s reconfigurations of power, authority, and urban
morphology that began during the Ilkhanid era, but which were still unfolding under the
Timurids. The Yazdi sayyids who were struggling for local power and for posts at the courts of
Timurid princes wished to demonstrate that their family legacies originated with a special
relationship between their ancestors and Rashiduddin, who brought them political clout and
intellectual authority vis-à-vis the imperial center.
Louise Marlow
THE LATA'IF AL-HIKMA OF SIRAJ AL-DIN URMAVI AND ITS CONTEXT
The polymath Sirāj al-Dīn Urmavī (1198-1283) travelled extensively in the Mediterranean
regions before settling in the mid-thirteenth century in Konya, where he rapidly assumed the
office of qāzī al-quzāt, a post he held until his death. Best known for his writings in Arabic, and
especially his works in the field of logic, he also wrote, shortly after his arrival in Konya, a
comprehensive work of akhlāq, the Latā’if al-hikma, in Persian. With reference to the betterknown Akhlāq-i Nāsirī of his contemporary Nasīr al-Dīn Tūsī (1201-74), to whom Sirāj al-Dīn
was indirectly linked through one of his teachers, this presentation discusses, first, the LH’s
structure, contents and character. Next, with reference to the immediate context in which the LH
was written, the presentation addresses the book’s social-cultural location and its intended
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functions in Sirāj al-Dīn’s local environment. By a combination of these approaches, the
presentation considers aspects of the text that suggest the particularities of its context.
Mohammad Masad
B ETWEEN THE LINES : A REEXAMINATION OF THE LIFE AND TIME OF GANJI
Among the cast of scholars informing the medieval Islamic apocalyptic tradition, Abu Abdullah
Muhammad Ibn Yusuf al-Ganji (d. 658 AH / 1259 AD) stands as a prominent and intriguing
figure. He was not only the author of Al-Bayan fi Akhbar Sahib al-Zaman, a monumental work of
great significance in Islamic Mahdism and apocalypticism, but also a self-described Shafi'i with a
penchant for Shi’i doctrine and ‘Alid sympathies. Learned and apparently politically ambitious,
his career ended when he was murdered in a mosque in Damascus after being accused of
collaborating with the Mongols and expressing “Rafidi tendencies.” Ganji was one of several
Sunni Muslim scholars from the 13th century, who shared an unusually public and intense
affiliation with the ‘Alids. The writings they left behind testify to a cluster of interests revolving
around a apocalyptic prophecy, Ahl al-Bayt, their history and merits, their esoteric sciences,
especially Ja’far al-sadiq’s Jafr wa-Jami’a, the Mahdi and the sign of his return at the end of time.
Though frequently mentioned as a controversial figure and extensively quoted, Ganji has not been
studied closely. His works, though published repeatedly, have yet to be critically edited. The
dearth of biographical data about him can only be remedied by a more careful reading of his
surviving books. In doing that, this papers aims at restoring Ganji’s place within the medieval
Islamic scholarship in general and apocalypticism in particular.
Shafaq Matloob
THE ECHO OF RUMI’S M AS NAVI IN THE SURMA-I-B EENIS H OF GHALIB
The melody of Rumi’s flute in the Masnavi-i-Manvi has made a valuable contribution to literature
all over the world. Mirza Asadullah Khan Ghalib is one of the beneficiaries of the Song of the
Reed of Rumi. Mirza Asadullah Khan Ghalib, an Indo Persian poet, has appropriated the
spiritualism of Rumi’s masnavi to his Surma-i-Beenish. The Surma-i-Beenish is one of the first
eleven masnavis of Ghalib. He has written Surma-i-Beenish in the praise of the Mughal Emperor
Bahadur Shah Zafar. He begins the ode with the opening lines of the Song of the Reed of Rumi.
The echo of Rumi’s masnavi is quite audible in the verses of Surma-i-Beenish. Ghalib transforms
the spiritualism of Rumi into the materialism of his poetic ode which he composes in praise of the
last Mughal Emperor Bahadur Shah Zafar. Rumi in Masnavi-i-Manvi manifests the secrets of
spirit through the melody of the Flute where as Ghalib in his Surma-i-Beenish praises the man,
Bahadur Shah Zafar, with the sound of his pen. Ghalib uses his pen in place of Rumi’s flute.
Ghalib uses the pattern and the style of Rumi’s masnavi in his poetry. The present paper aims at
drawing parallels between Rumi’s masnavi and the ode Surma-i-Beenish of Ghalib.
Rudi Matthee
THE EIGHTEENTH CENTURY IN IRANIAN HIS TORIOGRAPHY: NADER SHAH: WARLORD OR
NATIONAL HERO ?
Iran and its historiography in the early modern period conjure the image of a deeply
schizophrenic country. There is the (perceived) splendor and sophistication of the Safavid period,
when the country’s roads were known for their safety and Isfahan drew countless admiring
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foreign visitors. All this came crashing down with the assault by Afghan tribesmen resulting in
the fall of Isfahan and the demise of the Safavids in 1722. What followed was a century of chaos
and anarchy during which Iran, seemingly plunged into barbarism, became a dark and dangerous
country, run by warlords and mostly shunned by the outside world. As the world was radically
reconfigured in the 18th century, Iranians, relatively isolated, continued to live in a rather selfcongratulatory, inward-looking mode, secure in the knowledge that their country was the envy of
the world.
My presentation takes its cue from the contrast between these two realities or at least the images
they project, and considers the consequences of the resulting chasm between reality and (self)
image for Iran’s subsequent historiographical self-identification. Ever since the early nineteenth
century Iranians, cruelly confronted with the “new” world by suffering humiliating defeats
against the Russians and by being subjected to British intrusion from the south, have been trying
to engage with the word in deeply ambivalent ways, conscious of having “fallen behind” yet
proudly mindful of their historical memory, which over time was artificially revived by
archeological findings. “Ancient glory, present misery,” to use Partha Chatterjee’s term, has been
the theme for modern Iranians as much as for modern Indians. Using historiographical sources
from c. 1750 onward, the paper examines the ways in which Iranians have sought to fit the
nineteenth century into a unbroken, uplifting national narrative by highlighting the stature of the
two rulers who seem to provide some coherence in what is otherwise an inchoate, chaotic period:
Nader Shah and Karim Khan Zand. The focus of the discussion will be on the construction of the
former as the brilliant warrior who drove out foreign invaders and restored Iran’s military might
and national self-worth.
Nina Mazhjoo
FROM LIFE TO AFTERLIFE; CONQUERING THE LIMIT OF THE FATE
Untangling the enigma of the Mithraic tauroctony has been the main challenge of Mithraic studies
during recent years. What the tauroctony narrates has been the core for a system of worshipping
that has survived more than 2400 years over a geographical span from India to the Greek East and
the Latin West; the god Mithra/s is slaying the bull for rescuing all creations. Traditionally,
Cumontian School suggests that the bull is the divine sacrifice for giving the life to all creations;
in contrast, the Classical School grasps this scene in the context of ancient astrology. What will
happen if we re-focus our attention to the object rather than the subject in Mithraism? What will
happen if we centralize our discussion around the bull and the action of slaying, which replaces
the god Mithra/s and his mission? What might be our traditional iconography if we do not follow
the traditional schools for the mithraic bull slaying? How can this new interpretation link the
Iranian Mithra to the mystery cult of Mithras that emerged in the Roman Empire during the first
four centuries?
This paper attempts to respond to these questions. The main concentration here is not the god
Mithra/s; it is the bull and the mythological/cultic action of bull slaying. In this sense, it seems
that the idea of an afterlife, and the role of Mithra as a savior or conductor of the souls in their
journey, might be the connecting point that is linked to the bull sacrifice in Iranian mythology. In
other words, it seems that the Iranian ideology of the divine sacrifice ties to the cosmological
concepts of the Roman Mithraism by the idea of afterlife.
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Charles Melville
SHAH 'ABBAS AND THE CONS TRUCTION OF IS FAHAN
The development of Isfahan as the new Safavid capital at the turn of the 17th century has received
much scholarly attention, as has the guiding inspiration and energy of Shah ‘Abbas that lay
behind this work. A seminal article by Robert McChesney, published in 1988, made available a
translation and commentary on four contemporary Persian sources, that provided what has
become the standard evidence for the timing and phases of ‘Abbas’ construction of the city and
its major monuments. As McChesney noted, “the third volume of Fadli al-Isfahani’s Afdal altawarikh, if located, may [also] provide new information about ‘Abbas’s great urban design”. In
this paper, I will survey the evidence recorded by Fadli Beg, whose chronicle has since been
located. As anticipated, he does provide indeed many new points of interest, not only in matters
of specific detail, but also in giving the rather realistic impression of the more or less continuous
process of construction and the way ‘Abbas regularly monitored the work in progress, whereas
the more familiar accounts tend to amalgamate their information into unified statements
concentrated in one or two particular annals. In reality, the city must have been a building site
through most of his reign.
Jane Mikkelson
OF PARROTS AND CROWS : B ĪDEL AND HAZĪN IN THEIR OWN WORDS
In many of the literary debates that began to take place in the eighteenth century in Mughal India
concerning the so-called Indian style of Persian poetry, two figures came to represent opposite
ends of a stylistic polarity: Merzā ‘Abd ol-Qāder Bīdel Dehlavī (1054-1133H./1644-1721), a poet
from Bihar seen by many (such as the famous eighteenth-century philologist Serāj od-Dīn ‘Alī
Khān Ārzū) as the high-watermark of the complex sabk-e hendī style, and Shaykh Mohammad
‘Alī b. Abī Tāleb Hazīn Lāhejī (1103-1180H./1692-1766), a poet from Esfahān who wrote with
considerable vitriol about India, where he spent many years in exile, lamenting his fate of having
to mingle, as he put it, with the incoherent zāghān (crows) who passed for Persian poets there.
This paper will try to present an on-the-ground view of this polarity from two angles. First, a
comparative analysis of Bīdel and Hazīn’s lyrical styles based on close readings of their ghazal-s
will shed light on how each poet grappled with the classical Persian canon, especially the poetry
of Hāfez (d.1390), to whom both Bīdel and Hazīn wrote response-poems (javāb-s) – in at least
one case, even to the same poem. Secondly, the paper will also treat of their autobiographies
(Hazīn’s Tārīkh-e Ahvāl and Bīdel’s Chahār ‘Onsor), with the aim of elucidating their respective
views on their more recent poetic past – specifically, the maktab-e voqū‘, the realist school of the
sixteenth century, and the shīveh-ye tāzeh (fresh style), that succeeded it. By focusing on
unexpected similarities in addition to expected differences, the aim is to see how Bīdel and Hazīn
themselves viewed their own styles and articulated their stances towards poetic tradition and
authority – an exercise that will, it is hoped, be a useful micro-study of two of the figures who
formed the core of many debates, both premodern and modern, concerning the slippery concept
of “Indo-Persian” literature.
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Golam Moinuddin
IQBAL AN EXPONENT OF RUMI IN THE INDIAN SUB-CONTINENT
Maulana Jalaluddin Rumi has composed his Masnavi in seven volumes in the 13th century. The
poet has discussed his lofty ideas in them. Muhammad Iqbal calls the Masnavi of Rumi as “the
sealed book of secret lore.” Iqbal wants to reinforce the ideas of his master Rumi and reveals his
secrets to his readers in the 20th century Indian subcontinent. Iqbal in a poem consisting of 46
verses entitled invocation in his masnavi Asrar-i-Khudi explains a very singlular couplet of Rumi:
Har kasi az zan-i-khud shud yar-i-man
Az daroon-i-man najust asrar-i-man
Every one fancies he is my friend,
But none ever sought the secrets within my Soul.
