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OT I''TABHOI'O PEJAKTOPA

OCHOBHasi TeMa 3TOTO BBIITYCKAa — KakK, JOIDKHO OBITh, )K€ 3aMETHJ YnTa-
Tenb — «MOH Apabu u ero mkoma». Ham dpe3BeI9aifHO MPHUATHO, 9TO MHOTHE
BBIJAOLIHMECS CHENNATICTHI IO TBOpUecTBY MIOH Apabu B OTBET Ha HaIly MPOCH-
Oy n1r00€3HO MpHCIaTy CBOM MaTepHalbl, TO3TOMY 3TOT Pa3Jes MOIydHIICS 0CO-
OeHHO OONBIIMM, COCTaBISAS MPUMEPHO TPETh OT oO0IIero o0beMa BBIMyCKa.
Hapsany c uccrnenoBaTenTbCKUMH CTaThIMHU B HETO BOIIJIO HECKOJIBKO HOBBIX ITe-
peBoqoB I6H Apabu.

Bropoit paznen nocesiiieH HeakOapuTCKUM HampasiieHusM cydusma. B Hero
BOIIUIO HECKOJIBKO CTaTell 0 MEHee M3BECTHBIX CY(HsIX, OCTAaBUBIIMX TEM HE Me-
Hee 3aMETHBIH cllesl B HICTOPHHU cydu3Ma.

Crenyromuii, TpeTnii paszen NocsseH apadbckoMy nepunaretusmy. OH HA
B KOEM CIIy4ae He SIBJISETCS 3/1eChb HEYyMECTHBIM: MHOTHE CY(HICKHE aBTOPBI —
BKII0Yas 6H ApaGu — UYMTaIM KHUTH NEPUIIATETHKOB U BIOXHOBIISUIMCH HMH .
Cydusm u nepumnaretusm (parbcagha) CAUTAINCh HECOBMECTIMBIME TOJIBKO B MHE-
HUM MPOCTONIOJMHOB — HO kK€ B HEM 3Ta HECOBMECTHMOCTH 3a4acTylO TMOA-
Beprajsiach COMHEHHIO, Kak 06 3TOM CBHETENLCTBYET PAJ MOMYIAPHBIX JIETeH T .

B uerBepThiit pa3zuen, nocesmenHbit CyxpaBapau u ¢uiocoduu ozapeHus,
BOIIUIM CTaThM, KOTOpHIE NEPBOHAYAIBHO MPEAINOJarajock OMyOIMKOBaTh BO
BTOPOM BBIIIYCKE, B OCHOBHOM IocBsinieHHOM [llelixy Mmpaka. ITo Texuuueckum
MPUYMHAM 3TH CTaThU OBbUIN MEPEHECEHBI B TPETHH BBIITYCK.

Tpu nocnexyromux pasziena ropa3io MeHblle 0 CBOeMy 00beMy — HO HE 110
CBOEMY 3HA4YE€HHIO: TOYHO TaK )K€, KaK OOJIbILINE pa3liesibl, OHU COCTOSIT M3 Mare-
pHaJIoB, MOATOTOBJIEHHBIX MTEPBOKIACCHBIMH CIIENMAIIICTaMH B CBOEH 00IacTH.

* * *

OCHOBHOI1 TEMOI 4eTBEPTOro BBIITYCKa, KaK yxe 0OBsBIAIOCH, OylIeT necMan-
nurckas puitocodus u punocodekas mpicss Hacup an-/lnna Tycw.

Martepuaisl IIepBoro ¥ BTOPOro BhITYCKOB «MIIpaka» HbIHE JOCTYIHBI B 3JICKT-
poHHOM BHIE Ha caiite MHcTuTyTa dhrmocodrm PAH (www.iph.ras.ru/ishraql.htm
u www.iph.ras.ru/ishr2.htm).

* % %

B 3axmouenne ot nmenn penkoivierun, Mactutyta dpunocopun PAH, Mpan-
ckoro mHcrutyTa ¢unocodpun u PoHma MccienoBaHUN MCIAMCKON KyJIbTYphI
BBIpaykar0 MCKPEHHIOI0 OJ1arofapHOCTh BCEM aBTOpaM HACTOSIIErO BBHITyCKa 3a
MIPEAOCTaBICHHBIE MU LIEHHbIE MaTepHaIbl.

' Tak, manpumep, nponssencans GH Apabu — u B 0coGeHHOCTH yroTpeGiseMas UM
TEPMHUHOJIOTHSI — CBUJIETEIBCTBYIOT O €ro 3HaKOMCTBe ¢ (uitocodekoid Mpicibio OH bamxu.
51 HamepeBatoch B OyIyILEM MOCBITUTh TOMY CIOXKETY 0COOYIO CTaThIO.

* B 4aCTHOCTH, 5 MMEIO B BHIY XOPOLIO H3BECTHYIO (H CKOPEE BCETO, BBIIyMaHHYIO) Jie-
reHy o npojoskaniuecs Tpu 1Ha Berpeue M6H Cunbl 1 AOy Ca‘una AGy *n-Xaiipa.



FROM THE EDITOR

The central theme of the current issue — as the reader must have already no-
ticed — is “Ibn Arabi and His School.” It is our immense pleasure that many
outstanding experts in the Akbarian thought have kindly contributed their mate-
rials, so the section is particularly large and occupies approximately one third of
the total volume. Along with research articles, it includes several new transla-
tions of Ibn Arabi’s texts.

The second section is devoted to non-Akbarian trends of Sufism. It includes
several articles on less known Sufi figures who, nevertheless, have played an
important role in the history of Sufism.

It is followed by a section on Arab Peripateticism. It is by no means out of
place: many Sufi authors — including Ibn Arabi — did read the works of Peripa-
tetics and were inspired by them.' The imagined incompatibility of Sufism and
Peripateticism (falsafa) only existed in popular opinion — and, even there, it was
not infrequently questioned, as certain popular legends testify.

The section on Suhrawardi and the philosophy of Illumination includes sev-
eral articles, which we initially intended to publish in the second issue, devoted
mostly to the Shaykh al-Ishraq. For technical reasons, we had to move them to
the current issue.

The three following sections are much smaller as regards their volume but by
no means less significant, since, just like the bigger ones, they consist of contri-
butions of first-rate specialists in their particular fields.

% 3k *

The main theme of the fourth issue, as it was already announced, will be the
Ismaili philosophy and the philosophical thought of Nasir al-Din Tusi.

The contents of the first two issues are now also available electronically
(www.iph.ras.ru/ishraql.htm and www.iph.ras.ru/ishr2.htm).

* k k

In conclusion, on behalf of the editorial board, the Institute of Philosophy of
the Russian Academy of Sciences, Iranian Institute of Philosophy and the Is-
lamic Cultural Research Foundation, I would like to sincerely thank all authors
of the current issue for their most valuable contributions.

" For example, Ibn Arabi’s works — and, indeed, his very terminology — testify to his
intimate acquaintance with the thought of Ibn Bajja. I intend to discuss this in detail in a sepa-
rate article.

?1 have in mind here, in particular, the well-known (and well-invented) tale of the three
day long meeting, which allegedly took place between Ibn Sina and Abu Sa‘id Abu ’I-Khayr.
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OUJITOCODPCKUN CYDPU3M:
HUBH AJI-“APABH U EI'O IIKOJIA

*

SUFISM AND ‘/RFAN:
IBN AL-‘ARABI AND HIS SCHOOL

Ceitiina xxanan aa-JIlud Amruidanu
(Mewixedckuii ynusepcumem, Hpar)

«IIEYATH CBATOCTHN»
B MBICJIM UBH AJI-“APABH’

Ota cTaThd NpenacTaBiseT coOOH pa3BEepHYTHI OTBET Ha 3aJaHHBIM aBTOPY
BOMPOC OTHOCUTEIBHO «TeUaTH CBITOCTU» (Xamam-u éanaiiam): KTO, IO MHEHUIO
Benuuaiimero [lefixa, sBisieTcss 3TOH neuatbio — ‘A, okuaaembli Mexu,
Nucyc coin Mapuu uiu ke caM 1eix (kak nonaraet Myaititan an-/{un Jxanam)?

Crnenyet cka3aTbh, YTO BBHICKA3bIBaHUS LIelxa Ha cei cueT MHOTra Heompee-
JICHHBI ¥ HEOJTHO3HAYHBI, & HHOTAa MOTYT OBITh OTHECEHBI OTHOBPEMEHHO K ‘AH,
Mexau u Uucycy. OnHako myTeM pa3MbIIUIEHUS U BHUMAaTEIBHOIO pacCMOTpe-
HUSI Pa3JIMUHBIX €r0 BBICKAa3bIBAHUH MOXKHO MPUHTH K BBIBOJY, YTO, MOCI]IE 3aKa-
Ta COJIHLA IPOPOYECTBA, I€4aTb HEOTpaHMYEHHOM MyxaMMaJOBOW CBATOCTH
BOCXOJIUT, C TOUKH 3peHHs YMHa, B HULIe ‘Anu OeH AOy Tanuba u 3aBepruaercs,
¢ TOYKH 3peHHs BpeMeHH, oxxuaaeMbiM Mexnu. Uucyc, B cBoro ouepens, sBIs-
eTCsl meyaThio OOIIel CBATOCTH, YHACIEJOBAaHHOW OT MPEIIECTBOBABIINX €My
IPOPOKOB, — CJIEIOBATEIbHO, KOTIa MIeiiX Ha3bIBaeT €ro «I1e4aThi0 HEOrpaHH-
YEHHOU CBITOCTU» (Xamam-u eanauam-u MymJiaka), TO TOJl «HEeOTpaHUUYEeHHO-
CTBIO» (4mM1aK) OH UMEET B BHy BCEOOLIHOCTH ( YMyM), IPOTHUBOMOCTABIIAS 3Ty
00110 CBATOCTh 00001 MyXaMMa0BOM CBSTOCTH, yHACIE€IOBaHHOW OT Heorpa-
HUUYEHHOH MeYaTH CBATHIX, TO €CTh TOHKOM CYIIHOCTH MeyaTH MpopokoB. Bexap ero
BbICOYECTBO Myxammaj, Mojo0HO TOMY Kak OH SIBIISIETCSl TIeYaThlo MPOPOKOB,

! [MepeBon BeImonHEH 1o u3nanuo: Amruidann C./x. XatM-u Baaitar nap anauma-u Vion
‘Apabi1 // Keiixan-u angumma. Ne 26, c. 100-110.



14 dunocodckuit cypusm x Ceiiiinng Ixanan an-JIlun Amruilanu

TaKXKe SIBJISIETCS MeYaThI0 CBATHIX, M €ro CBSITOCTh TPENCTaBiIsIeT coboi chepy,
OXBAaTHIBAIOIYIO BCE CBIATOCTU. Boueli-HeBosel neyarbto MyxaMmaZoBOd CBs-
TOCTH JIOJDKEH OBITh OJIMH W3 HACJIEHUKOB, U3 00LIMHEI MyXxammasa, Ha3HaueH-
HBII UM caMUM.

Cornacuo M0OH an-‘Apabu, ‘Anu sBisieTCs Beluvaiiied neyarteio, Mexam —
BEJIMKON NeyaTso, Mucyc — malloil meuaTblo ¥ OH caM — MEHbIIEH IIeYaThlo,
HO UMeeTCsl B BUAY 00LIast CBATOCTb, @ HE CBSITOCTh, YHAC/IEOBaHHAs OT IeYaTH
MyxaMMa0BO# CBATOCTH.

Cestocth ero BbicouecTBa [loBenutens Bepyromux (‘Anu 6en Aoy Tanuba)
U ofHoro u3 poza IIpopoka B KaKIyIo 3MOXY SIBIASETCS COJHEYHON CBSITOCTBIO,
a CBSITOCTb CBATBHIX M3 OOHIMHBI MyxamMmana sBIseTCS JYHHON MM 3BEe3AHOM
CBATOCTBIO. Eciin cBATOCTH camMoOl neuyaTu mpopodectBa MyxaMmmazaa CUMTaTh
COJTHEUHON CBATOCTBIO, TO CBSITOCTh HACJEIHUKOB €ro COCTOSHUH, 3HAHUHA U
CTOSIHOK — JIyHHasl CBATOCTb, & CBATOCTb 3HAIOIIMX U3 €ro OOIIHMHBI — 3Be3HAs
CBATOCTb.