The poet has quantified the concept of Rumi. He has described the importance of companionship
and the pains of loneliness in the poem. He says that all the creatures of the world have their
companions: “In the sea wave tosses side by side with wave, one river loses its being in another.”
Even God was alone so He had created the world to amuse and absorb Himself. The poet invokes
Allah for a companion in order to confide his lofty ideas in him. Both Iqbal and Rumi were in the
search of a companion who could understand their ideas and carry them forward to the next
generation. Rumi was fortunate to find in Iqbal a companion. Thus, Iqbal becomes an exponent of
Rumi in the Indian sub-continent and one can read the works of Iqbal to understand Rumi.
Jawid Mojaddedi
UNDERS TANDING THE CONTEMPORARY APPEAL OF RUMI, THE M EDIEVAL SUFI
Much attention has been given to the phenomenal popularity of Rumi (d. 1273) in recent decades
in the Persianate world, North America, and Europe. Due to the nature of the bestselling selective
translations of Coleman Barks there has been a growing reluctance to attribute this popularity to
the historical Rumi himself. This paper aims to explore this neglected question by highlighting
the importance of the historical context in which Rumi lived for his popularity today.
This paper will focus on Rumi’s attitude towards controversies that Sufis had already debated for
four centuries before his time, such as the legitimacy of Mansur al-Hallaj (d. 922) and on the
relationship between Friendship with God and Prophethood. Historical factors will then be
discussed to explain why his teachings on these subjects contrast strongly with those of authors
living in the tenth and eleventh centuries, when the classical Sufi manuals were written. Rumi’s
accessible and explicit style of composition will also be related to the very different historical
situation in which he lived. The combination represented by Rumi of accessibility, explicitness,
and uncompromising mystical teachings, albeit through the heavy use of analogies from the
seminary curriculum, can then be appreciated as products of Rumi’s era and his specific life
experiences. Rumi’s popularity in the 21st century can in this way be related to a specific,
historicized Rumi, rather than a more vague rise in spirituality and reinventions of his poetry
unrelated to the original. This will provide an explanation for why he among all the many
accomplished Sufi poets has become so popular.
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Kazuo Morimoto
THE IDENTITY OF SAYYID IBN ‘ABD AL-HAMID, THE CLOS E AS S OCIATE OF ÖZBEK KHAN
Ibn Battuta (d. 1368-69 or 1377) left behind valuable first-hand accounts of the court of Özbek
Khan (r. 1313-1341) of the Golden Horde. Among precious information he provides are mentions
of different Muslim figures present at the court. This presentation discusses one of those Muslim
figures named Sayyid Ibn ‘Abd al-Hamid by Ibn Battuta.
It is obvious that Ibn ‘Abd al-Hamid held an unparalleled status among the Muslim figures; he
was evidently Özbek Khan’s trusted and respected master in his religious life. This has led Devin
DeWeese to recognize Ibn ‘Abd al-Hamid as the figure “as close to the ‘historical’ Sayyid Ata as
we are likely to come” in the context of his research on Sayyid Ata, the legendary Sufi figure
credited for converting Özbek Khan in later traditions. Ibn Battuta, however, provides no
information about Ibn ‘Abd al-Hamid’s identity or religious orientations.
This presentation reports the fortuitous discovery the presenter made in a near contemporary
source originating from a totally different milieu, the mausoleum city of Najaf in Iraq. This
discovery shows that Ibn ‘Abd al-Hamid was a member of a well-known family producing
experts of sayyid genealogy settled at Najaf and Kufa and was himself a genealogist. It can safely
be assumed that he was Twelver Shi’i, too. The fact that Ibn ‘Abd al-Hamid was a sayyid and
naqib but most probably not a typical Sufi master is of great importance. It not only suggests the
role of the reverence for sayyids in the conversion of the Mongols to Islam but unavoidably
forces us to face the question as to how this historical figure later turned into a Sufi figure named
Sayyid Ata.
Abolfazl Moshiri
FROM CHAS TIS EMENT OF THE EGO TO ANTINOMIANIS M AND SALVATION: CYNIC SUFIS AND
THE DICHOTOMIZED SYMBOLIS M OF DOG IN THE PERS IAN M YS TICAL LITERATURE
In the Islamic tradition, dog had been considered the epitome of impurity and lowliness. Yet one
group of Muslims, namely the medieval Persian Sufis, presented an alternative narrative
regarding the image and significance of dog in the mystical tradition. These Sufis, whose
viewpoint toward dog resembled that of Ancient Greek Cynics, realized the tremendous potential
in disseminating their mystical message through the symbolism of dog. They strived to
demonstrate that dog, perceived by the society as the lowliest of creatures, possessed many
virtuous qualities, which many humans, often viewed as God's noblest of creatures, lacked.
This paper argues that for these Cynic Sufis, dog became the symbol of a dichotomized Gnosis.
At the lower end of this dichotomy, and in accordance with the Islamic socio-religious taboo, the
image of dog was portrayed by these Sufis as the lowliest of all creation. Yet instead of
stigmatization, the Cynic Sufis often perceived themselves to be even lower than the dog as a
mean to humble their ego. To them, dog's lowliness was an allegorical extension of their own
impure, debased, and unruly ego (nafs-e ammareh) which had to be tamed or chastised. At the
higher end of this dichotomy, and in line with Sufis antinomian worldview, the image of dog
symbolized the essence of an unrelenting love and loyalty toward the Beloved. Thus, dog was
elevated to the stage of the hidden Sufi master who, by choosing the path of blameworthiness
(malamat), was able to expound on the secrets of Sufi doctrines such as asceticism, poverty and
the unflinching trust in the Almighty. While this paper will examine the broader portrayal of dog
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in Persian mystical literature, the main focus will be on the works of Farid al-Din Attar (d.1220)
and Jalal al-Din Rumi.
Zahra Motamedi
WOMEN’S SHELTERS IN KABUL
The current research is an effort to examine the impacts of shelters on violence against women in
Kabul. The research method is quantitative and the sample size is 214 Kabul inhabitants plus 22
girls and women settlers in Kabul shelters. Research findings indicate that 95% of settlers in
Kabul shelters are victims of medium and high levels of violence. 37% of the sample has a
negative or extremely negative attitude towards Kabul shelters and only 27% are positive towards
it. The medium effects of shelters were above the mean (3.13 of 5). Furthermore, sheltering is
more accepted by Hazara people and they have a more positive attitude towards it. The main
research question is to assess social impact of women’s shelters in Kabul. There are also three
secondary questions:
1: to assess the degree to which violence against women has affected women settled in women
shelters.
2: to assess the degree to which women and girls settled in shelters are satisfied with shelters, and
their services.
3: to assess the degree to which that women shelters are acceptable to Kabul citizens.
Farnaz Naghizadeh
WOMAN, FREEDOM, AND LAW AS THE AXES OF INTELLECTUAL STRUGGLES OF TWO
LIBERAL POETS IN IRAN AND AFGHANIS TAN
Due to increases familiarity with western countries the 19th century and early 20th century that
coincided with the Qajar dynasty, Iranian intellectuals requested modernization and reform in the
affairs of the country. The Constitutional Movement emerged in this era. Constitutionalism led
Mozaffar ad-Din Shah Qajar to sign the Constitution in 1906. This led to the development of the
National Assembly and the approval of the Iranian first Constitution. In this era, modernism
pioneers proposed very important and unprecedented issues in the traditional and authoritarian
society of Iran. Mohammad Taghi Bahar (1886-1951), the Iranian modern and liberal poet, who
was aware of Iranian culture and knew the western culture, and scientific and economic advances,
was interested in removing the hijab so that women can liberally participate in the society. He
requested the establishment of the National Assembly and the participation of people in politics
and legislation. He struggled very much in this way. Almost at the same time, the Afghan poet,
Khalil Allah Khalili (1907-1987), attended to similar issues, addressing whispers of modernism in
his poems. Khalili and Bahar have similarities and differences in their modernism and iconoclasm
in the two traditional societies of Iran and Afghanistan. Their views are compared, using the
discourse analysis method based on three modernization fundamental concepts, i.e., freedom and
the equality of females and males, sovereignty, and the necessity of acquiring modern science and
knowledge.
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Kaveh Niazi
PREFIGURING INNOVATION : TUS I'S RIS ALA-YI M U'INIYA
Nasīr al-Dīn al-Tūsī (d. 1274 CE/ 672 AH) wrote the Risāla-yi Mu’īnīya near the beginning of his
career, shortly after joining the court of the Ismā’īlī muḥtasham of Quhistan, Nāsir al-Dīn (who is
the dedicatee of the “Nasirean Ethics”). Tūsī dedicated Risāla-yi Mu’īnīya to the muhtasham’s
son, Mu’īn al-Dīn, in 1235 CE/632 AH. This work, which was written in Persian, foreshadows
Tūsī’s hugely popular arabic text al-Tadhkira fī al-‘ilm al-hay’a (1261 CE/659 AH). Risāla-yi
Mu’īnīya and al-Tadhkira fī al-‘ilm al-hay’a experienced somewhat divergent receptions:
numerous commentaries written on the latter work, with the Risāla-yi Mu’īnīya remaining in a
state of relative neglect. The two works are nearly identical in structure, however, and al-Tadhkira
fī al-‘ilm al-hay’a owes a clear debt to Tūsī’s earlier work as far as content is concerned. Of
interest is the fact that Risāla-yi Mu’īnīya includes a veiled hint at Tūsī’s celebrated mathematical
formulation known today as the Tūsī couple, which was only explicated in Tūsī’s short
commentary on the Risāla-yi Mu’īnīya, and further developed in al-Tadhkira fī al-‘ilm al-hay’a.
A comparison of Risāla-yi Mu’īnīya and al-Tadhkira fī al-‘ilm al-hay’a serve to highlight the
shared commonalities of the two works while providing a record of the author’s changing views
on cosmography in the quarter of a century that separates these two important thirteenth century
treatises.
Farah Niazkar
WOMEN'S DREAMS IN THE CONTEMPORARY WORLD
In the present paper, with the approach of women’s dreams and desires in contemporary Iranian
fiction, I will attempt to investigate the works of three generations of woman writers. Women’s
fiction writing in particular is a prominent sign of the present revolutionized Iranian women’s life.
Today, after several decades, Iranian woman writers have managed to gain a stabilized position in
the realm of Iranian literature. In the present paper, with the approach of women’s dreams and
desires in contemporary Iranian fiction, attempt has been made to investigate the works of three
generations of woman writers: Simin Daneshvar, Shahrnoush Parsipour, Ghazaleh Alizadeh,
Monirou Ravanipour, and Belgheis Soleymani.
Bruno De Nicola
UPDATING NIZAM AL-M ULK: ADVIS ING LOCAL RULERS IN 13 TH CENTURY ANATOLIA
The Fustāt al-‘adāla is a unique manuscript composed most probably in 1283 CE which has
come to us in a single copy held at the Bibliothèque National de France (Supplemént Turc 1120).
Despite its uniqueness, this work is not completely unknown and some scholars such as Mehmet
Koprülü, Osman Turan or more recently, Ahmet Yaşar Ocak and Ahmet Karamustafa have used
this work in their research. However, most of their works have concentrated in the first part of
this manuscript which contains some relevant information on the religious landscape of medieval
Anatolia, especially in its descriptions of Qalandar’s (mendicant dervishes) believes and practises.