‘A0n ap-Paxman J[>kamu, 3HAIOIIMI ¥ YCTaHOBUTENb UCTUHBI, B CBOEM KOM-
MeHTapuu K remme Myapocti Cuda’ roBoput: «3Haii, uTo u3 cos Myaititaz az-
Juna J[>kanau ciemyeT, 4To Moj ,,Ie4aThio CBATHIX " MIEHX UMEET B BUIY CaMOTO
cebd, ¥ B 3TOM HET COMHEHUH, 0 YeM CBUAETENIbCTBYIOT €ro cjioBa B ,,MeKKaH-
ckux otkpoenusx™. lllapa¢ an-/Iun daByn Kaiicapu nomyckaer, 4to mnoj neva-
ThIO CBTHIX MOH an-‘Apabu mmeer B Buny Mucyca, cchliasch Ha TO, 4TO B
«MeKKaHCKUX OTKPOBEHHSIX» OH Ha3bIBaeT ceOsl MeYaThio HEOTPaHUYEHHOH CBS-
toctu. lleiix Kaman an-lun ‘A6xa ap-Pa3zak Kamanu, B cBoto ouepeb, mosara-
€T, UTO MeYaTh CBATHIX — He KTO MHOMU, kak Mexnu, ogHako Kaiicapu otpu-
[[aeT PEeJIeBAaHTHOCTh MPUBOJIUMOM MOCIEIHUM LUTATHl U3 «MEKKaHCKUX OTKpO-
BeHminy”. [lleiix Canp an-JIlun KyHaBu B cBoeM KOMMeEHTapuu K cype ar-Da-
muxa TOBOPUT, YTO bor 3aBepIinia HaMeCTHUYECTBO, siBlIeHHoe B obmuHe [1po-
poka, Mexau, a HeorpaHndyeHHoe HaMmecTHHuUecTBo — Mucycom. I1o ero yrepx-
JIEHHIO, eyaTh MyXxaMMaIoBO# CBATOCTH MpecTaBiseT co0oii mepemeek (bap-
3ax) (T.e. TpaHUIy WIM MOTPAHUYHYIO 00JacTh. — Ilep.) MeXay CaMOCThIO U
060’XKeCTBEHHOCTBIO.

ITox aTHM, Kak s Mpennosarar, OH UMeeT B BUY, YTO MEpelleek MeXIy He-
00XOZIMMOCTBIO U BO3MOXHOCTBIO, TOX/IECTBEHHBIN TEpeIeKy MeX/Iy CaMOCThIO
u ctosiHKol CokpbITOoro COKpBITOro, C OJJHON CTOPOHBI, U 00’KECTBEHHOCTHIO —
¢ Jpyro¥i, sIBIsieTCsl BOTYMHOM neyaTtd 0oco6oii MyxaMMazoBO# CBSITOCTH, pede-
PEHTOM KOTOPOM, C TOYKM 3pPEHMsI BPEMEHM, sIBJIAETCA OxXuaaeMbli Mexau,
a C TOUKHU 3peHus YnHa — “AJH.

2 ‘460 ap-Paxman an-/ocawir. Wapx gycye an-xukam. CTamGyn (IHTOrpaduueckoe m3aa-
Hue), [0.1.]. C. 91.

’Tpae B manHoM cryuae Kalmamu, kak CBHIETENbCTBYIOT 06 3TOM COOCTBEHHBIE CIOBA
metixa. Hu Katicapy, Hn JkamMu He 3Haimu 00 3THX €ro ClIOBaX — WIIM €CIIU 3HAIU, TO, BBUIY
CBOETO KpaiiHe MPUCTPACTHOTO OTHOLICHHUS, IPUTBOPHINCH, YTO HE 3HAIOT O HUX.
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OTO MOE TIPeNNoIoKeHne MOATBEPKIAECTCS TeM, 4To B «PacKpbITHH TaitH»
(@ykyk an-acpap) (B TaBe, B KOTOpoil pa3oupaercs TaitHa Aapona) Cazap an-/lun
KynaBu yTtBeprkaaer, uro Mexu sBisieTcst HaMmecTHUKOM bora n obnanarenem
HEOTPaHWYEHHOW CBSITOCTH, YHACIIE[OBAHHOH OT I€YaTH MPOPOKOB, U YTO OH
npeObIBaeT Ha CTOSHKE Mepeleiika, 0co00 OTHECEHHOH K meyaTd MpOpPOKOB, U
SIBIISIETCSI HACIIEIHUKOM COCTOSIHMH, CTOSHOK M 3HAaHWil MOCIETHEro, Toraa Kak
Hucyc He siBIIseTCS OCYILIECTBUTENEM BEJIMKOTO Tepelieiika 1 obnaaaresneM cTo-
STHKY «WJIH Ovoke» (53:9).

ITon HeorpaHW4YeHHBIM HAMECTHHYECTBOM, CONPSDKEHHBIM ¢ Mucycom, nme-
eTcs B BUIY TO camoe ofliee HaMeCTHHUeCTBO, KoTopoe Mucyc yHacnenoBai ot
OBIBIIMX O HETO MPOPOKOB; TPH 3TOM OTHIOIb HE YTBEP)KAAETCS, YTO OH SIBIIA-
€TCsl HaCJIeAHUKOM 0c000i MyxaMMa0BOH CBSTOCTH.

B cBoto ouepenp, Korga peub MIAET O NMeYaTH HaMECTHUYECTBA, SIBICHHOW B
obmmue MyxamMaza, To mox 3tuM KyHaBu nmeer B BUILy, YTO MeXIH SIBIISETCS
neyaTbi0 HAMECTHHYECTBA, SIBJIEHHOTO B 3TOW OOLIWHE, U YTO €ro HaMecTHHYe-
CTBO TOATBEPKIACHO cioBoM [Ipopoka: «BoncTtuHy, HamecTHUK Boxunit Hanon-
HUT 3€MJII0 CIIPaBeIMBOCTBIO U MpaBocyaueM...» OH — cBsTOH, pacnopskato-
IKHCS KaK BO BHYTPEHHEM, TaK ¥ BO BHEITHEM, HOCUTEb YIPOUEHHOCTH (mam-
KUH) U IPOPOUYECKOTO Npu3bIBa. JlokazaTenbCcTBOM TOMY, 4To Myxamman Mexau
coennHsET B cebe BHEITHEE U BHYTPEHHEE HAMECTHHUYECTBO, SBISIFOTCS CIIETyI0-
e cinosa KyHaBu:

«IIpumepoM mpencrosTenscTBa (umama) 6e3 mocpegHHUKa SBISETCS TO
MIPEACTOSATENBCTBO, O KOTOPOM roBopurcs B Ero cnosax: ,,Bouctuny, S cae-
nan teds mpencrosrtenem e (2:118), a mpuMepoM MpeacTosTeNbCTBa
Yyepe3 MOCpelHNKa CIYXXHT HazHadyeHHe MonceeM AapoHa HaMECTHHKOM B
€ro MmJICMcCHH, [Bblpa)l(eHHOC B CJIOBax: ,,By}lb MOHMM HAaMECTHHKOM B MOEM
TUIEMEHU W ynaxuBail nenal! (7:142)], u yTBepkaaeMoe OTHOCHTENBEHO AQy
Bakpa, uto oH sBustercst HamecTHHKOM [locnmannuka. M Bce 3T0 oTiimyaercs
oT HamecTHHYecTBa Mexau. [TocaHHUK HEe OTHEC ero HAaMECTHHYECTBO K ce-
Oe, a Ha3BaJ ero HaMeCTHUKOM bora... KOTOpBIH HAMOJIHUT 3eMITIO CIIpaBea-
JIMBOCTBIO U MPABOCYIMEM, MIOCIIE TOTO KaK OHa HAINOJHUIIACh HECTPaBeITU-
BOCThIO M HacuiueM. OH cooOMmMI O BCEOOLIHOCTH €r0 HaMEeCTHUYeCTBa U
ero nmpuroBopa. CrnenoBaTelibHO, Mex M — HaMeCTHHWK bora, Ha3Ha4YeHHBII
MM 6e3 mocpenHuKay”.

OnHUM W3 CBOWCTB 00MamaTelsl HeOrpaHHUSHHON CBATOCTH SIBJISIETCS PACIIo-
psOKeHUe BO BHYTPCHHEM W BHEIIHEM. B OTIMYMe OT HaMeCTHHYECTBa HAMECT-
HUKA ¥ CBATOCTH CBSITOTO, PACIOPSIKAIONIETOCS BO BHEIIHEM, TPEOYIOIIUX IO
HE0O0XOIMMOCTH Ha3HaYCHHUs [co cTOpoHHI [Ipopoka], CBATOCTh pacmopsiKarole-
rocsi BO BHYTPEHHEM HE HY)KIAeTCs B MOATBEPIKACHUHN CO CTOPOHBI MTOCIIEIHETO,

Y Cadp ao-Jlin an-Kynasi. An-Dykyk (it acpap MycraHagar xumkam an-Dycye. Pen.
M. Xamxkasn. Texpan: Masna, 1371 c.x. C. 301-302.
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n6o bor sa3pikoM CBoero mociaHHMKa COOOIIMI, YTO «y bora ecTb HaMeCTHUK,
UMEHYEMbIii MOMM UMEHEM M MPO3bIBAEMbIii MOMM MPO3BHIIEM, 00JanaTeNnb 10~
CTOXBaJIbHOUN CTOSIHKIY.

JlocToxBasibHasi CTOSIHKA €CTh CTOsHKa «unu Oommke» (53:9). Obnanarens
9TOM CTOSIHKH JIOCTOMH OBITh MEPBLIM IMEpeIeHKkoM (= MpeaeaoM) MexXIy caMo-
CTBIO M CTOSHKOH OoxecTBeHHOCTH. ObnafaTeNd HEOTPAaHWYEHHOW CBATOCTH
SBJISIFOTCS. MECTaMH ITPOSIBIEHUS UMEeHU camocTH bora — a He [umeH] Ero aTpu-
OyTOB, Kak 3TO U3BECTHO 3HATOKAM MX TEPMHHOJIOTHH.

* % %

Hekotopeie kommeHTaTOpB! «I'éeMM MyApOCTH», M3 4Hcla MociefoBarenen
W6H an-‘Apabu, cuuTany ero «HeorpaHN4YeHHOH (= abCOIIOTHOM) MevaThio CBS-
THIX)» U HaroBOPHJIM O HEM MHOIO€, OJHAKO MOCTENEHHO Pa3yM B3s1 BEpX Haf
YyBCTBaMHM, M Beieq 3a camuM MOH an-‘Apabu, HCKpEeHHEHIINM JIPyroM poia
[[Ipopoka] m obmamatenem MyxamMMaZOBOWH CBSTOCTH, [€rO MOCIEIOBATEIH ]
MIPU3HAIM €T0 MaJIol MevyaThio U 00JlaaTeneM OrpaHnYeHHOH CBSTOCTH, TOAYH-
HSIIOIIMMCS BIACTU HEOrPaHMUYEHHOM CBITOCTH ‘A U Mexau, 0THOBPEMEHHO
MOJUEPKUBast, YTO OH 00JIaJaeT BBICOKOW M MPEBO3HECEHHOH CTOSHKOM M 4YTO
HUKTO, PaBHBIN €My, HE SIBUWICS 10 HAlIEro BPeMEHHU.

C TOUYKHM 3peHHs1 BHEIIHETO 3aKOHa OH — XaHa(UT, a C TOUYKH 3peHHs BHYT-
peHHero yOexx1eHHus OH — TpellaHHeHINH TTocIe10BaTeNb U MOYUTaTeNb poja
ITpopoka u mopeit ero noma. Eciam Ob1 OH MOTyYHIT OCTYT K NPeaHUsIM JIIoJeH
moma [Ipopoka OTHOCHTENBEHO OCHOB [(ukxa (?)], MOMOXeHHWH [BepoydeHws],
3THKU M TonkoBaHWH KopaHa, To, HECOMHEHHO, TIPU3HAI OBbl, YTO JIBEPBIO 3Ha-
HUSI, TOMOTAIOLIETO0 UCTONKOBAaTh MOTAEHHBIE M COKPBITHIE UCTHHBI, SBISIOTCA
U3peUeHMsl UMaMOB.

% k k

B remme Cuda M6H an-*Apabu paccMaTprBaeT HEKOTOpPBIE MTPOOIEMBI € TO-
3WIUH IUUTCKOTO THOcKHca. CortacHo eMy, THOCHUC U Cy(pH3M 3MKAYTCs Ha ABYX
KITIOYEBBIX OMOpax — eAWHeHuH (WU equHoO0kuu. — Ilep.) (maexuo) u cBs-
toctu (wu [boxeeit] npyx6e. — Ilep.) (6anaiia). B cBoeM OUTMHHOM CMEICITE,
0 KOTOpOM oOajareny 3HaHUs BBICKAa3aJHW caMble BO3BBIIICHHBIE MBICIH, €IH-
HEeHHUE eCTh CTe3s JIIoAeH 1oMa, a o0nanatens cBITocTH ‘Ann Myprasa siBisieTcs
MIPEABOUTENIEM YCTaHABIMBAIOINX HCTUHHYIO CYIIHOCTh €MHEHNSI.

Mecro nposiBnenus MctiuHHOTO Ha cTrosiHKe Ero camopackpbITHs W IposiBIIe-
HUSI Ha CTYNEHSX M MECTax MpOsBIEHHs ObITHS — TOodHee roBops, ObiTne Mc-
THHHOTO MECTOM TPOSIBICHUS Ha CTOSIHKE MPUSATHS CaMOPACKPBITUS U MPOsIBIIE-
HUSI BceX O0KECTBEHHBIX MMEH, KakK IIEOKYITHBIX, TaK ¥ YaCTHBIX, MOSIBUBIINXCS
BCJIEZICTBHE COUTHS LIETIOKYITHBIX HUMEH U «MaTepeil NMeH», Kak HeuTO KOPEHHOe
COOTHOCHTCS] UCKITIOUUTEIBHO ¢ MyxaMMaloBOH NCTHHON U AXMaJ0BOi 00beK-
TUBHPOBAHHOM CYIIHOCTBIO, a KaK HEUYTO YHACIEIOBaHHOE — C HacJeJHUKAMH
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CTOSIHOK, COCTOSIHMM U 3HaHuil [Ipopoka, TO €CTb ¢ HEMOPOYHBIM POJOM U C Be-
JUKUMH U3 ero goma. MccienoBaHue npefaHuil o0 yrogHHMKax M HM3pedeHUil
U MOJIMTB, JOLIENIINX A0 Hac oT MyXaMMaJOBbIX CBATHIX, a TaK)Ke TIIATEIbHOE
paccMOTpeHHEe BO3BBIIIEHHBIX MOJOXEHUH, ONMHUCAHHBIX B KHHUIaX BEJHKUX CY-
¢ueB, He OCTaBIIAIOT 00 3TOM HUKaKUX COMHEHHH.

C OrpoMHBIM COXKaJIGHHEM 5 TOJDKEH CKas3aTb, YTO OJHH IOJIararoT, 4To, OT-
Bepras HayKy €IMHEHHs U CBATOCTH, OHH 3aIlMIIAIOT HUCNaM, a APYrHe — uTo
TakuM 00pa3oM OHM 3aIIMINAIOT HIMHU3M. TeM caMbIM OHU BHYTPEHHE HaHOCST
yzap 1o o0iajaTelssiM LeTOKYIMHON CBITOCTH M MHOT/IA )KEPTBYIOT (uiocodhamu
¥ THOCTHKaMH B YrOy HEJOCTOIHBIM YBeIIeBaTeNsIM U MPOMOBEIHHKAM, a HHO-
Ija CYUTAIOT NPOSIBIEHHE BPaXIEOHOCTH MO OTHOIICHHIO K CTapliaM HayKH e/u-
HEHUsI COMTYTCTBYIOIMM CBOHCTBOM M I'PaHbIO JINYHOCTH BBIAAIOIIErocs (haKuxa.

% %k *

JIyummit komMeHTapuil k «OcHOBaM gocTatouHoro» Hanucan Mynna Cazapa.
OroT ¢punocod 1 MUCTUK MELIKOM COBEPIIMI HECKOJIBKO MaJOMHUYECTB B Mek-
Ky, ¥ TNIyOMHY €ro MOCTHMXKEHWS! MCTHUHBI CIY)KeHHs Henb3s orpuuarh. Ho, He-
B3Mpasl Ha 3TO, HEKUH MyXazuc, roBops 06 «OcHoBax nocraTouHoro» Kynuhw,
yrBepkaaet: «IlepBbIM, KTO MCTONKOBAN 3Ty KHUTY B JyXe HeBepws, Obur Canp
an-un Inpaszny, a o Mupze Nopaxume, ceine Myiutsl Caapel, TOBOPHT, UTO
«H3 MEPTBOTO SIBUJICS JKHBOM».

Ecnu »TH HeBeXIbl, JTHUIIEHHBIE YYBCTBAa DPEJUTHO3HOW OTBETCTBEHHOCTH,
BBIpaXKalOT TaKoe IPEe3peHre MO OTHOIIEHMIO K OmarodectuBoMy (uitocody n
MHCTHKY ¥ 00J1aaTesnto cepaa, KOTOpoMy HeT NOAOOHBIX (MIIH, BO BCSKOM CITy-
Yae, MOJOOHBIX KOTOPOMY Majlo) Cpeln MBICIHTENeH U UccienoBarenei, To Ka-
KOTO K€ OT3bIBa MOKHO OXKHAaTh OT HUX 00 MOH an-‘Apabu u Pymu, ObBIIUX
CyHHUTaMu?

Jlnist Toro 4ToOBl BEpPHO MOHATH Npenanus Jronei noma [Ipopoka n TonkoBa-
HUSI UCKOMOTO, MpHHA/UIeKaIIe HacleIHUKaM 3HaHUs, HEJOCTaTOYHO IOTPY-
3UThCA B OOXECTBEHHYIO MYAPOCTb M YCBOWUTH IPUHIMIBI PAallMOHAIBLHOTO aHa-
JM3a — TPaBO TOBOPUTH 00 3TOM JIOJDKHO OBITH NMPEJOCTABIEHO, MPEXIE BCETO,
YIOCTOMBIIEMYCSI PAaCKpBITUS (Kauigh) MHUCTHKY, YCBOMBLIEMY TEOPETHYECKHE
TIOJIOXKEHHS, a He TEOJIOTY, 3HATOKY XaJHCOB U MPABOBELY .

* B TeueHne TMOCIEIHIX BEKOB 00yYeHHE B IIHATCKHX MEIPECE CBENOCH K M3YUEHHIO OC-
HOB NIPaBOBEJICHUS H IOPUCIIPYIEHIMH, KOTOPbIE SIBIAIOTCA JULIb NPEANOChUIKAMH 1715l JAeHCT-
BUsl, OJIHAKO JIeHCTBUE 0e3 3HaHMs €CTb «PacChlaHHbIi npax» (25:23). OnpoBepiKeHHs CyH-
HUTCKHMH U IIHUTCKUMH yIeMaMd (QUIOCO(CKUX M FHOCTHYECKUX BO33PEHHMIl MONHBI OIPO-
METUMBBIX BBICKA3bIBAHMI, B3/10pa U MJTIO30PHBIX MPEJCTABICHUH U CBUIETENBCTBYIOT O IIIy-
OuHe MX HeBexxecTBa. MCTHHHAs LeNb TUX ONpPOBEPKEHHH — NpHBIIEYb K ceOe BHUMaHHE
TOJIIBI, W, TOBOPs coBamu XBamku [Hacup an-/luna Tycu|, «IprOIHU3UTECS K HEBEXAAM».

TonxoBanue 61aropogHoro KopaHa, OCHOBHBIMU OIIOpaMK KOTOPOTO SBIISIIOTCS TIO3HAHHE
UCTHHBI, Hayka 00 uMeHax bora, Hayka O NMpopodecTBE U CBSITOCTH, 3CXATOJOTUs, STHKA U
HayKa O MPOUCXOXKACHUM TIOACKOTO POJa U MOSBICHHM CPEIU HEro IPOPOKOB, O3HAHUE IIO-
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% %k *

Ho MBI roBOpHIM 0 TO3HaHWM NeYaTH NMPOPOKOB M II€YATH CBSTHIX U O TOM,
Kakne OCOOCHHOCTH TPHCYIIM 3TUM ABYM COBEPIICHHBIM MECTaM IPOSBICHUS
BCEH COBOKYMHOCTH UMEH, HO OTCYTCTBYIOT B IPYTHX CBSTBHIX M IPOpOKax. 34ech
B2)XHO YIOMSHYTh O TOM, YTO acleKT MPOpPOYECTBa BO BCSIKOM IPOPOKE €CTh
acIIeKT TBapHOCTH, a JyXOM 3TOTO acleKTa SBISeTCsl CBATOCTh. YeM oOmmpHee
cepa CBATOCTH TOTO WM JPYTOro MPOPOKa MO OTHOIIEHHIO K CBATOCTH JIPYTHX
MIPOPOKOB, TEM IIHPE aCHEKT €ro MPOPOYECTBA U TEM BHIIIE CTYIEHb €T0 MPOpo-
4ecTBa, MO0 CBATOM, KOTOPBI CTAHOBUTCS HACIETHUKOM ITPOPOKA, Ubsl CBSITOCTh
IMpe, YeM CBATOCTb APYTMX INPOPOKOB, NMPEBOCXOAUT NPOPOKA, KOTOPOTO OH
TIPEB3OIIET C TOUKH 3PEHHS IIUPOTHI CBATOCTH.

ITo sroii mpuunHe MyXamMMamOBBI CBSITBIE, KOTOPBIE SBISIOTCS TEYaTSIMU
MyxaMMan0BOl CBSITOCTH M Ubsl CBSITOCTh HEOTPaHWYEHHA, IPEBOCXOIAT ITPOPO-
KOB, ITPEIIIECTBOBABIINX NPHOSKHUILY mociaaHHu4YecTBa (Myxammany). Ycra-
HaBJIMBAIOLINE UCTHHY Cy()HUU M MUCTHKH NMPUAEPKUBAIOTCS 3TOr0 MHEHHUS, M UX
TIO3HAHMS B 3TOM BOIIPOCE HE 3MKIYTCS Ha MPOCTOM TOYNTAHUM aBTOPUTETAa —
HalpoTHB, OHU CaMH YCTAHABIMBAIOT HCTHHHOCTH 3TOTO KIIFOYEBOTO MOIOKEHHUS
MIOCPEACTBOM CBUAETEIHCTBOBAHMS, CIEIYs MPEJaHUSIM TPOPOKOB U CBATHIX.

B cBoeii Gecriono6Hoi kHHTE «I'eMMBI MyApocTh», B reMMe Crda, BeTHMKUN
LIeX TOBOPHUT:

«DTUM 3HAHUEM 06J1az[aeT TOJIBKO II€4YaTh IIOCJIaHHUKOB W II€4YaTh CBs-
ThIX, U HUKTO U3 MPOPOKOB 1 MOCITAHHUKOB HE BUIUT (qI/ITafIl HE noJiy4yaeT. —
Hep) €ro MHavYC, KpOME KaK C HUIIHN MeHYaTu NOCJIaHHUKOB, U HUKTO U3 CBs-
ThIX HE BUJAUT €0 MHA4Y€, KPOME€ KaK C HUIIOU MNeYaTHU CBATBIX; U HaKE I10-
CJIaHHUKHW HE BUOAT €ro0 — KOrJa OHU €ro BUIAAT — HMHA4Y€, KPOME KaK C HU-
II1 11€4aTH CBATHIX.. .))6.

HemnocpencTBeHHO Tiepea MPUBEICHHBIM OTPBIBKOM WX pa3OupaeT TaiHy
OTMEpHBaHUs (WM TOCTETIEHHOTO ocymecTBieHus. — Ilep.) (kadap) [6oxecT-
BeHHOTO npurosopal. [Ton «oTMepHBaHHEM» OH 31eCh UMEET B BUIY MUP OTMe-

CIITAaHHUYECTBa IIPOPOKOB U oOnajgaTenell TBepHoi pemuMocTH (‘a3m), a TaKKe MO3HAHUE 0CO-
OenHocTel [leyaT ¥ HacJIeJHUKOB €€ 3HAHHUS, CTOSHOK M COCTOSIHHM, 3MXKIETCSl Ha MOAPOO-
HOM HCCII€IOBAaHHUH MpEJIaHuH, NOLIEeIIIMX K HaM OT MPOPOKOB U CBSATBIX M KacaloLUXCs OC-
HOBHBIX NONIOKeHUH ¥ 3HaHUH Kopana. [IpaBoBenieHHe U €TO OCHOBBL, a TaKXKe TO, YTO SIBJISCT-
sl BCTYIUIGHHEM K HeMY, Kak MpeJMeT U 1ie/lb, a TaKKe C TOUKH 3peHHUs PacCMaTpUBAEMbIX UM
npo0bieM M Hayall, BTOPUYHO, a HAYKH €JMHEHHs, IIPOPOYECcTBA M BOCCTAHOBJIEHUS, THUKA U
Hayka 00 uMeHax Boxbux (koTtopas u sBiseTcs: GyHIaMEHTOM M OCHOBOMW 3HaHuUs 00 McTuH-
HOM, 3HaHHUA O BOCCTaHOBJICHMH M JPYyTHX ynoMsHyThIX B KopaHe Hayk) B /11000M acrekre
MPEBOCXOAT OCTANIbHBIE HAYKH.