Perhaps because of the uniqueness of the information contained in this section, scholars have
omitted or disregarded the rest of the work as being simply a transliteration of Nizām al-Mulk’s
Sı̄yā satnā mah with little historical relevance. In this paper I will take a different approach and
look at the second part of the work trying to see how the author of the Fustāt al-‘adāla interpreted
and updated Nizām al-Mulk’s work to advise local rulers of 13th century Anatolia.
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Osamu Otsuka
HAMD-ALLĀH M US TAWFĪ AND ĪRĀN-ZAMĪN WITH A SPECIAL REFERENCE TO THE DHAYL-I
ZAFAR-NĀMA
There are plenty of previous studies regarding how the notion of Iran was established. In those
studies, the age of Ilkhanid dynasty has been considered as one of the important turning points for
this matter. It has been said that the Ilkhanid rulers reanimated the political notion of Iran, whose
political connotation has been lost since the breakdown of the Sasanian Empire in 651, by using
the title ‘the king of Iran’ to legitimate their reigns. The frequent usage of the term Īrānzamīn/Īrān in Hamd-Allāh Mustawfī (d. after 1344)’s scientific encyclopaedia, Nuzhat al-Qulūb
written in 1339/40 is recognized as the basis for this argument. It is mentioned in the Nuzhat alQulūb that Irān-zamīn/Īrān is the center of the world and admired as the best place of the world.
However, the Nuzhat al-Qulūb was completed after the death of the substantial last Ilkhanid ruler
Abū Sa‘īd (d. 1335) and in fact not dedicated to the Ilkhanid ruler. How can we consider it as a
work that shows Ilkhanid propaganda politics?
Mustawfī’s work in his last years, the Dhayl-i Zafar-nāma written in 1344 will be the key to solve
this matter. What he described in the work is not only about the political and social chaos after the
death of Abū Sa‘īd, but also about his sentiment to such situation, which shows his sympathy to
Īrān-zamīn/Īrān. Even though the Dhayl-i Zafar-nāma has a wealth of content to reconstruct the
history of Iran after the death of Abū Sa‘īd, most scholars did not pay enough attention to this
source. I clarify why Mustawfī frequently used the term Īrān-zamīn/Īrān by examining the Dhayli Zafar-nāma. Furthermore, I propose a hypothesis for the frequent use of the term Īrānzamīn/Īrān in the post-Ilkhanid sources.
Oya Pancaroğlu
PERS IANATE TILE WORK IN FIFTEENTH-CENTURY ANATOLIA: THE CAS E OF B URS A
The complex built by the Ottoman sultan Mehmed I in Bursa in 1419 takes its popular name—
Yeşil or “Green”—from the abundance and excellence of tile work featured in the interior of the
zawiya and both the exterior and interior of the mausoleum. This tile work was signed by a group
of craftsmen calling themselves the “Masters of Tabriz” (ustadan-i Tabriz). It is widely accepted
that these craftsmen introduced to early Ottoman architecture the cuerda seca glazing technique
which was developed in the late fourteenth century in the greater Persianate world. This tile work
has also been seen as substantial evidence for the adoption of a Timurid-Turkmen style in
fifteenth-century Ottoman art and architecture. This paper, while accepting the interregional
dissemination of style and technique, focuses on the question of motivation for the Bursa tile
work project for which there is no precedent in Ottoman architecture. A clue in this regard is
provided by the peculiar formulation of the foundation inscriptions on the zawiya portal giving
the names of Mehmed I as patron and his minister, Haci Ivaz Pasha, as designer and supervisor.
Haci Ivaz Pasha was a native of the north-central Anatolian town of Tokat, where Mehmed I also
spent several years as governor during the reign of his father, sultan Bayezid I. Tokat, like other
major towns of medieval central Anatolia, was home to buildings that displayed some of the most
remarkable examples of Seljuk tile work of the thirteenth century. Seen from the perspective of
central Anatolia with its rich legacy of medieval tile work, the Bursa project of Mehmed I and
Haci Ivaz Pasha can be read as a prestigious revivalist undertaking with allusions to Anatolian
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Seljuk decorative repertoires achieved by the technically and stylistically pioneering work of the
Masters of Tabriz.
Andrew Peacock
M U’AYYID AL-DIN J ANDI AND HIS SUFI ADVICE FOR RULERS
The figure of Mu’ayyid al-Din Jandi (d. c. 1312 in Tabriz), best known for his commentary on
Ibn ‘Arabi’s Fusus al-Hikam, appears fleetingly, but regularly, in the literature devoted to the
Akbari School. Jandi, however, is much more than just another commentator on the famously
impenetrable Fusus. He played a crucial role in popularising Sufi and specifically Akbari
philosophy, and his activities also shed a certain light on the intellectual connections between
Mongol Anatolia and the Ilkhanid lands in Iran. Having studied with Sadr al-Din Qunawi in
Konya, Jandi was also active in Baghdad, Tabriz, and Anatolia. His Persian works aimed to make
Sufi knowledge to those who had been hitherto excluded from it. His Nafhat al-Ruh, for instance
was written at the request of a distinguished lady in Sinop. In this paper, my discussion focusses
on two unpublished texts preserved in manuscripts in Istanbul, which illustrate how Jandi
attempted to appeal to a political elite. His al-Qasida al-Lamiyya, which exists in both Arabic and
Persian versions, was dedicated to the Sahib-Divan Ahmad b. ‘Abd al-Razzaq al-Khalidi;
especially interesting is the Dhayl which appears in some manuscripts of the qasida, which is
written in prose and is aimed at ‘kings, sultans and viziers’ who were unable to follow the Sufi
way properly. Jandi’s works thus offer an insight into the ways in which the complex
philosophical theology of Ibn ‘Arabi and Sadr al-Din Qunawi was rendered relevant to a political
elite, and points to the ways in which advice literature from the Ilkhanid period onwards
increasingly sought to bridge the gap between the Sufi and courtly worlds.
Benedek Peri
YAVUZ SULTAN SELIM (1512–1420) AND HIS TECHNIQUES OF POETIC IMITATION
Though literary imitation in general and its special type when a paraphrase utilizes the metre,
rhyme and radīf combination of the model poem, had always played an important role in the
history of Persian poetry, the consolidation and canonization of Persian literary legacy that took
place in the Turkmen-Timurid period brought with it the growing popularity of literary imitation
as a highly appreciated creative process. If we penetrate beyond the surface of Yavuz Sultan
Selim’s divan, we can see that a fairly large number of the 300 odd poems included in Horns
1904 edition are imitations. This is also true for the recently discovered more than 200 ghazals
that still await publication. As far as the range of poets is concerned Selim seems to have
followed in the footsteps of another Turkish poet, Mīr cAlī-shīr Nevāyī and composed parphrases
for the ghazals of the most important classics of the Persian poetical canon, Sacdī, Amīr Khusrav,
Hāfiz, Kamāl Khujandī, Khvājū-yi Kirmānī, Kātibī and Jāmī. Through analyzing some of Selim’s
imitations and emulations, including paraphrases composed for such famous poems as the first
ghazal of Hafiz and his ghazal starting with the line ‘Agar ān Turk-i Shīrāzī ..., the present paper
aims at showcasing the main strategies and techniques Selim applied when he wrote his javābs.
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Parvaneh Pourshariati
PARTHIAN DOMAINS IN LATE ANTIQUITY: THE RELIGIOUS SCENE
The chronological demarcation of pre-Islamic vs. Islamic, and even the fallacious terminology of
“post-Islamic,” continues to plague the field of Iranian and Islamic studies. In the Iranian case,
the “Islamic” period of its history is said to have ostensibly begun by the “Islamic conquests” of
Iranian territories. Yet, in this last coinage, namely that of Islamic conquests inheres another
misnomer of the field. Studying the religious scene of Iran in Parthian territories during Late
Antiquity, this study intends to bring under scrutiny these hitherto paradigmatic demarcations and
conceptualizations of Iranian history.
Mohammad Radfar
CULTURAL DIVERS ITY AND SHARED PUBLIC SPACES IN IRANIAN CITIES
This paper draws on user perceptions derived from 3,856 interviews conducted in eight Iranian
cities, to elicit the popular qualities of public spaces across different cultures and to investigate
the link between culture and built environment in Iranian cities. Based on a substantial body of
qualitative and quantitative material, findings relating to the user identification of popular public
spaces and the qualities of places are reported. Analysing the reasons and attributes guiding these
selections, the paper contributes to new knowledge of public spaces from cross-cultural user
perspectives. Making the case that some qualities of public spaces are consistent across different
cultural contexts, the paper is of theoretical and practical interest. Drawing attention to some
universally popular qualities of place, the findings are anticipated to be especially useful for the
planning and design of public spaces which are diverse and welcoming to various cultures. The
result identified six main themes: social attributes, spatial attributes, symbolic attributes,
environmental attributes, functional attributes and well-being. The findings suggest that despite
cultural differences, approaches to selection and use of public spaces in cities have great
commonalities.
Shahrokh Raei
A COMPARATIVE STUDY OF THE APPLICATION AND SIGNIFICANCE OF SOME ELEMENTS OF
THE M ATERIAL CULTURE OF IRANIAN KHÂKS ÂR AND TURKIS H B EKTAS HIS
The material culture and the use specific objects are more significant among the Khâksâr
dervishes in comparison to all other Sufi orders and dervish groups in Iran. Some of these
elements of the material culture of the Khâksâr have had special usage also in the tradition of the
Bektashi. Both of these groups can, to some extent, be mentioned as representatives and survivors
of the movement of Qalandariyya, which have arisen in east Iran and Central Asia and spread out
over a considerable geographical area since the 13th century. Besides this common background,
there were also many exchanges and relationships between these groups throughout history.
Consequently, today we can find many comparable and similar religious traditions, rituals,
customs and also a similar material culture among them.
In this paper the usage and significance of some equipment and outfits in the religious lives of the
members of both groups will be examined and compared in order to define and illustrate the
historical connections and cultural and religious relationships between them.
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Javad Rashki Ali Abad
ILKHANID SHAHNAMAS AND THE HIS TORIOGRAPHY OF IRAN UNDER THE M ONGOLS
The era of Mongol rule in Iran usually has been considered as a critical period in Persian
historiography. As many scholars have pointed out, several outstanding historians rose up, and
massive historical texts were produced in this period, which have provided numerous sources for
Mongol-Ilkhand historiography and scholarship. At the same time, the Ilkanid era has been
known as a renaissance in producing Persian epics or Shah-Namas. Although the composition of
these epics in Ilkhanid era generally has been underlined by some scholars previously, but they
have not been used in new scholarship as historical sources. Publishing some of these Ilkhanid
Shah-Namas in last two decades, Zafar-Namah, Ghazan-Namah, Homayun-Namah, has provided
a chance for a new investigation over the importance of them in Ilkanid scholarship. These ShahNamas could improve our understanding of the history of Ilkhanid Iran in different ways. In one
side they include some complementary data about the Ilkhanid era and on the other side the
creation of these epics, the procedure and motivation of their composition and even their literal
characteristics include some new historical viewpoints. Based on these assumptions this article
investigates different aspects of the importance of the Ilkhanid Shah-Namas for historiography of
Iran under the Mongol rule based on published and still unpublished ones.
Md Tarique Rasool
INDIAN PANORAMA IN THE B LIND OWL
The topic of the paper is depiction of Indian culture in Buf-i-Kur. The book Buf-i-Kur is a
masterpiece of modern Persian literature written by Sadeg Hedayat. Buf-i-Kur is the most
renowned literary work of twentieth century Iran. The author has tried to depict Indian culture in
the novel. Elements such as bugam dasi, lingam temple, trial by cobra, saree, the city of Banaras
and Indian dance and music constitute the novel. Buf-i-kur is divided into two parts. Hedayat
traveled and stayed in India from 1937 until 1939. During this period, Hedayat published his most
enduring work, Buf-i-Kur in Bombay. In this way, he has tried to revive the literary and cultural
relations between the two countries, India and Iran. Porochista Khakpour, in an introduction says
about the novel: “It is a novel that demands countless readings; it demands that you become a
student of it.”
Hesamaldin Safari
M ODERN IRANIAN HIS TORIOGRAPHY AND CULTURAL TRANS LATION
The West/Persian civilizational confrontation brought forward an epistemological tension in
Iranian thought. By the manifest powerfulness of the west countries, the traditional foundations
lost their legitimacy and the Iranian Intellectuals became confused, while simultaneously being
harassed by the tangled discourse of modernity and western humanities. In such a puzzling
condition, the translation of so-called western concepts tends to unify these new concepts with
familiar Islamic or Persian basis. Since the process of translation was understood as an act of
substitution of one foreign word to a native one, the automatic conceptions of translation were
based on the idea of comparability of cultures and comparison as its main methodological tool.
After the problematization of the comparison in the 1970s, cultural translation was rethought as a
historical and contingent event. This presentation reviews the reflective works of some historians,
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like Mohamad Tavakoli-Targhi and Afsaneh Najmabadi that conceptualize translation as a
historical procedure to show how they problematize the idea of comparability of cultures.
Maia Sakhokia
COMPOUND VERB CYCLIC PARADIGMATIC TYPOLOGY: B Y OLD PERS IAN AND COMMON
PERS IAN DATA
I modeled Old Persian Compund Verb (CV) schemes in my earlier works (Sakhokia 1972, 1979,
1985, 2012, 2013, 2014). The OP CP and PhV are compared with NP data, mainly according to J.
Rubinchik’s structures, which were demonstrated in his works and in the large Persian-Russian
Dictionary. Some important innovations on the level of Modern Persian had been revealed
through the process of preparing the Big Persian-Georgian Dictionary. That Data is available for
examining, and descovering the dynamics back by retrospective space to MPogative and priority.
3. The main data object (material) of this communication means the representation of appr. 103
New units of OP Compound Verbs, not having been qualified earlier, and singled out by my own
schemes, reconstructed especially for the Old Persian data, in light of common Persian Space.
Keiko Sakurai
TWELVER SHI‘A IN DHAKA, B ANGLADES H: THE EMERGENCE OF NEW LEADERS HIP
This presentation, which is based on field research conducted in Dhaka during 1999 and 2014,
examines the characteristics of the Shi‘a community in Dhaka and the role of Bangladeshi
religious leaders (maulanas) who graduated from Qom seminaries. In contemporary Bangladesh,
the Shi‘a, while negligible in number, are far from monolithic and are scattered throughout the
country. Shi‘ism was brought to Bengal by the Persian bureaucrats and soldiers of the Mughal
Empire. Most of the descendants of these migrants still speak Urdu at home and form the core of
the Shi‘a community in Dhaka. Though no official institution unites the Shi‘a, the Hosseini
Dalan, which was built in Old Dhaka in 1642, has functioned as a community center where a
Najaf educated Indian maulana has offered religious guidance since 1978. He was the only
maulana in Dhaka, until some Qom-educated Bangladeshis returned to be maulanas in the early
2000s. They had attended the seminaries in Qom for advanced studies, passing either directly
from local schools or from the religious schools for elementary studies that Iranians established in
Bangladesh in the 1980s. At present about thirty graduates of the Qom seminaries are regarded as
maulana, some of whom are in charge of Friday prayer and religious education in Dhaka. They
act as mediators between Qom and the local population by collecting and re-distributing khums
(religious taxes) in the name of the maraji (Shi‘a authorities), especially those in Iran. The local
Shi‘a can also ask for the judicial guidance of the maraji in Iran through these maulana. Even
though the Qom-educated maulana strive to teach Shi‘a orthodoxy to Bangladesh’s Shi‘a, they
also endeavor to accommodate the country’s syncretic religious culture, where Shi‘a and Sunni
commemorate the first ten days of Muharram.
George Sanikidze
IRAN AND THE SOUTH CAUCAS US DURING THE POS T WWI YEARS AND IN THE 1920’S
The presentation is based on new materials from Georgian archives. It addresses the following
questions: the Iranian attitude towards the South Caucasian states during the period of their first
independence (1918-1921); Iranian delegation’s position concerning South Caucasian states at the
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Paris Peace conference; emigration of the Caucasians in Iran during the above-mentioned period
and their political activities; the Iranian attitude towards Soviet Russia’s politics in the South
Caucasus. It is noted that Iran and the South Caucasian countries had different aims and goals in
this turbulent period. For example, the Persian foreign minister during his meeting with the
Azerbaijan delegation stressed that his country has no territorial pretention towards the Caucasian
Azerbaijan but the “reunification” of Azerbaijan with Iran would be the best solution. At the same
time Armenians claimed one part of the Persian Azerbaijan. The Persian delegation even tried to
present a memorandum to the Paris Peace conference concerning the territorial pretentions of Iran
towards the South Caucasian states but without success. Finally, relations between Iran and the
Soviet South Caucasus during the 1920’s are analyzed, focusing on the study of activities of the
Iranian consulate in Tbilisi during this period – its relations with the Soviet authority and other
consulates.
Miklós Sárközy
A QAS IDA OF THE DĪWĀN-I QĀ'IMIYYĀT - TERRITORIAL EXPANS ION AND POLITICAL
IDEOLOGY OF THE NIZĀRĪ IS MA’ILIS AT THE END OF THE 12 TH CENTURY
Our knowledge is limited about the period of Nūr al-Dīn Muhammad due to the very limited
number of our sources. However, mention must be made of a poem, the qasīda No. 75. of the
Dīwān-i Qā'imiyyāt penned by Hasan Mahmūd Kātib. In this qasīda No. 75. of the Dīwān-i
Qā'imiyyāt interesting details are revealed written in praise of three Khurāsāni fidā’īs who
succesfully murdered an Īldigüzid ruler. This poem has a really unique character and is proved to
be a clue both for the Nizārī self-interpretation of fidā’īs and for the better understanding of a
significant political event – the death of Qızıl Arslān in 1191. Qızıl Arslān before 1186 was the
ruler of the North Western parts of the Īldigüzid state and as a governor of Ardabil his influence
could reach as deep as Gīlān where he caused damages to the Nizārīs. In its height the Īldigüzids
perhaps had intentions to invade Gīlān or to control the area north of Qazwin. It appears that this
growing influence of the Īldigüzids in Northern Iran was carefully detected by the Nizārīs. Qızıl
Arslān was killed soon after he officially embraced the title of Sultan and imprisoned Tughril III,
the last Saljūq ruler of Western Iran. Furthermore it is stated in our sources that Qızıl Arslān
allied with the Khwārizmians. The qasida No. 75. of the Dīwān-i Qā'imiyyāt thus can be
perceived as a unique source of the otherwise lesser known Nizārī attitude towards the
Khwārizmians before 1205. The consequence of the murdering of Qızıl Arslān was the swift
disintegration of the Īldigüzids. The weakened Īldigüzid kingdom never recovered to harass
Nizārī areas.
Martin Schwartz
THE KETÂB-E SÂS IYÂN AND SECRET VOCABULARIES OF IRAN
The Ketâb-e Sâsiyân Ba-Kamâl (Book of Accomplished Rogues) (KS) is a Persian text written in
the margins of five pages of a 14th century manuscript miscellany housed in Tashkent. The
unifying theme of KS is secretive forms of communication known to the anonymous author. The
work is divisible into four sections. The first section, whence the work's title, is a list, with
Persian glosses, of words (arranged in nine brief topic-oriented chapters) used by Shi'ite rogues
(sâsiyân: beggars, charlatans, thieves, cf. the Arabic Banû Sâsân). The fourth section contains
illustrative poetry in the latter argot (some such poetry also occurs at the end of the first section;
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glosses are minimal). The second section, hitherto undiscussed, lists kennings (often enigmatic
metaphorical phrases) in Arabic and Persian used by a group of worshippers of 'Ali; these
kennings have one-word glosses in Persian. Some of these will be discussed. The third section
describes a form of oral communication through a complex abjad alphabetical-numerological
code, with an illustrative example. This will not be discussed in any detail. The fourth section
contains poetry in the argot of the first section (some such poetry also occurs at the end of the first
section; glossation is minimal).
The presentation will focus on the Shi'ite argot, its historical origin in 10th century Buyid
Northern Iran and its major dependence on the specifically exclusionary vocabularies which
form(ed) an inner aspect of Judeo-Iranian speech, the latter vocabularies containing elements of a
long range of Aramaic, as well as Hebrew and early Iranian). In addition the Shi'ite argot's Arabic
elements will be discussed, as well as the relationship to the argots of Gypsies and other itinerants
in Iran and Central Asia, with words of special interest for Iranian etymology. Remnants of the
argot in mainstream Persian will also be set forth. The presentation will summarize and much
expand the data treated in Schwartz, "Loterâ'i: Jewish Jargons, Muslim Argots" in H. Sarshar
(ed.), Jews of Iran, 2014, 33-57, which already treated aspects of the Shi'ite argot of KS.
Anahita Shahrokhi
A SURVEY ON IRANIAN ARCHITECTURAL ART STYLES IN M OS QUES AND RELIGIOUS
B UILDINGS OF DAGES TAN
Cultural communications among nations consist of various subjects. Architectural art styles are
the most distinct and recognized subjects in this area of study. The republic of Dagestan in the
south of Russian Federation, not only from the past has a cultural and historical relation with the
Islam world, but also Dagestan is located in the historical geography of cultural Iran. This
relationship was more due to the political and social domination of Iran from the Sassanian period
and beginning of Islam in the region until the Tsar’s reign in the nineteenth century.
This land from the Caspian Sea is close to the northern provinces of Iran, Gilan, and Mazandaran.
Dagestan has so many cultural interrelationships with these provinces in Iran. In the province of
Mazandaran, a very special architectural art style could be observed, which is comparable and
similar with religious and Islamic monuments in the south of Dagestan. These similarities could
be seen on wooden decorations such as on columns and windows, painting on roof and walls,
plans of the buildings and similar architectural style. This article tries to introduce the Islamic
architecture in Dagestan and then focus on these similarities and compare two styles.
Dan Shapira
PARTING OF WAYS : WHEN THE KINDS OF PERS IAN B ECAME S O DIFFERENT?
Before the modern split of the Persian macrolanguage into the three state-based varieties (Persian
of [Western] Iran, Dari of Afghanistan and Tajiki of Tajikistan o and Uzbekistan), there existed –
and, to some degree, still exists – two other varieties: the Persian in the Ottoman Empire and
Muslim India. In both of the latter cultural realms, Persian was, until quite recently, a living
language of the high culture; however, the pronunciation patterns of Persian as spoken /
pronounced in the Ottoman Empire and in Muslim India were quite distinctive of those in
Western and Eastern Iran (though a connection between the pronunciation of Persian in Muslim
India and Eastern Iran can be easily recognized).
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I shall analyze the differences between all of the aforementioned varieties of Persian, with an
emphasis on [Western] Iran proper, the Ottoman Empire, and Muslim India. I will bring the older
data from Turkish and other Ottoman languages in contact with Persian, on the one hand, and
from the languages of Northern India and Afghanistan, on the other. With this data, I will attempt
to date this divergence to the first half of the 16th century.