§ Hon an-‘Apatii. dycye an-xuxam. Pex. A. ‘Adadit. Texpan: az-3axpa, 1370 c.x. C. 62.
(Penpunt u3nanus: baiipyt: dap an-kyty0 an-‘apabit, 1946.) Cp. nepeBon A.B. CmupHoBa:
Cmupnos A.B. Benvkuii mweix cyduama: onsIT napagurMaTuueckoro anainusa gunocodpun Mou
Apabu. M.: Bocrounas nautepatypa, 1993. C. 158.
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pHUBaHHMS, PUHAICKAIUA KO BTOPOil 00BeKTHBAMU U CTyneHHu auddepeHu-
POBaHHOTO €IMHCTBA, HAa3bIBAEMBIH TaK)kK€ MUPOM NEPBOMBIIM U MUPOM €CTeCT-
Ba. B HameM MMaMHTCKOM IpeJaHHH JIIOHM JoMa He eIUHOXK/Ibl YKa3bIBAIOT Ha
3TOT MHP, U OH Ha3bIBaeTCS TaK)Ke€ MUPOM TeHeil, Mo Toi MpHuYMHe, 4TO 00OBeK-
TUBUPOBAHHbIE CYLUTHOCTH, CIEIyIOIHe OBITHIO WM MPOSBICHUIO UMEH U aTpu-
OyTOB, yNpo4eHbI B MECTONPEObIBAHUH 00KECTBEHHOCTH.

V Jlxa“dapa ac-Cazuka cripocnin: «Kak BbI CYIIECTBOBATH B MHpE TeHei?» .
TepmuH «TeHW» (azuina) XapakTepeH Ui JIIOAEH JloMa, U Te, KTO 00ianaoT
OOIIMPHBIMH TO3HAHUAMHU O TIPelaHHsIX O MO3HAHMAX, MOWMYT, HA YTO I Ha-
MeKaro.

Wmam [lxa‘dap orBeTna: «Mbl ObUTH OYEPTAHUSIMU CBETA», TEM CIIOCOOOM,
KOTOPBIM ObIT YyNOMSHYT BbIllIe. B HEKOTOPHIX MecTax roBopuTcs [Oojee MoA-
po6HO] 0 mposiBIeHNH 00BEKTUBUPOBAHHBIX CYIIHOCTEH MMaMOB B MHpE MOTry-
IIeCTBa KaK O MHpe CBeTa M 00 3THX OOBEKTHBMPOBAHHBIX CYIIHOCTSIX Kak O
cBetax (csere Myxammana, @atumsl U ‘AJH); B OPYTUX MeCTax HPUBOIATCS
UMEHa MATH JIIoJe HaKUIKU U obsiafareneil CaMOCTHOM YHCTOTHI U HEMOPOYHO-
cti. Cpeay MpOCTOMIOAUHOB (UHTail: CYHHHTOB. — [lep.) TakKe BCTPEUarOTCS
npeaaHus o ceerax Jroael noma Ilpopoka 1 HICTHHHOM YTBEPXKAEHUH UX 00bEK-
TUBHPOBAHHBIX CYLIHOCTEH 70 OBITHS MHUpa U YeloBeKa.

[ToBenutens Bepyromux [‘Anu| NpUMIOAHAT 3aBeCy C TalHbl OTMEPUBAHUS U
cKazad: «3HaHHME O Hell MpHCyIle HMCKIYHUTENBHO eluHoMy bory m omHomy
€MHCTBEHHOMY [3Haromemy]. To ecTh B KaXXIyl0 3MOXY OJUH W3 obianaTeneit
LIEJIOKYITHOH CBSITOCTH, UbEH NEUaThlO sIBiIgeTCd MeXau, BeJacT TailHbl OTMEPHU-
BaHus. Tak Kak caM LIeHX-pacKpbIBaTel b MPOSBISET OCBEIOMIEHHOCTh 00 3TOi
TaiiHe, TO OH, HECOMHEHHO, CBUJETEIbCTBOBAT O0bEKTHBUPOBAHHbIE CYIHOCTH
B MPUCYTCTBUU MOTYIIECTBA B aCMEKTE UX OTMEPEHHOTO OBITHS, B BUIE MBUTMHOK.

CMbICT BBILIETIPUBEICHHBIX CIIOB IIeixXa 3aK/IioyaeTcs B TOM, YTO OXBaTHUTh
BCE OOIIMe U YacTHbIE CTOSHKH, HaYMHAs C MEepBOH M BTOPOH OOBEKTHUBALMM U
KOHYasl MOCJIEAHUM HUCXOJSIIUM CTPaHCTBUEM OBITHS, TO €CTb MUPOM CBHjIe-
TENbCTBOBAHMS M HM3ILICH CTYNEHbIO OTMEpPUBAHMs, OXBAaThIBAEMOW IepelIeey-
HBIM IIPUTOBOPOM (Kkada-u 6ap3saxi) (KOTOPBIN caM €CTh OTMEpUBaHHE 1O OTHO-

7V 5Toro nmMama Takxe CIIPOCHUIH: «SIBIsieTcs 1M TeHb 4eM-To?» OH oTBeTWI: «B3risHu
Ha CBOIO T€Hb: OHa Belllb, U OJHOBPEMEHHO — He Bellb». M3 3TOro KopoTkoro BbIpaXKeHHs
MOYKHO BBIBECTH 0O0l1Iee MOJ0KEHHE eMHEHHs, @ IMEHHO YCTaHOBHUTb, YTO BO3MOXKHBIC HCTH-
HBI CYTh TEHH MCTHHHOTO ObITHS. [IpocTHpanue TeHu, [0 koTopom rooputcst B Kopane], ectb
HE 4TO MHOE, KaK MCTHHHOE OCYIIECTBIICHHE NMPOTSIKCHUS BO3MOXKHOTO OBITHS, IIPOSBICHHOTO
MPOSIBIICHUEM M CAMOPACKPBITHEM COJIHLIA COJIHII MUpPa OBITHSL.

«Pa3Be Thl He BUIMILB, KaK TBOH ["ocnoapb npoctupaet TeHb — a ecyid 0b1 OH 3axoTel, To
cenan Obl ee nokosimencs» (25:45). B cTuxe TeHb BHELIHErO COJHLA YHOAOOJSETCs COIHILY
MHpa OBITHS, U HEJBYCMBICIICHHO 3asiBiieHO: «3ateM OH jenaeT conHue ykazatenem Ha Celsy.
Ecnu u3BnedeHue NpoIyKTHBHBIX MOJOXKEHUH, CONEpPXKALMXCS B MPEIaHUM U KOPaHUYECKUX
CTHXaX, He SBISCTCS TOJKOBaHHEM, TO KaK MOXET OBITh NPH3HAHO COCTOSTENBHBIM TOJIKOBa-
HHE COTJIACHO COOCTBEHHOMY MHEHHUIO.
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IIEHUIO K TPUTOBOPY Ha CTOSIHKE MOTYILECTBA), MOJ CHIIy TOJBKO MevyaTu Mpo-
POKOB U IIEYATU CBATHIX — IOCJIEIHUM XK€, COIIACHO OJJHO3HAYHOMY YTBEPKIE-
HUIO 1IelXa, M0CJIe 3aKaTa COJIHLA CBATOCTH, C TOYKU 3PEHUSI CBOErO YMHA, SIB-
nsiercst ‘Anu O6en A0y Tanu6, Toraa xak, ¢ TOYKM 3peHHs BpeMeHH, MyxamMasn
Mexnu SBISETCS XO3IMHOM HACTOSIILEN 3II0XU U BPEMEHHU.

Crnenyer oOpaTUTh BHUMaHHE Ha TO, YTO CBSATOH, 00JIaAaroLii yIpoYeHHO-
CTBIO U NPU3bIBOM MyxaMMaJoBa NPOPOYECTBA C TOUYKU 3PEHUs CBOErO CTPAH-
CTBUS M IPOSBIIEHUS BO BCEX BELIAaX M HUCTUHHOIO OCYLIECTBIIEHUS CTOSIHKU
«uIu OMXKe», SIBISETCS MECTOM NMPOSBICHHUS «TOT0, KOTO OIHO JIeJI0 HE OTpPbI-
BaeT OT JPYroro» M BEAAET O BCEX CTOSHKaxX. MBI 37€Ch U3J1aracéM 3TO Ba)KHOE
MOJIOKEHUE CKATO, OCTaBIIsAsA MOAPOOHOE €ro pacCMOTPEHHe Ul BCTYIJIICHUS K
koMMeHTaputo Kaiicapu k «I'eMMaM», KOTOpoe MBI HaMepeBaeMcs BCKOpe OMmyo0-
JINKOBaTh BMECTE C TJIOCCAaMU yuMTelld Halux yuurened Myxammana Pesa Hc-

(l)axaHI/I 1 HEKOTOPLIX U3 €0 YUCHHUKOB, a TaKXKEC C JOMOJHEHUAMU NPEABOAUTC-

7151 paKMXOB U THOCTHKOB MMama Xomeitun®.

¥ Mpumeuanne Ara Myxammana Pesa Kywmmma’n x Tomy mecty «eMmy», Tie mreiix yTaep-
KIaeT, YTO 3HAHKE O CTYNEHAX U CTENeHsAX OBbITUSA U IOJHOE NOCTI)KEHHE TallHbl OTMEPUBAHUS
JIaHBl UCKJIIOUUTENILHO MIeYaTH MPOPOKOB U MEYATH CBATHIX, CBUJETEIbCTBYET, UTO OH SIBJISIETCS
OJTHUM M3 BenUYaiuMx 3HaTokoB VOH an-‘ApaOu Ha NMpOTSHKEHMM MHOTHX BekoB. Kywmmia’n
MIPEKPacHO OOBSACHSET CMBICH CIIOB Ileiixa M Onectsiie pa3dupaer komMmeHTapuit Kaiicapu,
uccneys BOIpOChl TaKMM 00pa3oM, YTO MCKYLIEHHBIH B 3TOH 00JIaCTH YENIOBEK OTYETIUBO
OCO3HAET, YTO €CIM OBl 3TOT MPAHCKUH THOCTHK CO37al CBOE TONKOBaHHE «['eMM», TO OHO
HHMYEeM He yCTymajo Obl IyuIIMM KOMMEHTapHAM K 9Toil kuure. IIpu 9ToM ciieflyeT y4ecTsb, UTo
OH CUHUTAETCs aBTOPUTETHBIM 3HATOKOM Pa3HbIX (PUIOCO(CKHMX LIKOJ U, B YACTHOCTH, B CBOEM
BEKe He MMeeT cebe PaBHOTO B MO3HAHHUAX B TEOPETHYECKOM MHCTHIM3ME, EpPUNATeTH3ME H
TPaHCLEH/ICHTHOH (unocoduu, a TakKe sBIAETCS UCKYCHBIM U ONBITHBIM HCCIIEI0BATEIEM BO
BCEX ITUX 00IacTsX.

Kpome Toro, ero MOXHO Ha3BaTh aBTOPUTETHBIM 3HATOKOM NPAKTHYECKOIO MUCTHIH3MA.
IMocne nepeesna B Terepan oH obocHoBazcs B Meapece Cazpa, pacloIOKEHHOM INepesi FoCTHU-
nuuei mMeuetn CynraHa, U3BECTHOH Takke moja HaszBaHueMm MmedeTb lllaxa. Bonbinyio wactb
roga OH HOCTWICA, a HOYaMH GozpcTBoBal. OH IOCTOSHHO HMoMuHal bora, u wacto Ha ero
CBETJIOM JIMIle OBUTH BHHBI CJEJbl COCTOSIHUI 00XKECTBEHHOTO MPUTsKeHUs (= 3kctasza). OH
JIOBOJIBCTBOBAJICSI OYEHb CKPOMHBIM JIOXOJOM. DTOr0 BEIMKOI0 MYXa MO-HACTOSIIEMY 3HAJIO
JHIIb HeOONBIIOE YHCIO0 N30PaHHBIX YUCHHKOB U YUEHBIX.

Co cnoB yuenuka Kymma’u Ara Mup3a Xamuma nokoitusiit Ara Mupsa Axman Amruiia-
HM TepenaBai, 4to, korna Kymima’v Obul B MOAXOASIIEM PACHOIOKEHHUH JyXa, OH HACTOJILKO
uckycHo usnarai «l'emmbe» n «Kimou cokpeitoro» (Mugmax an-gaiif), 4To Mbl U3yMISUTUCH
HIMPOTE U CUJIE €r0 MBICIIH U U3SIIHOCTH M3/10)KEHHs, U OH pa3bupall 5TH BO3BBILICHHbIEC HAYU-
Hble KHUTH TakMM 0o0pa3oM, 4TO Mbl HE HYXJAJIUCh B MCIIOJIb30BAHMM HAMHCAHHBIX K HUM
KOMMEHTapHEB.

Mockonbky Caitiing Xeitnap AMyJid, XOTsl OH ¥ ObUT BEJIMKAM MUCTHKOM, OBLT JIMILIEH TOM
CHJIbI U BBIYYKH, KOTOpOH oOnanan Myxamman Pe3a, oH He cMOr JJ0Ka3aTh OLIMOOYHOCTb YT-
BepkaeHuit Kaiicapu npu nomomu cinos camoro M6H an-‘Apabu, mo3TOMy OH BCTYITHI B CIIOP
¢ IeHXOM U NpUNHUCcal eMy IPOTHBOPEUHs, B A€HCTBUTEIPHOCTU HE UMEIOLINE MECTa.