Sunil Sharma
THE SHAHJAHAN-NAMA: VERS IFYING THE GLORIOUS REIGN OF A M UGHAL RULER
Several Shahnama-like poems were composed to glorify the reigns and exploits of various
Timurid, Safavid and Mughal rulers. Although all these works are classed together as imitation
epics because they all were written in the epic poetic meter mutaqarib, each one is quite different
in its use of specific tropes and imagery, as well as in the aspects of kingship its author chooses to
emphasize. However, some rulers were more interested in commissioning such works than others.
For instance, the Safavid Shah Ismail (r. 1501-1524) commissioned five such works to be
composed for him, with the one by the poet Qasimi being the best known. In the case of the
Mughal emperor Shah Jahan (r. 1628-58), two Shahnamas were composed for him by two
prominent Iranian-born émigré poets, Kalim and Qudsi. Often overlooked by historians in favor
of prose histories of the period, the two narrative works are of considerable interest from a literary
point of view. This paper will ask and attempt to answer the following questions: What was the
purpose of two epics for this ruler who was obsessed with the recording of the history of his reign
in prose too? Were these epics written in competition or did they complement each other? How
does the study of these two works help us gain a fuller understanding of the sub-genre of poems
that imitate Firdawsi’s Shahnama but written for a living ruler?
Margaret Shortle
SENS ORY INS TABILITY AND FLEETING B EAUTY IN SIXTEENTH-CENTURY PERS IAN PAINTINGS
AND THEIR ATTACHED GHAZALS
This paper will examine ornaments in a selection of sixteenth-century paintings connected to nonnarrative ghazals (lyric poetry). Dedicated to love and longing, ghazal poetry meanders, often
confuses subject and object, and embodies ambiguity and ambivalence as part of its rhetorical
structure. Audience reception and subjectivity are key features for understanding and appreciating
these poems. I suggest that the visual materials juxtaposed to the poetry similarly participate in
the same multi-layered act of experience; drawing their rules and methods of production and
consumption from those of poetry, the visual images invite the viewer to look, touch, and linger.
They animate the senses and attempt to materialize the same longing and desire elicited by the
text alone. Curved lines, figural turns, fluttering hemlines and other such arabesques compare
visually to the verbal references of musk-smelling tresses, which flutter in a spring breeze, ruby
red wine thoroughly consumed and enjoyed (down to dregs), and nightingales, who sing to sweetsmelling roses. Each of these poetic images and its visual counterpart is a marker of ideal beauty,
and each is defined by its fleeting textual role as a sensory object. Calligraphy treatises similarly
employ the same fluctuating and fleeting sensuous metaphors to describe excellent calligraphy,
and thus, they provide a textual source and theoretical frame for analyzing the verbal-visual
relationships presented by paintings. I argue that the paintings are informed by the aesthetics of

88

sensory instability, and that they attempt to make visual the transient features of sight, taste, touch
and sound evoked in the poetry and similarly described in writings on calligraphy.
Jason Silverman
ACHAEMENID CREATION AND SECOND IS AIAH
For many years, scholars have entertained the idea that Monotheism appeared in Second Isaiah as
a result of Zoroastrian influence. Since the issue of monotheism is inappropriate for either the
Persian or Judaean contexts, this paper argues that a more fruitful angle to pursue the Persian
context of Isaiah is through analysis of the concept of creation. This paper takes the Achaemenid
creation prologues in the Old Persian inscriptions as a comparator for the use of creation in
Second Isaiah, and places these two in a broader ANE context of creation mythology. It is argued
that both share distinctive features in the way creation is presented and understood. Given the
novel and similar concepts visible in both corpora, this offers a more solid basis for discussing
potential Persian influence on Isaiah and “post-exilic” Judaeans. The later development of
Judaean traditions can then be placed in a more profitable perspective—one that accounts for later
developments of monotheism within that tradition.
Abolala Soudavar
PARADING AN EMPEROR: TAHMAS B'S TRUMP CARD AGAINS T THE OTTOMANS
The news that the fleeing Mughal Emperor Homayun had landed in Iran (in 1544) took Shah
Tahmasb by surprise. Nevertheless, he soon realized the propaganda potential of this
unannounced guest, and set out to parade Homayun, in one city after another, and from one Shiite
holy place to the other. Four years earlier, his eastern opponent, the Ozbak `Obeydollah Khan,
had died, and the only external threat to his realm came from the Ottomans who, not only
engaged him on the battle font, but also in propaganda warfare by which the Safavids were
branded as heretics. Homayun's visit presented Tahmasb with the unique opportunity to counter
the Ottoman propaganda by parading a Sunni Emperor in Shiiite shrines. The problem, though,
was that Homyun was on the run, with practically no regalia, and only a few companions in his
retinue. To remedy this, Tahmasb spared no effort to prop up his guest by providing him full
regalia and escorts, in order to project his trip as the official visit of a neighboring ruler whose
empire was even grander than that of the Ottomans. Tahmasb's meticulous orchestration of this
propaganda feat is a fascinating tale that opens a vista into the complex character of the ruler who
almost single-handedly consolidated Safavid power in the face of much adversity.
Brian Spooner
GENDER AND FAMILY IN M ODERN PERS IANATE SOCIETIES
On or about March 30, 2009, in Swat (northern Pakistan), a young Pashtun woman aged 17 was
seen to leave her house with a man to whom she was not married or related closely enough to
prevent marriage (mahram). The community was at that time under the authority of the Pakistani
Taliban (Tehrik-i Taliban Pakistan). She was arrested, tried and convicted of having committed a
sexual act outside marriage, which is classified under the heading of hodud (boundaries) in
Islamic law. The penalty was set at 34 lashes, and was carried out in public a week later, on or
about April 5, 2009. The application of the penalty was captured on a smartphone and posted
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immediately on YouTube. Within hours it had been viewed around the world, and being genderrelated it received widespread attention.
Gender-related news from the Persianate world is making headlines more frequently. Khaled
Hosseini's Thousand Splended Suns, Atiq Rahimi's The Patience Stone, the popularity in Iran of
Golshifteh Farahani, the lashing of young women by Islamists, and women driving taxis and
buses in Tehran, all in very different ways draw our attention to the cultural problems of gender
in different Persianate societies as they continue to experience accelerating social change in the
modern world. Each of these cases illustrates modern problems in maintaining the family as the
key institution of Islamicate social life. The Western world has also seen change in the social
function of the family over the past generation. But family values in the Persianate world, though
in many ways similar (at least down to the 19th century) were less central. This paper analyses
the changing function of the family on current trajectories of social change in Persianate societies.
Amin Tarzi
NATION-B UILDING IN AFGHANIS TAN : EFFECTS ON THE PERS IAN LANGUAGE
The emergence of Afghanistan as a distinct political entity began in 1747. Nadir Shah Afshar of
Iran had been assassinated; Ahmad Khan Abdali had taken power in Qandahar in the ensuing
power vacuum, and for the first time, the Afghans proper (Pashtuns) were supreme in their
traditional ancestral land. However, despite its 250 years as a distinct political entity and its
current unprecedented freedoms of expression and exposure to international actors, post-Taliban
Afghanistan has yet to come to terms with its historical realities or to frame its national identity.
As the country advances its efforts to deconstruct or reinvent its past, it still struggles with the
role of national languages, specifically Dari (Kabuli dialect of Persian) and Pashtu. This paper
will provide an outline starting in the 1920s of Afghanistan’s attempt to craft a national identity
that embraces Pashtu and rejects centuries of Persianate culture and history. The paper will then
review the rise of Iranian nationalism in the 1930s, the 1947 formation of Pakistan, the role of
Pashtun nationalism therein, and the current nation-building efforts in Afghanistan as they are
shaped by internal and language politics. The paper’s conclusion provides linguistic, cultural and
geopolitical perspectives on the future of Afghanistan’s nation-building process and the country’s
relations with its neighbors, Iran and Pakistan.
Afarin Tavakoli
THE DILEMMA OF WOMEN'S SPORT UNDER THE IS LAMIC REPUBLIC OF IRAN
Although the engagement of Iranian women in international sports dates back to 1958, the impact
of the Islamic Revolution bore heavily on Iranian women participation in sport. In 1981 wearing
the veil became obligatory by law, and Iranian women athletes were banned from public
participation in athletic events. This had an immediate bearing on Iranian society since neither
Islam nor sports are in contradiction. The problem with women’s sport was complicated and
difficult to resolve. It stemmed from the fact that women had to compete in public, wearing
clothes that violated the dress codes of the Islamic Republic. To make things worse, different
religious leaders had diverse views on women’s participation and dress codes in athletics. The
results often were policies that were erratic and inconsistent and subject to interpretation and
change at every stage of the drama.
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This paper is a study of the social and political attitudes on women’s sport in Iran since the 1979
Islamic Revolution. It addresses the arguments and viewpoints on the presence of women in
athletics, the debate over whether women should have the opportunity to be present in stadiums,
not as participants but as fans and whether women and men could be present in cinemas together
as spectators of international sports. These are questions that have been plaguing Iran for the past
three decades. At the center of the debate is the question of religion and its different
interpretations from the point of view of religious leaders, bureaucrats, fans, and players.
Seemingly, the only person capable of putting an end to the debacle is the Supreme Leader who
has so far not taken a conclusive stance.
Nahid Tavassoli
FEMININE READING AND UP-TO -DATE INTERPRETATIONS OF RULES OF THE QURAN
CONCERNING WOMEN'S RIGHTS IN IRAN
The majority of Iran is Muslim and the constitution of the state is based on jurisprudence (fiqh).
But, why do the women, half of the population, protest against not having achieved their human
rights under the Islamic rules? The existing Jurisprudential provisions, like “Women Rights and
Attendance” in Private and Public Spheres, have been defined by only men for centuries. But
unfortunately, women, who have been addressed in the Quran as equal to men, have never had
any role in interpreting any of the Quran verses, even those relating to their own private rights!
Since most of these rules and diachronic provisions are not compatible with 21st century issues, it
seems that now is the time for the elites and high-educated women, who believe in Islam and
have accepted the Islamic State as an existing reality in their society, to supply their different
feminine reading and up-to-date interpretations of the Quran. This paper is trying to explain the
static and traditional masculine definitions, commentaries, and interpretations of verses in the
Quran concerning women's rights. It also attempts to compare these views with the new feminine
and up-to-date interpretations of diachronic/synchronic verses.
Ebrahim Towfigh
M ODERN IRANIAN HIS TORIOGRAPHY AND STATIONARY SOCIETY: A GENEALOGY OF THE
M ODERN CONCEPT OF DES POTIS M
Since the end of the 1970s the theory of stationary society has played a crucial role in the modern
Iranian historiography and social sciences. For at least two decades Katouzian`s Iranian
despotism has become the most popular theory for analyzing the Iranian past. It has not only
become highly pervasive in the scientific community, but has also penetrated deeply in common
sense. The international context for the revival of the concept of despotism, as derived from
Marx’s Asiatic mode of production and Wittfogel’s oriental despotism, was due to the failure of
many modernizing processes in the developing world in the 1960s and 1970s. It was actually a
critique of these modernizing processes underlying theory of stages, whether in its Marxist
articulation or the bourgeois one, which claims universal validity. In my contribution, I will try to
put forward a genealogy of the modern concept of despotism (estebdad) and demonstrate its
impact in the formation of Iranian Historiography and historical thought.

91

Alison Vacca
ABBAS ID PERCEPTIONS OF SAS ANIAN RULE IN ARMENIA, AZERBAIJAN, AND ALBANIA
Studies of Umayyad and early ‘Abbasid rule in Armenia have by and large been concerned with
establishing a historical narrative of “what really happened,” frequently with a decided preference
for Armenian sources. My goal is to consider the Umayyad North in Arabic sources of the
‘Abbasid period, where the role of Sasanian legacy is striking and persistent. Stories about
Anuširwān, for example, cannot help formulate a chronology of the eighth and ninth centuries,
yet the ruler does appear regularly in ‘Abbasid-era Arabic sources about the North. Abandoning
the elusive chronological narrative allows us to look at recurrent themes that crop up frequently in
Arabic historical and geographical works about Armenia, Azerbaijan, and Albania. I argue that
caliphal administration in the North can only be understood in light of the region’s Sasanian past.
Understanding Arab rule of the caliphal North is therefore predicated upon
understanding ‘Abbasid-era perceptions of Sasanian rule. This legacy is both constructed the
product of the social and political concerns of the ‘Abbasid state, and a factor of real continuity in
the formative period of caliphal rule.
The purpose of this paper is to examine Arabic sources on Sasanian Armenia, Azerbaijan,
and, Albania and, specifically, how these compare to evidence from other venues. For example, is
the similarity between the role of the marzpan and that of the ostikan due to real continuity in the
early Islamic period or to ‘Abbasid presumption of continuity? The use of Arabic texts as sources
for Sasanian history has long elicited a certain discomfort, an understandable position especially
for provinces with their own rich historical tradition, such as Armenia. This paper will embrace
the historiographical pitfalls of the ‘Abbasid perspective by engaging with questions of memory,
transmission, and perception, as well as continuity and change in the shift from Sasanian to
caliphal rule.
Anna Vanzan
M OURNING IS B EAUTIFUL: M UHARRAM CEREMONIES AND GENDER AFFIRMATION IN SOUTH
IRAN
Iranian women's presence in Shi'i rituals was noted by travelers in pre-modern era and extensively
described since the 19th century. After the Islamic Revolution, whose success was partially
decided by Shi'i myths and symbols and by women's contributions, the attention towards gender
aspects of Shi'i religious ceremonies increased, and now it is discussed in numerous recent works.
So far, scholars have manely observed and described the rituals performed in the capital Tehran,
with the exception of Ingvild Flaskerud whose target of research is the female community of
Shiraz. However, it is South Iran that presents striking peculiarities in the way women participate
in Muharram ceremonies.
My paper is based on ethnographic research carried among women performers in Muharram
rituals in South Iran, in particular in the Gulf area. The presentation shows - with the help of
images and video clips- how women, by claiming their right to perform in a public arena, are also
asking to be recognized as social, cultural, historical and religious agents.
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Gholam R. Vatandoust
WOMEN, THE IS LAMIC REPUBLIC AND THE CHANGING M ARRIAGE LAWS OF IRAN
Iran’s marriage and divorce laws are part of the corpus of family laws that are inherently rooted in
the Ithna ‘Ashari Shi’adocrtines of Islam. Throughout the Pahlavi period (1925-1979) legislation
pertaining to marriage and the family comprised the Civil Code of 1928, and the Marriage Acts of
1931 and 1937. These laws never digressed from the Shari’a. However, the Family Protection
Law of 1967 curtailed men’s unilateral control of divorce and polygyny, without entirely
undermining the Shari’a. This was a ground breaking step whereby the Shari’a was interpreted in
favor of women’s rights
The contemporary family legislation of Iran approved in July 2007. It immediately encountered
criticism by women activists and was dismissed as discriminatory and humiliating against women
by civic groups, women’s organizations and the urban middle class. The reaction was mostly
directed at article 23 which specified that men no longer needed to neither inform nor have the
approval of their wives in order to marry a second wife. In fact, all that was required was to
demonstrate that they had the financial resources to support another wife. However, because of
repeated reaction by the public, the Legal and Judicial Commission of the Majlis decided to place
on hold articles 23 and 25 of the legislation.
This study will compare and contrast the 1967 Family Protection laws initiated by the Shah with
the 2013 Family Laws of the Islamic Republic. It will attempt to show that after 46 years, the
recent Family Laws have taken meager steps towards promoting equal rights. In fact, what
continues to dominate since the inception of the Islamic Republic in 1979 is the vision that
woman’s proper place is within the confines of the house and that her primary responsibility is
child rearing and motherhood.
Mostafa Vaziri
RUMI, THE INTERCULTURAL PHILOS OPHER: PARALLELS WITH VEDANTA, B UDDHIS M AND
SHAIVIS M
This paper offers a fresh interpretation of Rumi’s secular and humanist philosophy by taking a
more inclusive look at thousands of verses from sources including Rumi’s Divan and Masnavi,
Sultan Valad’s poetry, and the Maqalat (Discourses of Shams). In his practical philosophy, in
order to attain consciousness of the ultimate reality and source of existence, love, and nonreligious/non-discriminatory deliberation of equality of human race, Rumi proposed:
contemplation on non-self, namelessness, placelessness, timelessness, silence, the practice of
dance and music, and using visualization techniques. These practices as described in Rumi’s
writings at the same time reveal elements in common between his ideas and those of advaita
Vedanta, Buddhism, and Kashmir Shaivism. This study aims to expand the perception of Rumi,
placing him at the level of intercultural philosopher and universal thinker outside of any religious
tradition.
Masoumeh Velayati
WOMEN IN M ALE DOMAIN: FEMALE ARCHITECTS IN IRAN
In the recent decades, Iranian women’s access to educational opportunities including the
professional field of architecture, urban planning and engineering has broadened. However,
despite the considerable number of professional women with qualified success and technical
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expertise, patterns of gender inequalities have been sustained through traditional social and
cultural systems. Some of the patterns of gender inequality are related to monopolisation of
managerial roles by men at senior level and job polarisation. Some are career-related experiences
and authority issues in terms of practicing the profession. Traditionally architecture, the building
industry and construction management have been considered as part of the male domain. When
professional women enter these fields as engineers, supervisors, surveyors, or officials and hold
the positions of power, their authority is challenged not only by the un/semiskilled male
workforce, but also by educated men under their management. Having said that, in the
educational institutions, particularly private institutions, they receive positive discrimination
compared to their male counterparts.
Research on female architects in Iran is scarce. Based on 32 interviews, this paper aims to reflect
the social, structural, and cultural challenges and opportunities that young professional women in
Iran experience. The paper will also shed light on women’s agency in overcoming the barriers
and claiming their rights and authority within the male-dominated social structures.
Denis Volkov
DIFFERENT ERAS – SAME SELF: LIFE-WRITING BY RUS S IAN SPIES IN IRAN FROM THE LATE
QAJARS TO THE EARLY IS LAMIC REPUBLIC
Since the end of the eighteenth century, a key characteristic of Russo-Iranian relations has been
the military dimension. Russia’s overall powerful presence in Persia or Iran throughout the
nineteenth and twentieth century was underpinned by the activities of Russian military and
political intelligence, represented mostly by officers specially trained in Oriental studies.
Traditionally for this cognitive domain in Russia, many of them were intellectually active,
engaging in scholarly activities and later writing their memoirs.
Drawing on the Foucauldian conceptualisation of power/knowledge relations and Sartre’s
existential individualism, this paper analyses the private notes of Konstantin Smirnov, DeputyHead of the Intelligence Unit of the Caucasian Military District Staff and the personal tutor of the
future Ahmad Shah Qajar’s (1907-1914), and the memoirs of Leonid Shebarshin, the PGU-KGB
Station-Chief in Iran (1979-1982). Notwithstanding the time gap of almost a century that
separates their writings, the observations and reflexions of these two representatives of different
Russian intelligence services (the army and political intelligence) of different political systems
have much in common. They represent first-hand insights into Russian perceptions of Iranian
culture and of Iranians themselves, but they also illustrate how the interaction of each of these
two men through letters with others, changed their perceptions of their own people and of the self.
Beyond this analysis the paper also asks to what extent instances of life writing such as these two
can contribute meaningfully to the source base for writing the history of Russo-Iranian
encounters, especially in the case of Shebarshin where the low possibility of archival crossreferencing, given the policies of access to the relevant archival material currently in place in
Russia.
Rose Wellman
EATING B AS IJI STYLE: IRANIAN FOODWAYS PAS T AND PRES ENT
This paper draws from 15 months of ethnographic research among Basiji Shi’i families in the
Fars Province of Iran to analyze the increasing significance of religiously permissible, or halal,
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foodways in post-Revolutionary Iran. Since the inception of the 1979 Constitution, Islamic laws
concerning halal food, drink, and culinary etiquette have been emphasized by state policy makers.
For instance, immediately following the Islamic Revolution, companies such as Kentucky Fried
Chicken and MacDonald’s were outlawed and replaced with locally owned, more “Islamically”
friendly versions such as “McMashallah.” Similarly, Western style sandwiches were renamed to
obscure their previous status as the food of infidels. Kalbas, for instance, became “Islamic kalbas”
and fake ham made with cured chicken became “Islamic ham” (Chehabi 2003). Thus, while the
reign of the Pahlavis had embodied a national aesthetic of Western modernization made visible in
part by the “civilizing” introduction of foreign cuisine, tables, chairs, ingredients, utensils to
homes and restaurants, contemporary Iranians have witnessed a backlash against these same food
“appetites” which are associated with “moral decay” and “Western cultural invasion.” The current
paper explores the apparent insurgence of halal practices of eating and relating – as well as their
contestation – among the Basijii families in the Fars Province of Iran. I suggest that the category
of halal food is being used both by everyday people and by policy makers to help cultivate and
materialize a virtuous Islamic nation-state.
Andreas Wilde
AFGHANS IN THE B UKHARAN EMIRATE: A (HI)STORY OF M ERCHANTS , M ERCENARIES AND
SOLDIERS OF FORTUNE
In nineteenth-century Western travelogues on Bukhara, Afghans frequently catch the eye of the
reader. In many works, the members of the local Afghan community are described in a very
stereotyped way. The most common picture evoked is that of a multiethnic crowd of people in the
Bukharan bazaar, among which Afghans are easily distinguished by their impressive appearance:
tall stature, shoulder-length black hair, long white clothing and so on.
This paper seeks to explore the role and life of Afghans in Bukhara beyond the common
stereotypes presented in the travelogues. The major question it investigates concerns the reasons
for the presence of Afghans north of the Oxus and their various fields of activities. The author
will therefore look at native sources from the eighteenth and nineteenth centuries, primarily court
chronicles, but also travelogues and British archival sources. The paper argues that in
Transoxania Afghans were active in two different social contexts: the military and the bazaar. As
soldiers of fortune and caravan traders, they constituted a large regional network that materialized
through constant physical movement and exchange, enabling them to climb the social ladder.
According to the Bukharan chronicles, from the mid-eighteenth century onward, Afghans,
especially members of the Ghilzay federation, acted as mercenaries furnishing a kind of “foreign
legion” to the Manghit rulers. By 1800, they had become a firm part of the military elite and the
power structure of the Manghit realm. Some of them even received provincial governorships or
occupied key positions in the Bukharan military. Since a large part of the overland caravan trade
was in their hands, they held an important position in the commercial field. Afghan traders
maintained a large radius of movement and action connecting Bukhara to other urban centers of
the region like Kabul, Mashshad, Balkh, and Peshawar.