B npeBHHX ceMHHapHsAX MPOLBETAIN pa3Hble BUABI M OTpaciau Hayk. [Ipu 3Tom Hayke enu-
HeHHUs, 00)KeCTBEHHOH (puiocodu 1 THOCHCY OTBOAMIOCH 0co0oe MecTo. B Menpece u Teomno-
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% %k *
Benmuaitmuii yantens VOH an-°Apadu B reMme Cuda nanee roBOpHUT:

«llocnaHHUYECTBO U IPOPOYECTBO... MPEKPALIAIOTCS; CBATOCTH XK€ HE
npekpamaeTcst HuKkoraa. M naxe MOCIaHHUKH, C TOYKH 3pEHUS UX OBITUA
CBSITBIMM, HE BUJIAT TO, O YEM Mbl YIIOMSIHYJIM, HHa4Ye, KpOME KaK C HUILHU T1e-
YATH CBATBIX — UTO e CKA3aTh TOT/a 00 OCTATBHBIX CBATBIX...» .

Bce mpopoku 6e3 uckimoueHus1, co BpeMeH Azxama U 10 MOCIEIHEro Mmpopo-
Ka, TI0JTy4aroT MOJb3y OT HUIIM IT€YaTH MPOPOKOB, XOTS €ro OBITHE B 3TOM MHUpE
OTCTaeT OT YMCTBEHHOT'O OCYLIECTBIICHHSI €ro ObITHSI B MUpPE MOIIHM U Iepelei-
ka. Benp mevath nmpopokoB, Oiarofapst onpenelnsiomeMy IpopodecTBy (Hy6ys-
eam-u ma ‘pughtr) 1 OOWIHIO TIOJIb3BI, HA CTOSTHKE CaMOpacKpbIThsi VICTUHHOTO
[B acnekTe (?)] MyxamMMaa0BOW HCTHHBI OIMCaHa BEJIMKUM MMeHeM bora, Torga
Kak BCE APYTHe NPOPOKH M CBATHIE SBIAIOTCS €€ YacTsIMU, a UMEHa, TOCIOA-
CTBYIOIIME B HEKOTOPHIX BO3MOXKHBIX MECTax MPOSBIEHUS, SBISIOTCS COIYTCT-
BYIOIIMMH BEJIHMKOI0 MPOpoYecKoro MMeHu. IlocToiabky medyars MPOPOKOB MO
CMBICITY €/IMHA C MeYaThI0 CBATOCTH, NMOCIEAHSSA TOXKe 001alaeT 3TOH CTYIEHbIO,
U TaKue XaJWCHl, KaK «5 ObUI MPOPOKOM TOTMa, Korga Anam mpeObIBal MEXIy
TJIMHOW M BOZOI» M «MbI — MOCJIEAHUE U ONEPEKAIOIINE», yKa3bIBAIOT Ha OTpe-
Jensitonee npopodectBo. [103ToMy MOXXHO yTBEpKAaTh, UTO CIOBA «s OBUI ITPO-
POKOM Torza, Korjna AnaM rmpeObIBai MeXLy INIMHOM M BOIOW» BEPHBI TaKXke I10
OTHOUICHHIO K MIEYaTH CBATHIX M YTO IeYaTh CBSITHIX B ACMIEKTE CBOEI'O CBETOBOIO
¥ YMCTBEHHOI'O OBITHSI MCTHHHO OCYLIECTBJIEHA O HMCIIOCIAHHUS TMOJb3bl Ha
TBapHbIE MECTa MPOSIBIICHHs, MUP CBUAETEJILCTBA U OOUTEIb NIEPEMEHbI U UCIIbI-
TaHWs BO3ACHCTBHS.

* % %

3unatoku MOH an-Apadu pacxonsrcsi B CBOMX MHEHHSX O TOM, KOO UMEHHO
mIeiX UMeeT B BUAY IOJI MEeYaThIO CBITHIX. XOTS OHU MPU3HAIOT HACIEIHUKAMHU
BHYTPEHHHUX CTOSIHOK, COCTOSHMM M 3HAHUW NevaTH MPOPOKOB YUCTBIA POJ Mpo-
poka MyxaMMazaa, B 3TOM BOINPOCE OHU JTMOO TMPOSBISIIOT MPUCTpPACTHE, JTHOO
CIIeIYIOT BBIMBICTIAM MYXAIIMCOB WM AIIApUTCKUX (PaKUXOB, KOTOPHIE, MpPHU3HA-

THYECKHX CeMHUHAPHSIX OOMTANM M MperoaBaiy BeIUYaiiiie MO3Thl U MUCATENH, BbIIAIOLIHECS
9K3EreThl, MPOCIIAaBICHHBIC HCTOPHKH, BEJINKHE MaTeMaTHKH U acTpoHOMBI. IOpucnpyneHms
M ee OCHOBBI 3aHUMAIH B HHX 0c0o00e TojoxkeHne. OfHAKO eClM OTPAaHNIUTh MMPEToiaBaHue
1 o0ydyeHHe B CeMUHAPHH TOJBKO IOPUCTIPYACHIMEN U e OCHOBAMH, TO OHO HAIPOUb JIULIATCS
apoMaTta HayK¥l eIMHEHHUs W B NPENOJaBaHUH OCHOBHBIX MOJIOKEHHI IOPHUCIIPYACHIIMH U JIOT-
MAaTOB Bephl He OyIeT MPUCYTCTBOBATH HU DK3ereTHKA, HU Hayka 00 MMeHax bora, HE Xxamco-
BeleHHe. Pe3ybTaToM Takoro mpernojaBaHMs CTAHET YIyLIEHHE M3 BHUAY OCHOB U yAeJCHHE
Ype3MepHOro BHUMaHHUs OTBETBICHHSAM. B WTOre mpaBIMBOCTE BECOB NOCTYIKOB M IOJIOCA
MOJIFOCOB BPAT Tpaja MPOPOYECcKOro 3HAHMS TOIBEPTHETCSI COMHEHHIO, a OpEIlb B JOTMaTax
OCHOBax CTaHeT OYEBHIHOM TS BCeX.

® Hou an-‘Apa6ii. ®ycye, c. 62. Cp. meperox A.B. CvuproBa: Chuupros. Bemnkuii meiix
cybusma, c. 158.



22 dunocodckuit cypusm x Ceiiiinng Ixanan an-JIlun Amruilanu

Basi, YTO TIPEAAaHUsS O TPEABOANTEIE IO eINHEHUS HEMCUNCINUMBI, OTHOBpe-
MEHHO YTBEP)KIAIOT, YTO, COTJIACHO MHEHHIO OJaro4ecTUBBHIX MpeIIIeCTBCHHH-
KOB, TIpaBelHBIC XaTU(bl UMEIOT MPEBOCXOICTBO APYT Heped apyrom. Takum
obpazom, AOy bakp cTout Ha nepBoii cTyneHu, ‘Ymap — Ha BTOpoH, ‘YcMaH —
Ha TpeTkeil, a ‘Al — Ha 4eTBEpTOM.

O6 3THX OJaro4ecTUBBIX MPEANISCTBEHHUKAX ObUIO CKa3aHO MHOTO, U MBI
paccMoTpenu u moAaBepriu KpuThke MHeHne A0y Xamuna [a3zanm Ha ceif cuer,
BEIpakeHHOe UM B «Yate mpoctomoauaay (an-Lowcam an- ‘agéam), B OTIENBHON
cTartbe.

311ech jxe BaXKHO MOMBITAThCS YCTAaHOBUTH, KTO, IO MHEHUIO 1IeiXa, ABseTcs
neyaThbio CBIATHIX. CUMTAET JIM OH TAKOBBIM camoro cebs? Takoe MpUTsA3aHKe C ero
CTOPOHBI MaJIOBEPOSATHO — OHO CKOpee MOXOXKe Ha CloBa Oe3yMIla, M Helb3s
MMOBEPHUTH, UTO MICHX BCEPhE3 IOJIATaeT, YTO OH MOJIB3YyeT OBITHEM BCEX MPOpO-
KOB H CBSTBIX.

OH He cunTaeT nevyarbio u Mucyca, 00 MoCIeTHUI CTOUT ABYMS CTYIICHSIMU
HU)KE CTOSIHKM 0c000# meuaT MyxaMMaJoBOW CBSTOCTH. BrllieymnoMsiHyTast
CTOSIHKA K€ SIBJISETCS OIHOM M3 CTOSHOK 00JiaiaTessi CTOSHKM «HJIM OJIMKe» U
OJIHOM M3 cTymeHel obianarens CTyNeHu PeCcOBEPIIEHCTBA-AKMAnuutiam, O9r-
LICHUS ¥ aHAJIOTMYECKON Tpamalliu-mauikiik, 01arue KayecTBa KOTOPOTO HEUC-
YU CITMEI.

CaM meiix B «MeKKaHCKUX OTKPOBSHHSX» OMpeelsieT meyatb Myxammao-
BOW cBATOCTH ciienytomnm obpazom: «M koraa bor 3axoren ObiTHsI MUpa U IO-
JIOXKHUII eMy Hauaisio, corijacHo mepe Cpoero 3HaHust o Camom Cebe... OH camo-
packpbuics mocpenctBoM CBOEro cBeTa... U HA OJHO NMPHEMIIONIEe HE OKa3a-
nock kK Hemy Gnmxe, yem MyxamMMmanoBa HCTHHA, TIO3TOMY OHA CTalla HAYMHATeE-
JeM MHpa B ero monHote. [lepBoe, 4To OBIIO SBICHO B OBITHH, M OMFDKANIIN 13
mozaei kK Heit — ‘Anm 6eH AOy Tanu0, mpencTosTens MUpa U COKPOBEHHAsI Tail-
Ha BCEX MPOPOKOB. ..» "

Hucyc sBnseTcs 3BeHOM LIEMH COBEPIIEHHBIX MPOPOKOB M YacThI0 MUpPa ObI-
Tusa. CrienoBarenbHo, ‘AnM SBISIETCS €ro MPeACcTosATeNneM, U VICTUHHBIN COTBO-
pun anuiickyro uctuHy Hucyca B acriekte CBOEro caMOpacKpBITHS TIOCPEICTBOM
coBokymHoro umenn «bor»''. Mncyc ecth Gopma u BHewHHit BHA, @ ‘Anu —
ApCTBUE, BHYTPEHHSS CYTh, IYX U CMBICIL.

51 He 3HAIO, HA YTO B 3TOM MHUPE ThI TIOXOXK.
Mup u Bce, uTO B HeM, ecTh (hopMa, a Thl — AyIIa.
BitoGsieHHbBIE BI€3aI0OT B TBOIO METIIIO IO CBOEH 10OpOoii BoJte.

" H6u an- ‘Apatii. An-dyTyxar an-Makkuitita. An-Kaxupa: Byrak, [6.r.], T. 1, 1. 6, ¢. 119.

" Creyer umers B BHY, 4TO 0GBEKTHBHPOBAHHEIE cymHOCTH Mucyca, Monces:, ABpaa-
Ma, Hos ¥ apyrux npopokoB CyTh 4acTH M TOJNMKU OOBEKTUBUPOBAHHOH CYIHOCTH MCTHHBI
‘AnH, ¥ HUKTO M3 TPOPOKOB HE SIBISIETCS MECTOM IPOSBICHUS] COBOKYITHOro MMeHu «bor» u
CaMOCTHBIM MECTOM IIPOSIBIEHUS IMeHH «bory.
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[Ileiix mMeeT B BUAY TBapHYIO OOBEKTHBALMIO MEYaTH MPOPOKOB W MEYaTH
CBSITBIX B aclieKTe OBbITHsI BHYTPEHHEW CYNIHOCTH M MCTHHBI NPUCYTCTBHUsS My-
XaMMazia ¥ ‘AJM TIPECBSATHIM HMCTEYEHHEM W O0JalaHusl MMH CTOSIHKOM «HIIH
OnmKe», CTYTEHBIO TMPECOBEPLICHCTBA U [3HAHUEM| CeIbMOT0 YPOBHSI CMBICIIOB
Kopana. B cBoto ouepenp, Nog UCTHHOH NBUTH (xaba’), Takke YHOMSHYTOH MM,
MoJipa3yMeBaeTCs CBATOE MCTEUeHNE, Ta ke MyXxaMMazoBa HCTHHA, HO B HUCXO-
nameit nyre. B Bocxonsimel e gyre Ux rocrnojb €CTb FOCIOAb MPECBSITOrO UC-
TEYeHHs W TEepBOH OOBEKTHUBALMH, B KOTOPYIO BKITIOYAIOT TaKXXe MCTHHY My-
xamMMaga U ‘Anu. Mucyc e HaXOAWTCS Ha CTYNEHHW IyXa, U NpeObBaHHe Ha
CTOSTHKE AN PEepeHIPOBAHHOTO €IMHCTBA M BTOPOH OOBEKTHBAIMM JUIS HETO
JIUIIb [BPEMEHHOE] COCTOSIHHME, a HE [TOCTOSIHHAsI| CTOSTHKA, TOTJa KaK WCTHHA
Me4aTH MPOPOKOB M MeyaTH CBATHIX OCYILECTBIIEHA HE TOJIBKO Ha CTOSHKE He-
mddepeHIpoBaHHOTO €IMHCTBA, HO W HA CTOSIHKE AN(QEpeHIIPOBAHHOTO
€JIMHCTBA TIOCPEJCTBOM IIEJIOKYITHOIO COBOKYITHOTO MMEHH, HE KaK COCTOSHUE,
a KaK CTOsIHKa.