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Barry Wood
THE B ATTLE OF CHALDIRAN IN SAFAVID M EMORY: EVIDENCE FROM THE “ANONYMOUS
TALES ”
The Battle of Chaldiran in August 1514 AD was a turning point in the history of the Safavid
dynasty. It meant the permanent loss of Anatolia to the Ottomans. It also spelled the end of Shah
Isma’il’s unbroken series of victories over his enemies, and there with the end of his aura of
invincibility in the eyes of his Qizilbash devotees. After Chaldiran, Isma’il never again led his
men in battle, although he lived for ten more years. Given the spectacular fall from grace of such
a dynamic young leader as Isma’il, how did the memory of this traumatic event survive in the
popular mind? How were the battle, its loss and aftermath explained to and understood by
subsequent generations? In answering such questions, we have an interesting window of access to
Safavid popular memory in the form of the so-called “Anonymous Tales” known to be current in
the seventeenth century. These were written down in several manuscripts, most of which remain
obscure and underutilized. In this paper I will examine the descriptions of the context and conduct
of the Battle of Chaldiran in four different manuscript versions of the Anonymous Tales: the
Jahangusha-yi Khaqan of Bijan (British Library Or. 3248, formerly known as the Ross
Anonymous), the Tarikh-i Jahanara-yi Shah Isma’il Bahadur Khan (Chester Beatty Library Per.
278), the Alamara-yi Safavi (published in 1971 by Y. Shukri), and the Alamara-yi Shah Isma’il
(published in 1971 by A. Muntazir Sahib). By considering the similarities and differences in the
way these texts preserve the Chaldiran story, I hope not only to increase awareness of these
interesting manuscripts, but also to shed some light on the late-Safavid memory of a pivotal event
in the history of Iran.
Suzan Yalman
THE “GREEN DOME” AND EARLY M AWLAWI ARCHITECTURE IN KONYA
When the father of the great mystic, Jalal al-Din Rumi (d. 672/1273), arrived at the Anatolian
Seljuq capital in Konya, there was hardly a madrasa to be found in the city. However, within a
century the city was transformed from a “City of Sultans” to a “City of Saints.” This was
certainly related to the weakening of Seljuq rule and the emerging influence of Rumi. Yet, how
can we examine this change spatially?
The first building that comes to mind is no doubt Rumi’s tomb or the “Green Dome,” a site that
has drawn many a pilgrim to Konya over the centuries. Rumi’s hagiographer, Aflaki (d.
761/1360), informs us that the tomb’s architect was a certain polymath named Badr al-Din
Tabrizi who had recently arrived in the city and had become Rumi’s devotee. Soon thereafter the
site was transformed into an architectural “complex” that brought together various functions
under the same roof. Although this site has since vanished, it was known to have been of pivotal
importance for the urban fabric of the city. By examining the scant information in the historical
sources as well as the limited architectural remains, this paper seeks to understand the
transformation of Konya through the lens of early Mawlawi architecture.
Seyed Mehdi Yousefi
M ODERN IRANIAN HIS TORIOGRAPHY AND DECLINE STUDY
In the early 18th century, the Safavid dynasty collapsed and their sovereignty was suspended,
although their legitimacy endured for decades. The fall of the Safavid capital, Isfahan, conceived
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by Iranians as a divine fate, and by the European witnesses as a civilization decline. In the 19 th
century, after the foundation of the Qajar rule, the "decline narrative" spread gradually over the
entire Iranian Historiography. Reza-Qoli Khan Hedayat, during the mid-19th century used this
term explicitly, not only for naming the Safavid fall, but to represent the Iranian Civilization's
fate. Since then, the decline narrative has played a central role in the Iranian historiography. After
the Constitutional Revolution, this narrative lost its strength, but by the mid-20th century, it
restored its status. I will explain how the Qajar idea of decline has been recalled in recent decades
by Seyed Javad Tabatabai and many other historians, why it is still powerful and how it can be
criticized.
Sh. Yusufbekov
THE IMAGE OF SAINT ALY (A) IN THE POETICAL GENRE OF ORAL FOLK LITERATURE OF
TAJIKIS TAN IN THE M OUNTAINOUS REGION OF B ADAKHS HAN
The image of Saint Aly (a) in verbal folk literature, particularly in multilingual Badakhshan (the
Pamir) has not been adequately explored in monographs thus far. This paper is a first attempt to
study the image of Saint Aly (a) in Tajik-Pamirian folklore, particularly in multiple samples of
oral folk literature of different Iranian ethnic groups of the Pamir.
It is necessary to note that during the Soviet period, it was not acceptable to database folklore of a
religious nature. As a result, a large amount of folklore samples that were created over centuries
was irrevocably obliterated. However, it is possible to find valuable materials relating to Saint
Aly (a) in data of the Institute of Humanities of the Republic of Tajikistan. This data can be
categorized into three groups: poetical genre of verbal folk literature; poetry, which due to its
broad popularity, turned into folklore samples; and prayers and conjurations.
Mohsen Zakeri
AYIN-NAMAK REVIS ITED
It is now more than half a century since Muhammad Muhammadi published his monumental
work al-Tarjuma waal-naql ‘an al-Farisiyya. I. Kutub al-Taj wa-al-Ayin, Beirut 1964. Among
other things, Muhammadi asserted that ayin is a generic term, so that the famous Ayin-Namak,
the translation of which from Middle Persian into Arabic is ascribed to Ibn al-Muqaffa‘, was not
the title of one book rather many. He identified five ‘distinct’ books of that title respectively on
the rules of War, Archery, Polo, Foretelling, and Training of the Soul. Ahmad Tafazzoli gave a
short synopsis of Muhammadī’s study and updated the older material in his article on the AyinNamak for the Encyclopedia Iranica [Ain-nama 1984]. Since then, the discovery of sporadic
references pertinent to this title and quotations from it in classical Arabic and Persian sources
have been steadily growing such that the time is ripe to revisit the available data anew, and try to
shed new light on some unsolved issues.
In this paper, I will briefly appraise the modern discussion on this topic and then present a few
heretofore unknown extracts from diverse Ayin-Namaks. In light of these newly found text
specimens I hope to replenish the sketchy records and reinterpret the content, structure and
purpose of these books. Above all, it appears that the lost Ayin-Namaks fit perfectly into the
generic pattern of Mirrors for Princes, manuals for teaching proper socio-political conduct for
kings, princes, and sons of aristocratic nobility.
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Bahman Zakipour
TAKING ANOTHER LOOK AT ILLUMINATIONIS M (THE DOCTRINE OF ILLUMINATION AND
SABIAN)
There are usually two main sources on illuminationism: firstly, the philosophy of ancient Iran or
Zoroastrian ideology, and secondly, is the Islamic thought and tradition. The second one is
divided into two parts, Qur’an and Hadith as the first part, and peripatetic philosophy as the
second one. There is no doubt that the founder of illuminationism, Shahab al-Din Suhrawardi, as
a Muslim person has used these mentioned Islamic sources in his works so much. However, there
is doubt concerning the influence of the philosophy of ancient Iran, which is precisely related to
Zoroastrian ideology on him. Although Suhrewardi mentions the Zoroastrian angels in his works,
especially in the book Hikmat-al-Ishraq (The Wisdom of Illumination), but it cannot clearly
demonstrate the direct influence of Zoroastrian ideology on him. Not only do some researchers
like Hossein Zia’ee mention these two sources for the doctrine of illumination, but they also talk
about two sources, Greek neoplatonism and Vedanta of Hindu philosophy. In addition, the
researchers like Fathollah Modjtabaei implies that Suhrewardi, especially in his allegorical works,
has been influenced by Buddhist stories named Pāli Canon. We can accept all these opinions as
important hypotheses. However, we cannot find any other reason for them but guess. In this
paper, the author tries to delve into the main concepts of the book Ginza Rabba, the largest of the
many holy scriptures of the Ssabian religion, and also the report, which Abū Rayhān al-Bīrūnī has
in his book Athar-al-Baghiyah (The Remaining Signs of Past Centuries) about Ssabian. Since
traveling from his hometown to Halab, Suhrewardi passed through the Sabian’ domicile; we can
see the trace of their ideology on his own philosophy. In fact, the major part of his doctrine of
illumination is based on the ideology of Ssabian.
Arash Zeini
SECRECY AND CANONIS ATION IN SAS ANID: A SCHOLAS TIC READING OF THE ZAND
A number of Middle Persian texts describe religious councils in which the redaction of an
authoritative version of the Avesta, the sacred texts of the Zoroastrians, was fiercely debated.
According to these texts, the aim of the councils was to gather and restore the Avesta destroyed
by Alexander. The origins of the Avesta, however, are steeped in mystery, and modern
scholarship questions the very existence of a written Avesta prior to Alexander’s time. At some
unknown stage, the Avesta was translated into Middle Persian and provided with commentaries.
These translations are commonly known as Zand. Scholars mostly attribute a didactic function to
the Zand, proposing that the translation project was undertaken at a time when knowledge of the
Avestan language was in decline. By translating the Avesta, it is presumed, the Zoroastrian priests
sought to preserve knowledge of their scripture. The compilation of the canonised scripture itself
is often explained by way of competition with other religions of the time. Valid as these models
may be, they are based on hypothetical scholarly assumptions and ignore relevant Middle Persian
sources. There is compelling evidence in the Middle Persian literature that the Zoroastrian
exegetes of the late antique era viewed the Avesta as a container of ‘constructive secrets,’ as
defined by Aleida and Jan Assmann. In this paper, I will argue that this view prompted the
translation of the Avesta and will explore the links between language, secrets, and the formation
of the Zoroastrian canon.
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Waleed Ziad
HAZRAT FAZL AHMAD PES HAWARI: EXCAVATING THE B UKHARA-PES HAWAR NEXUS AFTER
NADIR SHAH
Following the death of Nadir Shah Afshar (d. 1747), the political landscape of the Persianate
world underwent dramatic transformations. While decentralized states gradually emerged at
Khiva, Khoqand, and Bukhara, Ahmad Shah Durrani began carving out an empire from Nadir
Shah’s eastern provinces. This turbulent period also witnessed the proliferation of an intricate
network of shrines, khāneqāhs, and madāris associated with the Naqshbandi-Mujaddidi Sufi
order, which had originated several generations earlier with Shaykh Ahmad Sirhindi (d. 1624),
the widely revered yet controversial Hindustani mystic.
This paper focuses on the career of one of the Naqshbandi-Mujaddidi scholars-saints who
emerged in this period, Mian Fazl Ahmad Masumi, popularly known as Hazrat Jeo Peshawari.
Hazrat Jeo forged a network of institutions which spanned from the Punjab and Ghazni to
Khoqand and Bukhara, attracting a range of adherents for ascetics and celebrated ulama, to local
rulers (including several Durrani and Manghits rulers, and the Akhund of Swat).
I argue that the half century of urban renewal under the Durranis, within a decentralized and
informal imperial structure, created a space which facilitated an academic and spiritual revival
from Khoqand to Kazan. Through figures like Hazrat Jeo Peshawari, the religio-academic milieu
of Mughal Hindustan mediated through Durrani Khurasan injected Turkestan with a new corpus
of literature, epistemologies, and practices, and in the case of Bukhara, even helped engender a
new model of governance and kingship reflecting Naqshbandi-Mujaddidi Sufi ethics. An
examination of the careers of Hazrat Jeo and his contemporaries reveals that a range of social
currents in the urban and tribal spheres, from those of the Akhund of Swat to Bukhara’s 19th
century renaissance, actually formed part of an interconnected lattice of social-intellectualreligious movements throughout this region.
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Masoumeh Bagheriand Abbas Azarandaz
A GLANCE TO INSCRIPTION OF XERXES IN VAN CITADEL IN TURKEY
بعد از داریوش بزرگ ،خشایارشا جانشین وی ،بیشترین کتیبههای شاهان هخامنشی ( 559تا  330ق.م ).را به
خود اختصاص داده است .یکی از کتیبه های خشایارشا ،کتیبۀ سه زبانۀ فارسی باستان ،بابلی و عیالمی کنار
دریاچۀ وان در ترکیه است .این کتیبۀ  27سطری که با نشانۀ  xvشناسانده می شود ،در منطقۀ باستانی اورارتو
قرار دارد ،در مکانی که زمانی توشپا  tošpaپایتخت اورارتوییان نامیده می شد .کتیبۀ وان سنگ کندی است که به
دستور داریوش در زیر قلعۀ بزرگ اورارتویی با ارتفاع تقریبی  20متر از سطح زمین کنده شده و خشایارشا متن
کتیبه را بر روی آن نوشته است.
کتیبۀ فارسی باستان وان همانند بسیاری از کتیبههای خشایارشا با مقدمۀ دوبخشی آغاز می شود؛ بخش نخست
مدیحه ای است در وصف اهورامزدا بغ بزرگ ،و در بخش دوم خشایارشا معرفی می شود .واژۀ آغازین بخش
ت مقدمه ،واژۀ « bagaخدا» ،و واژۀ نخست بخش دوم مقدمه واژۀ « adamمن» است .کتیبه در دو قسمت،
نخس ِ
نخست اهورامزدا ،سپس خشایارشا را معرفی میکند .این ساختار به نظر می رسد عامدانه به منظور نشان دادن
جایگاه خدای گونۀ خشایارشا بر روی زمین انتخاب شده است .خشایارشا در جایی که از نقش پدرش ،داریوش در
ساختن این کتیبه یاد می کند ،که پیش از او محل را آماده کرده ولی موفق به انجام آن نشده است ،از امکانات
ربانشناختی سود میجوید تا کار خود را بزرگ تر از داریوش جلوه دهد .همچنین بدلهای دستوری که برای شاه به
کار رفته ،در سنجش با نمونههای مشابه در کتیبههای دیگر خشایارشا قابل تأمل است .در این مقاله کوشش شده
ویژگی های ادبی و زبانی کتیبه که در خدمت معنا درآمده است ،مورد بررسی و تحلیل قرار گیرد ،و با توجه به
القاب استفاده شده برای شاه ،تاریخ تقریبی نگارش کتیبه تخمین زده شود.
Akbar Irani
نقش میراث مکتوب در ترویج زبان فارسی و تقویت هویت ملی
زبان فارسی یکی از غنی ترین و تأثیرگذارترین زبان ها نسبت به دیگر زبانهای دنیاست .زبانی که با گونهها و
گویش های متنوع و آداب و رسوم مشترک در قلمرو گستردۀ کشورهای فارسی زبان از دیرباز تا کنون عامل
پیوستگی ،دوستی ،نشاط و عظمت آن بوده است .متون کهن فارسی به جای مانده از بیش از هزار سال و حضور
بی نام و نشان آنها در کتابخانه های دنیا و عدم معرفی و انتشار بسیاری از آنها ،امری است که به احیای بیشتر زبان
فارسی و تقویت دوچندان هویت تاریخی و ملی ایرانیان یاری می رساند .انتشار بیش از  270متن کهن (در 320
مجلد) و شن اسایی صدها نسخه خطی فارسی کهن و نمایه سازی صدها واژۀ ناشناخته که در فرهنگهای لغت وجود
ندارد ،می تواند هر یک در احیای دوبارۀ فرهنگهای لغت و معادل سازی و برابر نهادهها نقش اساسی داشته باشد.
برای مثال در متون تاریخی و جغرافیایی به نقش و جایگاه خلیج فارس بی شتر پی میبریم و این متون میتواند ما را
در جهت تقویت هویت ملی از این لحاظ یاری رساند .وجود واژگان کهن فارسی در متون عربی و نیز متون علمی
نیز از دیگر نمونههایی است که به هویت ایرانی کمک میکند ،چنانچه این متون می تواند در بازسازی هویت ملی
ما ایرانیان نیز مؤثر باشد.
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Mohammad Ali Kazembeyki
THE PERSIAN SOURCES AND RECONSTRUCTION OF MISSING EARLY ARABIC HISTORIES :
THE EXPERIENCE OF RECONSTRUCTION OF THE LOST AKHBĀR WULĀT KHURĀSĀN
ظهور و تطور تاریخنگاری محلی در ایران اسالمی بر اساس تواریخ متقدمی که نسخهای ا ز آن به دست نیامده
کمتر مورد توجه بوده است؛ این در حالی است که مقتضای استفاده نقادانه از منقوالت منابع موجود نیز آشنایی
کافی با سرچشمه های اطالعات آنها یعنی همان تواریخ محلی نایافته است .از این روی ،پژوهش در هر دو زمینه
تاریخنگاری و تاریخ ایران در سدههای نخستین اسالمی مستلزم پژوهش و بازسازی تواریخ متقدم ایرانی است که
بنابر شواهد موجود به زبان عربی تألیف شده بودند .اگرچه استفاده از آثار فارسی در چاپ انتقادی منابع به زبان
عربی سابقه دارد ،اما بهره گیری از متون فارسی برای بازسازی تواریخ عربی نایافته مسبوق به سابقه نیست .مقاله
حاضر بر اساس تجربه بازسازی أخبار والة خراسان  -تاریخ محلی خراسان به زبان عربی (تألیف :سده  4 - 3ق) -
می باشد که تا کنون نسخه ای از آن به دست نیامده است .این تجربه ضمن آشکار ساختن اهمیت منقوالت منابع
واسطه به زبان فارسی ،نشان میدهد که بازسازی أخبار والة خراسان بدون بهرهگیری از منابع فارسی ممکن
نیست.
Ali-Ashraf Sadeghi
ABU BAKR BUSTI'S KITAB AL-M ASADIR, LINGUISTIC PECULIARITIES OF PERSIAN
M ATERIALS
خاص
از قرن پنجم هجری به این سو فرهنگ های متعدد عربی به فارسی در دست است .بعضی از این فرهنگها
ِ
اسم های عربی و برخی دیگر ویژۀ مصادر این زبان است .قدیم ترین فرهنگ شناخته شدۀ مصادر عربی به فارسی
تا این تاریخ کتاب المصادر ابوعبداله حسین بن احمد زوزنی است که قبل از  486نوشته شده است .اما در جلد نهم
فهرست کتابخانۀ خدابخش پتنه (هندوستان) کتابی به نام کتاب المصادر از ابوبکر محمد بن عبداله بستی معرفی
شده است .مؤلف این کتاب اهل بُست سیستان قدیم و نزدیک قندهار بوده و کتاب را قبل از سال  −444سال مرگ
سلطان عبدالرشید غزنوی  −تألیف کرده است .بنابراین این کتاب قدیمی ترین کتاب مصادر عربی به فارسی است.
اما اهمیت آن ب یشتر از این جهت است که در این کتاب لغاتی به کار رفته که خاص منطقۀ بست و سیستان بوده و
در متون دیگر به کار نرفته است .این مقاله به بحث دربارۀ این لغات و به طور کلی زبان این متن می پردازد.
Mohammad Hossein Saket
سهم سترگ گولپینارلی در پژوهش های وابسته به مولویه
جستارهایی که تا امروز در بارۀ سلسلۀ مولوی (مولویه) انجام گرفته است ،اگرچه فراوان نبوده ،نشان میدهند که
شالودۀ این طریقه در روزگار عارف چلبی (م )1220/720:و در پرتو کوششهای شخصی وی و پیوندهای
استواری که با فرمانگزاران ایلخانی و امیرنشینهای ترکمانی در سراسر آناتولی برقرار ساخته بود ،انتشار یافت.
دیری نپایید که مولویه تکیهها و خانقاههای خود را در کانون های بزرگ فرهنگی ،بجز آناتولی ،بویژه در سدۀ
هشتم/چهاردهم برپا ساخت و دیدگان قدرتهای بومی ،جامعههای فرهنگی و الیههای فرهیخته را بسوی خود خیره
ساخت .بد ین سان ،مولویه ادامه یافت تا اینکه در پهنۀ منطقۀ آناتولی گسترش پیدا کرد .بجز عبدالباقی گولپینارلی
هنوز کسی تاریخ منظم و سامان یافتۀ طریقۀ مولویه را به رشتۀ نگارش در نیاورده است .برای همین نمیتوان به
سرچشمههای مولویۀ آغازین اطمینان پیدا کرد.
مولویه در دولت عثمانی سرآمد گروه های صوفی به شمار آمد .با برخورداری از این پشتیبانی دولت ،طریقۀ
مولوی پیوسته پناهگاه امنی بود برای پیروان دیگر سلسله های صوفی که برای ایمنی از پیگرد و آزار حکومت،
زیر چتر آن طریقه گرد میآمدند .در این گفتار کوشیدهام تا سهم سترگ شادروان استاد عبدالباقی گولپینارلی را در
پژوهشهای وابسته به مولویه نشان دهم.
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Saeid Shafieioun
جایگاه خالصة االشعار در میان تذکره های ادبی
در میان انواع نوشتارهای فارسی ،تذکرۀ شعری ،در باالترین کیفیت خود ،تا سر حد یک گونۀ ادبی ارتقا مییابد؛
آنسان که آن را میتوان در کنار سایر انواع ادبی ،دارای ویژگیهای خالقانۀ هنریای دانست که افزون بر وجه
اطالعی و محتوایی اش ،سیراب کنندۀ ذوقیات مخاطبان ادبی هم هست و در حقیقت التذاذ و سرگرمی خواننده را نیز
بعنوان یکی از اهداف اصلی خویش مد نظر دارد و همین خصوصیت است که آن را از سایر نوشتارهای تحقیقی
در ادبیات مثل کتابهای بالغت و لغت ممتاز میکند .
بر این اساس تذکرۀ خالصة االشعار را می توان یکی از مهمترین تذکره های ادبی دانست که صرف نظر از قدمت،
اصالت و مایۀ تحقیقی -انتقادی اش برخوردار از وجوه ادبی متعدد و متنوعی است که نویسندهاش قصد داشته تا
ضمن ارایۀ اطالعات ادبی ،روح خواننده اش را نیز متأثر از بیان مسایل عاطفی و احساسی نماید و در واقع وی در
زیر سطح زبان منشیانه و هنری سخنش ،خواسته با تلمیحات و اشاراتی که به سخن بزرگان دارد  ،نوعی درس
اخالق هم به مخاطب خود بدهد .البته این ویژگیهای فرعی بعضا ً مورد انتقاد صاحبان این فن هم قرار گرفته؛
چنان که تا حدی از خصایص هنجارستیز این گونه تلقی شده است .برای مثال حجم شگفت انگیز شواهد شعری آن،
که برای محققان امروز مهمترین ویژگیاش به شمار می آید و موجب شده تا دست ما به بسیاری از دواوین
ارزشمند و فراموش شده ،برسد ،به زعم ایشان این تذکره را به یک سفینه و جنگ تنزل داده است .از اینرو،
نویسنده سعی دارد تمام ویژگیهای گونهای این اثر را برشمرد و در قیاس با سایر تذکرههای اصیل نقد و داوری
کند و جایگاه آن را در این میان برسنجد.
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