CrnenoBaTenabHO, COTTIACHO SICHOMY yKa3aHMIO 1eiixa B «MeKKaHCKUX OTKpO-
BEHMSIX», OBEJIUTEIEM €IMHSIOINX U CBATHIX siBisieTcst ‘Anu 6eH A0y Tanuo.
ITo cBoeMy uMHY, a TaK)Ke COTJIACHO SICHOMY YKa3aHHIO Ieiixa, HeorpaHHUeHHON
nedateio [MyxaMMaoBbIX| CBATHIX ABIseTcd MMaM Myxamman Mexau, u, mo-
CKOJIbKY 00JIacTh €ro CBSITOCTH LIMpE, YeM 00JacTh IMedaTHh oOuiel CBATOCTH,
KoTopoit sBisiercss Mlucyc, To Bosei-HeBoJie HCTUHHOW MeYaThio CTOSIHKHU Taii-
HBI 1 BHYTpeHHEH cymHoctH Mucyca siBisieTcst Bomomenne neyatn Myxamma-
JIOBOM CBITOCTH, TO €CTh MeXIu.

Bennuaitmuii meiix B «MeKkkaHCKUX OTKpoBeHUsIX» ropoput: «Korma Mucyc
CHycTUTCS ¢ Heba B KOHIIE BPEMEH, OH ITOYETHO BPYUHT I1€YaTh BEIUKOH CBATO-
cTH, [mpocTuparolieiics] or Agama o MocienHero npopoka, Myxammany, Tak
kak bor He 3amevaTsiBaeT OOIIYIO CBATOCTb HU B OJHOW OOIIMHE WHAaYe, KaK I10-
CIIaHHUKOM, KOTOpHIH cienyeT emy (Myxammany. — Ilep.), U TIO3TOMYy eMmy
MIPUHAUISKUT TleYaTh 00IacTH IapcTBa M nedyarb oOLiel CBATOCTH, U, ClleloBa-
TeJbHO, OH ABJIAETCS OJHOM W3 Meuateil B MUpe...» .

W3 npuBeneHHOMN BBIIIE UTATHI clenyeT, uTo Mucyc sBnsercs nevarsio o6-
IIEro MPOPOYECTBa, YHACIEIOBAHHOTO OT IPOPOKOB, CYIIECTBOBABIIKX J0 HETO.
Ecnu V6H an-‘Apabu MHOTIA Ha3bIBaeT €ro NeyaThbi0 HEOrpaHWMYEHHOH CBSTO-
CTH, TO TOJ HEOTPaHWYEHHOCTHIO (uMIaK) OH WMEET B BHUIY BCEOOIIHOCTH
(‘ymym). TledaTbro HEOTPAHUYCHHOMN CBSATOCTHU SIBISIETCS OJWH M3 poja Myxam-
Maza. IlepBeiM u3 mrogeit noma Ilpopoxka siBisercst ‘AnM, KOTOPBIM sBIseTCS
MeYaTbi0 HeOrpaHMYeHHOH MyxaMManoBO# CBATOCTH 10 CBOEMY YMHY, TOTAA
KaK FOCIOJIMH MPUKa3aHUs U BpeMeHH [Mexu| sBisieTcs nevyaTbio ¢ TOUKHU 3pe-
HUSI BDEMEHH.

"2 U6n an- ‘Apabil. An-DyTyXat an-Makkuiiita, T. 3, 171, 6, ¢. 514-515.
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UroObl HE OCTaBUTh MeCTa AJIsl COMHEHHH, 1IeiX, paccMaTpuBasi 1eyarh CBsl-
TOCTH, YHAacJI€JOBaHHON OT oOiafaTens 3aBepliaouleil CTOSHKY, MHIIET:

«OnHako mevyaTh MyXaMMaJOBOW CBSITOCTH SIBJISIETCS O0COOOM nevatsio'’
CBATOCTH BHEITHel MyxamMMaioBoil OOLIMHBI, U OMPENesIFOIIeMy BO3ISHCT-
BUIO €ro 3aBeplleHHs noaunHsiorcs Mucyc m apyrue mpopoku (Hampumep,
Wnua u Xunp, v BCsAKU mpopok 3Toi BHemHed oOmuHel). M xots Uucyc
[cam] siBIsIeTCs mewaThio, OHAKO OH 3amedaTaH 3Toil MyxaMManoBoil nmeua-
TBIO, U 51 y3HaJ Mpeaanue 3Toii MyxammanoBoi nevyatu B MarpuGe, B ropoze
Dec, B 594 rony xumkpbl. CTUHHBINA TOBenall MHE O HEM M COOOIIMII MHE
€ro MPUMETHI. ..»

B 0co6oii riaBe, MOCBAIEHHON poxy aoMa IIpopoka'”, pas6upas mpu3sHa-
BaeMBIi KaK IMUATaMH, TaK U CYHHUTaMH Xaauc «JIfoam Moero moMa ecTh 3allu-
Ta U1 oOUTaTeNe 3eMIIN) M TIOSCHSIS, YTO MO/ «IIOIBMH A0Ma) HUMEeTcs B BU-
ny cembsi Myxammana, I6H an-‘Apabu roBoput: «Jlrogu noma ObUIM 3aIIUTOM
qns kel [Ipopoka 0T BO3HUKHOBEHHsI pa3iopa, KOTOPBIN MOCTBIIEH [UIs JIIOAEH
noma...». OH XOueT cKas3aTh, 4TO JIFOJM JoMa'® ecTh OfHa IyIIa M OJMH IyX BO
MHOTHX TeJIaX U BCE, YTO 3aTParuBacT OJHOTO M3 3THX BEIUKHX, PACIPOCTPaHsET-
cs Ha BceX HHUX. Tak kak ocoOb [Ipopoka MpHHAIIIEKUT K JOASIM A0Ma, B 3TOU
IJIaBe IIeHX MOSICHSET, 4TO B OJaropofHoM cTuxe «4tobbl bor mpoctun Tebe

13 Cesitocts mevareii MyxaMMaJ0BOi CBSTOCTH WHOTAA HAa3bIBAKOT MPOCTOW (ymmutiia)
cearocTbio. Celtiinn Xelinap AMynu ObLI OTHUM U3 ydeHeHmux Tonkoarenei «'eMm», onHa-
KO, MOA00HO APYrMM MO3JHEHIIMM TOJIKOBATEJNIsIM, He obJiaial IPKUMH B3I AAMH U CHIIOH
CaMOCTOSTENbHOrO cyxkaeHus. [loaToMy oH oka3aicsi He B COCTOSHMU YCTaHOBUTD ITyTEM aHa-
JIM3a COBOKYIHOCTH BO33peHuilt MOH an-‘Apabu, 4To MOA Me4aThid CBATBHIX, C TOYKH 3PEHHS
yMHa, WelX UMeeT B BUAY ‘Auu, a MOA MedaTbio 0co00il MyxamMManoBoi CBATOCTH, C TOUKH
3peHus BpeMeHH, — oxuaaemoro Mexau. B urore o BecTynui B cniop ¢ meiixom. Eciu Obl oH
3HAJI O MPUBEJCHHBIX HaMH BBIIIE CIIOBaX IIeixa u3 «MEKKaHCKHX OTKPOBEHHI», TO MOHSII
Obl, 4TO Meyath MyxamMMaioBa HacleCTBa, TO €CTh HEOrPAHUYEHHON CBSTOCTH, HECOMHEHHO,
CTOMT Ha ABe cTyneHu Bbime Mucyca — Benp crynenb Mucyca ecth crosHka ayxa, H00 oH
siBasietcst «ayxoMm oT Hero» (58:22). Ara Myxamman Pe3za Kymiua’u, npuHauiexaliunii K 4ucity
Iy4luX ToNKoBaTeneld «['eMm», Ge3 Tpyna HOKa3bIBacT UCTHHHBIM CMBICH CIIOB IIelXa, HE
npuberas K aijaeropudeckomMy TOJIKOBAHHIO, U 3aKJIIOYAET, YTO IIEHX C TOYKH 3PEHUs! CBATOCTH
HOJUUHSETCS. HEOTPAHUYCHHOMY CBATOMY — 00JIaJjaTeNio aluiCKOH 1 MEXIUHCKON CBATOCTH,
100 ero coOCTBEHHAst CBATOCTb OPaHUYEHa U OMOCPE0BaHa, O YeM OH CaM 3asBJIseT BO BCTY-
mienun «I'emm». Kpome Toro, oxunaembiit Mexu Ha3HaueH HAMECTHHKOM 0€3 IOCpeHHKa B
(hopme MyxamMMmajioBa CBETa M JlyXa.

" Hon an-‘Apa6it. An-DyTyxar an-makkuiiita, . 2, c. 49. U6H an-* Apabu — OMH U3 Tex,
Koro bor He ToibKO clenan MECTOM CBUAETEIbCTBOBAHUS BHYTPEHHHUX CaMOPACKPHITUI Heya-
TH CBSITBIX, HO U YJOCTOHUI IIOCEIICHHEM BHEIIHeH (GOpMBI U KpacoThl KUOMIBI CBATBIX. Cam
eiix cuuTa 3To 0COOBIM MOAAPKOM. BHYTPEHHNM k€ MCTOYHUKOM U MECTOM CBHETEIbCTBO-
BaHUs €ro MOo3HaHMII ABJIsIeTCA UCTUHA JII0JIeH 1oMa.

5 W6 an- ‘Apa6il. An-®yTyxaT an-Makkuiiia, T. 2, c. 26.

" Mox «mromeMu moMay IIeiX M ApyrHe TOCTHIUIME CTOSHKHM HCTHHBI H HECOMHEHHOTO
3HAHMS UMEIOT B BUJy €ro YHUCTBIX ONU3KuX ( ‘umpam-u maxupa), a e xex [Ipopoka.
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TBOM TPEXH, MPekKHIE U Oyaymme» (48:2) UMEIOTCS B BUY B TOM YHUCIIE U JIFOIH
JoMa.

Janee Mon an-‘Apabu roBoput: «IlomoOHBIM 00pa3oM, JIOIU JTIoMa TakkKe
SIBIIAKOTCA SaHII/ITOﬁ JIIS 061_[II/IHI)I MyxaMMa)Ia OT BEYHOI'O l'[pe6bIBaHI/I$I B OTHEC,
nbo, ecnn 651 MyxammazoBa oOIIMHA OCTalach BEYHO B OTHE, TO 3TO HABJIEKIO
0561 To30p M Topuianue Ha ynuH IIpopoka. CrenoBarenbHO, HU OJUH U3 YHCIIA
SAWHSIONNX, K KOTOPeIM bor oTmpaBmn CBoero MoCITaHHWKA, HE OCTAHETCS B
orHe HaBeuHo. Ho ecnmu XOTs OB OAWH W3 HUX OCTAaHETCS B OT'HE, TO B KOHIIE
KOHITOB OH CTaHET JJIs HeTo ,,IPOXJIaoil 1 criokoicTBueM™ (21:69) u3-3a Gmaro-
JIaTH JIIoJIel 1oMa — M HeT Takoi Ojaromatu, KoTopas mpeBocxoauia Obl Oma-
roJiaTh JIOJEH JoMay.

TeM cambIM IIEHX AaeT MOHATH, YTO MPEBpalleHne He0CTaTKa B COBEPILEH-
CTBO €CTh OJMH M3 CMBICIIOB 3aCTYITHUYECTBA. 3aCTYITHUYECTBO B €0 MOJHOTE
JTAaHO TOJIBKO JIFOASM JIOMa, M JaHHas UM CaMOCTHasi YACTOTA HE paclpoCTpaHs-
eTcsl HU Ha Koro npyroro. CrenoBareiabHO, MEXIY COTHEUHOW MyxaMMamoBon
CBATOCTBKO U CBATOCTBIO MyxaMMa]lOBLIX CBATHIX, C O}IHOf/'I CTOPOHBI, 1 3BE€31-
HOH CBSITOCTBIO, NaHHOW o6mKHe MyxaMMasna, TO €CTh MOCIE0BaTeNsIM ero u
JIofiel ero 1oMa, To €CTh €ro CEMbU — C APYTOM, €CTh CYILECTBEHHAs pPa3HUIIA.

CrnoBo «moguuHeHHe» (macaum), BeTpedamieecs B Hadaie «['eMm», umeer
UMEHHO 3TOT cMbIci: «[logunHerne MyxamMmany W €ro poxy ecTh IOCHUIaHHUE
MIPUBETCTBHUM, ¢ MpU3BaHWEM MHUpa OT bora, m 3T0 — ocoboe Bo3zaelcTBHE C
MIPUCYTCTBUSL UMEHH ,,MUP** (canam), 3aKiIroyaroiieecs B MOJYMHEHUH UM HCTHH
COBEpLICHCTBA W JaPOBAaHWU UM 3/PaBUsl MOCPEACTBOM MOTYILECTBEHHBIX CBE-
TOB CAaMOPACKPBITHI BEIMYHS M COXPAHEHUH UX OT COBEPILICHISI OIMUO0KY.

EctecTBeHHO, MECTO TIPOSIBIICHUS 3TOTO LETOKYITHOTO UMEHHA B MUpPE CBHJIC-
TEIbCTBOBAHUS TPOSBISIETCS B BHIAE (POPMBI HETOKYITHOTO HAMECTHHYECTBA H
BCEOXBATHIBAIOIIETO MPECTOSHHSA, a B CIEAYIONIEM YCTPOSHUH — KaK IeJTOKYTI-
HOE 3aCTYIHUYECTBO, U eMy NPHUCYIle COBeplIeHHel ee paBHOBecHe, 1 McTHH-
HBI COXpaHsSET ero OT JIOOBIX OTKIOHEHHH B IOCTYIKaX, CJIOBaX M MBICISX.
LemokymHOE MECTO MPOSBICHUS BEIMYANIIEr0 UMEHH, OJHAM U3 COITYTCTBYIO-
IIUX KOTOPOTO SIBJISCTCS UMsI «MHUpP», 00NIaJaeT M3BEYHOW CBIATOCTBIO H OT €ro
CaMOCTH TOTyYaroT MTOMOIIb BCE CYIIHUE.

Pa3bsicHeHue 0co00ro MyXﬂMMa}IOBa HacJeacrea

Boxwuit HaMecTHUK, YHACIeIOBaBIINIi 3HAHUE, COCTOSIHUE U CTOSTHKY, ObIBaeT
160 MyxaMMa/IoBbIM (TaKOBBIM B KaXIYIO SIOXY SIBJISIETCSI JIMIIb OAWH WHIIU-
BUILyyM), OO He MyXaMMa/I0BbIM (KaKOBBIMU SIBIISIIOTCS HacleIHUKH Mowuces,
Hucyca, ABpaaMa 1 Jpyrux COBEPIIEHHBIX TPOPOKOB).

CesTOll, yHacneqOBaBUIMNA 3HAHUS, CTOSHKH M COCTOSIHMSA, OTHOCAIIMECS K
CTOSTHKE COBOKYIHOTO HequddepeHInpOBaHHOTO €AMHCTBA, MOIy4aeT [Mojb3y]
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ot Bora mocpenctBoM cBeTOBOM MyxammamoBoit popmbl. O6siagareNb 3TOi CTo-
SHKU sBNsieTcs BoXbMM HaMeCTHHKOM 0e3 MOCpeAHHKa U eMy MHpPUHAIJIeKHT
JIOCTOXBalbHas CTOsHKA. [loaToMy oOnanaTtenb BbICHIEH CTOSHKM COM3BOJIWII
ckaszaTh: «Bouctuny, y bora ectb HAMECTHHUK, KOTOPBIM HAIOJIHUT 3€MIIIO CIIpa-
BEJJIMBOCTBIO M MPABOCYJIMEM... U Y HETO — JOCTOXBaJbHas CTOSHKa». Takol
COBEPIICHHBIN COBEPIICHCTBYFOIIUIA (KaMul MyKammu) BIpaBe cka3ath: «51 ObLI
CBSITBIM TOTJIa, KOr/ia AZlaM NpeObIBaJl MKy BOJOM U TIIMHONY.

B03M0HO, MHOTHE OCTaHYTCS TIIYXHMH K 3THM CJIOBaM, OJJHAKO «CJIOBO 00pa-
IIEHO K 001aaTensiM cepliliay, «He BCSIKOe TYTroe yXo MOWMET CMBICI CKa3aHHOTO».

VYyenuku MOH an-‘ApabGu no-pazHOMY MHTEPIPETUPOBAIN €r0 BO33PEHUS U
Hamucald O HeM MHOTO IMpoTHBOpeunBoro. Kak MOXXHO 3aKiIlOYHTh, OHU HE
MMeJTH B CBOEM PAaCIIOpsKeHHH pykormuch' ' «MeKkaHCKuX oTkpoBeruiny'®. Cam
e LIeWX HeJBYCMBICIEHHO Jajl MOHATh, 4TO HU Mucyc, HU, eCTeCTBEHHO, OH caM
He SBJISIeTCS MeYaThl0 HEOrpaHWYEHHOM CBATOCTH. Bompeku 3ToMy, HEKOTOpHIE
U3 MO3IHEHINX yTBEpKIaau, 4yto Mucyc sBisercs obnanareneM BEIHKON CBs-
ToCcTH, ‘AnM — obnafaresieM MaJloil CBIATOCTH, a Mexau — Me4aThlo OrpaHu-
4eHHON MyXxaMMaznoBOH CBATOCTH.

7 T.e. moaHOro TekcTa. — Ilep.

'8 Tokammm, Kaiicapu u [I)xamu He ¥MenH OOCTyNa K MOJHOMY TeKCTy «MEeKKaHCKUX OT-
KpoBeHui». Ecin Obl 3TH TONKOBaTeNM CBOUMH IJIa3aMM IIPOYMTAIM TPHUBEICHHbIH HaMU
OTPBIBOK M YBWIEJH, YTO LIEWX SICHO Jaj MOHATh, 4yTo Wucyc — 3ameudaTaHHbId (maxmym)
revaTbio (Xamum) HacleJHUKAa MyXaMMaJOBOW CBSITOCTH — TO €CTh TOTO CaMOTO 4YeJIOBEKa,
¢ xoropsM bor ero csen B ®ece, B Marpude, 1 3HaK, CBUICTENCTBYIOIINA 0 OBITHH, KOTOPBIM
neyatbto OH SIBUJ €My, TO OHM BOJIeii-HeBOJIEil ynOMsHYIM Obl 00 MCTHHHBIX BO33PEHMSX
miefixa ¥ He TOJIKOBaJIM OBl €ro cJjoBa TaK MPOTUBOPEUMBO, U HE MPOSIBISIIM Obl TAKOTO MpH-
crpactus. CrneoBaTenbHO, cloBa Lielixa B «['eMMax» 0 TOM, YTO BCe MPOPOKH — Aaxke revarb
IIPOPOKOB, B MOAPa3yMEBAEMOM ILIEHXOM CMBICIIe, — Ha CTOSIHKE IMOJYYeHHs 3HAaHHS Ui CBO-
WX 3aKOHOB TOJyYaH TOJIb3Y OT CTOSIHKM €ro IEJOKYITHOH CBSATOCTH, CIIEIyeT NMOHHUMaTh B
TOM K€ CMBICJIE, KaK ¥ €T0 CJIOBa O TOM, YTO, II0I00HO TOMY, KaK ‘AJH SBISIETCS MPEICTOosATe-
JIeM MHpa ¥ NPEeIBOAMTENEM MPOPOKOB M CBATBHIX, OH TAaKXKe SIBISIETCS Me4aTbio 0CO00H My-
XaMMaJI0BOH CBSITOCTH U IJIaBOi MPOpPOKOB. Bee Mpopoku CyTh CUsIHMS MeYaTH CBATOCTH Mex-
i1, Tipo3biBaeMoro MyxaMmaaoM — U Bce OHHM, B ToM umcie Uucyc, AGy n-‘A6bac, Xuzp u
BCE «3aMEHEHHbIe» (abdan) M 3HarolIye, 3anedatansl neyarbio Mexan. [TosTomy mieiix Hazbl-
BaeT MeXau «IIpecTosATeNIeM MUPOB» M B 0CO00I I1aBe, MOCBAIMEHHOW Mexu 1 ero moMolI-
HHKaM, COOOIIAET, YTO Y TOTO €CTh CEMb OTJIMUUTEIBHBIX YEPT, KOTOPBIC TPUCYIIHN TOJIBKO EMY,
HO HUKOMY JIPYrOMy M3 CBSTBIX. «S1 paj ero cioBam; Kak npekpaceH oH caM u ero ciosal» [lo-
KoiHBIH Ara Myxamman Pesa Taioke He BHUIEN 3TOT OTPHIBOK «MEKKaHCKHUX OTKPOBEHHI.
Kpome Toro, MHOTO pa3 cTpax mepe] OKpyXKarolled UX cpefoil 1 OOBUHEHHUEM B €pecH He Io-
3BOJISUT TOJIKOBATESIM «['€eMM» TPH3HATH, YTO 3TOT CBATOM, pacropsDKAFOLIMICS KaK BO BHEII-
HEM, TaK ¥ BO BHYTPEHHEM, JIOJDKCH MpHHAIeXaTh K poxy [Ipopoka. Mbl 3HaeMm, 4To nepeBa-
PHUTB 3Ty UCTHHY TeM, KTO MOTPY>KEeH B WIIFO30PHBIE NPEICTABICHUS U MOJIaraeT, 4To HeoOXo-
JIMMO CJIeIOBaTh 0J1ar0YeCTUBBIM MPe/IIECTBEHHUKAM, YTBEP)KAABILHM, UYTO Xadu(poB cleayer
NpeInoynTaTh IPYr IPYry COIJIacHO MOPSIKY MX HaMeCTHHYecTBa (TakuM obpasoMm, uto A0y
Bakp npeanourutensHee ‘YMapa, BTOpoi NpeanouTUTeIbHEE TPEThEro — XOTsl HEKOTOphIe, He
10 KOHIIa OOHArJIeBIHe, TToJIaralii, 4To ‘AJH clielyeT MPeArnoYecTs ‘Y cMany), TpyIHO.

["a3anm cumran aTpuOyTHI 4eM-TO T0OABICHHBIM K CAaMOCTH, T0J1aras, 4To 3T0 MHEHHe Oia-
rOYECTHBBIX TPEALICCTBEHHUKOB, Kak Oy/aTo Jtoau g1oMa [Ipopoka He OTHOCSTCS K MX YHCIY.
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Hekotopsie roBopst: «Mucyc sBisercs neyaTbi0 HEOrPaHUUYEHHOW CBATOCTH
U obnajgareneM BETUKON CBATOCTH. Mex I, UMeHyeMbli MyXxamMmaoM, SBiseT-
cs1 Masioit nevatpro. Cam M6OH an-‘ Apabu, KOTOPBI 001a1aeT TOJIBKO CBSITOCTHIO
cMbIcna (ganatiam-u Ma ‘Haeu) W pacriopsHKEHHEM BO BHYTPEHHEM, He coderas
(GbopMy CO CMBICIIOM, SIBJISIETCSI caMOi MeHbIlel medathio. [Ipu 3ToM ciemyer
Y4ecTb, YTO €ro CBATOCTh €CTh MpocTas MyxaMMa/ioBa CBATOCTb, U CBATOM, 00-
JaaroIKi TaKUM aTpuOyTOM, MOXKET CyLIeCTBOBaTh B 00nHe Myxammasa, HO
HE B €0 POLYy».

Kak y»e roBopuioch BBHIIIE, COMIACHO SICHOMY YKa3zaHHIO Ieiixa, ‘Amnu sB-
JII€TCs 11€YaThbl0 HEOIPAHWYEHHON CBIATOCTH C TOYKU 3PEHMs 4YMHA, a OXKHJae-
MBIF Mexau (KOTOpBIN MOUMCTHHE eCTh MevaTh, Toraa kak Mucyc ects 3ameva-
TaHHBIA) TakXke 00JlalaeT HeOrpaHUUeHHOW CBITOCThIO. B ocoboii riaBe, mo-
CBAIIEHHOW o0najarenio MpUKa3aHusd, MeiHX yTBEPKIAaeT, YTO CBITOCTb MeXau
HeorpannueHHa, u6o Ilocnannuk boxuii ckazan o Hem: «Bouctuny, y bora ecth
HaMECTHUK. ..»

Te, KoTOpBIE BBICKAa3BIBAIMCH MO 3TOMY BOIPOCY, OKa3aJIMCh OTHIOAb HE Oec-
npuctpacTHeIMU. Ecimu cam meilx B «MEKKaHCKUX OTKPOBEHUSX» Ha3bIBAET
‘Anu mipeacTosTenieM Mupa, OmkaduM u3 droaen k [locnanHuky bora u taii-
HOM IIPOPOKOB U SICHO 3asBIseT, 4yTo Mucyc «3ameuataH 3ToM MyXaMMaJOBOMH
neyaTbio», €ro MOCIeI0BaTeNIN He JOIKHBI ObITh CTOb MPUCTPACTHBIMH.

HNucyc sBasiercss meuyaTblo 0OOIEH CBATOCTH, TO €CTh CBSITOCTH, YHAacjelo-
BAaHHOH OT OBIBIIKX JI0 HETO MPOpoKoB. Ilocie 3aBepiieHns ero SMOXKU HaCcTyIaeT
yepe], HeorpaHuueHHo MyxamMmanoBoi csitocTd. [lo MHeHHUIO 1ieiixa, oH caM
SIBJIIETCS NIeYaThlo 0c000i cBATOCTH MyxaMMaioBoi OOIIUHEI (101 «OOIIMHO»
UMEIOTCSl B BUJY CBAThIE, HE IPUHAJUIekKAIIME K poxy MyxaMMana, HO yHacie-
JTOBaBIIIHE 0COOYI0 MyXaMMalOBy CTOSTHKY).

Her ocHOBaHu#l yTBEpXkaTb, YTO CBATOCTb €CTb HCKIIIOUUTENIBHBIN YJEll
umMaMoB. OJTHaKO €CTh OCHOBAaHHE YTBEPXKAaTh, UTO HAMECTHUKHU bora sBistoTes
HacJIeIHUKaMH CTOSTHKH, COCTOSHUS U 3HaHUS o0jagaTesnsi HauBBICIIEH CTOSHKU
Y HEOIPaHUYEHHOM CBATOCTH U YTO UX CBATOCTb B U3BECTHOM CMBICIIE OTPAaHU-
YeHa.

CornacHO HEKOTOPBIM IpeJaHMsM, 1BEepblo OOIMHEI MyxaMMaza SBISIOTCS
CBSITBIE, Ybsl CBSITOCTb 3MIXKAETCS Ha NMPOPOKax, OBIBIIMX 10 obianarens Hau-
BbICIIEH CTOSIHKU. [103TOMY rOBOpUTCS: TaKOH-TO CBATOM CTOUT Ha CTOsIHKE Mu-
cyca, Takoi-To — Ha cTosiHke ABpaama, Mowucesi, Mcaaka unu Mosa. Pa3bsiche-
HHE 3TOr0 BOIIPOca NOTpeOOoBaIo Obl MHOTO MECTa M BpEMEHH, M B 9TOI KpaTKoii
CTaThe MBI COCPEOTOUYMIIUCH HAa TOM, O YeM OBLIO CKa3aHO BBIIIIE.

B 3akmioueHue ckaxy: HeorpaHWdeHHas CBATOCTh [Ipopoka, ‘Anu, bakupa,
Pe3bl, Mexau U Apyrux MIMUTCKUX MMaMOB €CThb CBATOCTb AAPOBAaHHAs, U pa3-
JIMYHBIE ACHEKThl U COMYTCTBYIOLIUE IEMEHThI UX CBSTOCTH, KAK-TO UX CAMOCT-
Hasi YUCTOTA U HENOIPEIIMMOCTb B 3HAHUM, COCTOSHHUAX, CTOSHKAX, CIOBax U
NIOCTYIIKAaX, TAK)KE JaPOBaHbI, a HE CTsKEHBL. TOT, KTO [10JIaraeT, YTO 3TU CTOSH-
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KA BO3MOXHO CTS’KaTh, HUYETO HE 3HaeT 00 MCTHHE MPOpOoYecTBa, BHYTPEHHEH
CYTbIO KOTOpPO# SIBIISIETCSl CBATOCTb. B CBATOCTH TeX, KTO 00jagaeT MpOCTOH
CBATOCTBIO, MPHUCYTCTBYET 3JEMEHT CTSDKAaHUS, OJHAKO, TMOC/e TOro Kak OHHM
«HMCYE3HYT» B CaMOPACKpPBITHH OOXECTBEHHBIX NEHCTBHM, JEN0 NMepexomuT B
pyku dapurens ¢popm.

[ToapoOHeIil pa3bop 3TOro Bompoca U yCTpaHEHHE BO3MOXKHBIX COMHEHHMA
OIIATb-TaKH l'lOTpe6OBa.]'l OBl 60.]'[])1]16 MECTa U BPEMCHHU, YEM MbI MOXEM 311€CH
cebe O3BOJIHTE.

OpHako cieayeT ynoMsHyTh 00 OJHOM BaKHOM MOMEHTE: BCAKHMH TOJIKEH
3HaTh, YTO MOCTUYL CYTb €AMHCHUA, IMTPOPOUCCTBA, CBATOCTU U aCEKTHI U CTYy-
IIeHH BBILIEYNOMSHYTOr0, COTJIACHO TOMY, KaK MX IMOCTHUIalOT JIOAU JI0Ma, BO3-
MOYHO TOJIBKO ITyT€M YCBOEHHS OCHOB U TOJIOKEHHH, ColepKalluXcs B CIOBaxX
rHocTukoB. Korzaa neno xacaercss MOCTH)KEHHUsS] OCHOB €IMHEHUS, IPOPOUYECTBa U
ocoboii MyxaMMa/oBO# CBSITOCTH, TO COBEPIIEHHBIH M COBEpIICHCTBYIOLIMMA
TEOPETUYECKUN pa3syM MPUXOAUT B M3YMJIEHHE — W YTO K€ TOT/Ia OXKUIATh OT
W3MBIIIEHUH MYyTaKaJlJIMMOB.

% %k k

B cBoeil TpakToBKE TpoOiIeMbl mMamaTa MOH an-‘Apabu He TpUHUMAET
6€30r0BOPOYHO CTOPOHY MHMNTOB. OTHAKO MHOKECTBO JOCTOBEPHBIX MpPEAaHNH,
nepeiaBaeMbIX CYHHUTCKHMHU aBTOPUTETaMH, 1 CBUIETEIbCTBOBAHNE M BHYTPEH-
Hee pacKphITHE Ha CTYNEHH MMEHHBIX CAaMOPACKPBITHI NMPHUHYIWINA €ro BBICKa-
3aTh Ba)KHBIE MBICITH 00 MMamarte W O CBSITOCTH Jtofel qoma [Ipopoka. MHorne
W3 M3JI0XKEHHBIX WM HWCTHH, KaXeTcs, JO/DKEH ObLT Obl yCTAaHOBHTH HIMHT-
IoKa“ hapur.

B ToM, 4TO KacaeTcs BHeUIHeW CTOPOHH Mciama, MOH an-‘Apabu mpencraer
nepes HaMH Kak ydeHblH-xaHapuT. B ocHOBax e OH — IoCenoBaTesb TOJKa
‘Amun u Mexnau. [Toatomy B cBoeMm Tpaktatre «CKpbITas TaitHa» (ac-Cupp an-
Makmym) OH TOBOPHUT: «CBATOCTh — MyxXaMMa/ioBa Mo €€ MPOUCXOXKICHUIO U
‘AnneBa — I10 MECTY €€ CBHETEIbCTBOBAHUS.

Ilepe6oo ¢ nepcudckoeo A. Duomca



William C. Chittick
(Stony Brook University, United States)

WAHDAT AL-WUJUD IN INDIA

A few years ago I published an article explaining why it is misleading to as-
sociate the expression wahdat al-wujiid with the name of Ibn ‘Arabi.' The habit
of doing so has been deeply ingrained in the secondary literature since about the
tenth/sixteenth century. Specialists now acknowledge that Ibn ‘Arabt never used
the expression, but it is still largely taken for granted that he “believed in it,”
especially in Muslim countries. I take the present opportunity to review some of
the reasons why the uncritical association of the term with his name can only
distort his legacy.

In itself, wahdat al-wujiid does not designate any specific doctrine. Over his-
tory, it came to have a variety of meanings depending on who was using it.* Cer-
tainly, when it came to be controversial, Ibn ‘Arabi’s name was usually men-
tioned. Nonetheless, there is no doctrine that he or any of his early followers
called wahdat al-wujid. What the term really tells us is that Ibn ‘Arabi’s writings
mark Sufism’s massive entry into theoretical discussions of the meaning and
reality of wujiid. Before him, such discussions had largely been the preserve of
the philosophers and to some degree the mutakallimiin.

It is certainly true that Ibn ‘Arabi, along with everyone else, maintained that
the Real Wujiid, namely God, is one. But why should this statement be singled

' “RiimT and Wahdat al-wujiid,” in Poetry and Mysticism in Islam: The Heritage of Riimf,
edited by A. Banani, R. Hovannisian, and G. Sabagh (Cambridge: Cambridge University Press,
1994). P. 70-111; reprinted in Chittick, Quest for the Lost Heart (Albany: State University of
New York Press, 2012). P. 71-99. See also Chittick, “Wahdat al-Shuhiid,” Encyclopaedia of
Islam, vol. 10 (2000). P. 37-39.

T mention seven meanings that have commonly been ascribed to the term in “Rami and
Wahdat al-wujiid” In modern Persian, the problem is complicated by the fact that wahdat-i
wujiid is often employed to translate the highly problematic term “pantheism” and is then freely
ascribed to philosophers and mystics in every period and from various traditions. Typically,
however, no attempt is made to justify this translation; in this usage, Ibn ‘Arabi appears as one
of many exponents of the idea. A good example is provided by the excellent book of Qasim
Kaka'1, comparing Ibn ‘Arabi with Meister Eckhart: Wahdat al-wujiid bi riwayat-i Ibn-i ‘Arabt
wa Maystir Ikhart (Tehran: Hirmis, 1381/2002). As part of the historical background, Kaka't
ascribes belief in wahdat al-wujiid to a whole series of Sufis, from Rabi‘a down to ‘Attar, not
to mention various Christian and Hindu figures.
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out and called wahdat al-wujid in his case? Moreover, if we look at his actual
writings and focus on his numerous discussions of the relationship between wah-
da and wujiid, we will surely conclude that this is one issue among many and not
necessarily the most important. Why then have we decided that wahdat al-wujid
is uniquely significant?

Anyone who wants to claim that Ibn ‘Arabi believed in wahdat al-wujid
should first justify using this specific expression and then offer a definition of the
expression that corresponds to his position. But what exactly is his position? To
establish this, we cannot simply quote a passage or two from Fusis al-hikam.
Rather, we would need to analyze a broad range of passages addressing the is-
sues of wahda, wujiid, and their relationship drawn from all of his writings, es-
pecially al-Futithat al-makkiyya. This in itself would be a major undertaking, and
no doubt scholars who actually look at the texts would not agree on the result.
Trying to pin Ibn ‘Arabi down on any given issue can be rather hopeless, given
that he typically offers multiple ways of dealing with it. The relationship be-
tween wahda and wujiid is a prime example.

If we were able to establish a clear statement of Ibn ‘Arabi’s “doctrine of
wahdat al-wujiid,” we might see that our statement has little to do with what was
being debated by later Muslims, notably in the case of Shaykh Ahmad Sirhindi
and his notion of wahdat al-shuhiid.> Certainly, the expression wahdat al-wujiid
was widely employed as an emblem for a doctrine that was attributed to Ibn
‘Arabi, but the reasons for this lie not in his writings per se, but in a lengthy his-
torical process: first the appearance of the expression as a recognizable technical
term, second its ascription to Ibn ‘Arabt and others, and third the debates over its
legitimacy.

* * *

In order to understand what wahdat al-wujiid means in the texts, we need to
find instances of its usage, and this is not easy before it becomes controversial in
India. It is now well known that the expression plays no role in Ibn ‘Arab1’s writ-
ings, nor is it found, except in one or two instances, in the writings of his imme-
diate disciples (specifically Sadr al-Din Qiinawi).* It is not until Sa‘id al-Din
Farghani, an important student of Qunawi, that wahdat al-wujiid comes to be
used in something like a technical meaning, though this specific meaning is hard-
ly picked up in the later literature. No one ascribes wahdat al-wujiid to Ibn

* In fact, if we do want to characterize Ibn ‘Arabi’s perspective by a single label, it will be
difficult to do so, especially if we want a label justified by his own writings. My own favored
term is tahqiq, “realization,” not least because QunawT, in several places (such as his corres-
pondence with Nastr al-Din TaisT and al-Nusiis) refers to his own school of thought and that of
his master as mashrab al-tahqig. On the importance of fahqiq, see the introduction to Chittick,
Self-Disclosure of God (Albany: State University of New York Press, 1998).

* It comes up in passing, in a discussion of the unity of the Real, in a way that shows it has
no special significance for him. See Chittick, “Rami and Wahdat al-wujiid.”
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‘Arabi himself before Ibn Taymiyya, who tells us that it is a heresy equivalent to
ittihad (“unificationism”) and hulil (“incarnationism™).’

It is worth noting that Ibn Taymiyya’s hostile reading of wahdat al-wujud
gave it a specific meaning that is not suggested by its literal sense, nor by the
manner in which Farghant used the term. Whether or not wujid is “one” depends
on how we define it. There can be no question of God’s wujiid or of the fact that
God is one. It follows that God’s wujiid is one. Thus, wahdat al-wujid can simp-
ly mean wahda wajib al-wujiid, the “oneness of the Necessary Being,” and this is
what | would presume it to mean if Ibn ‘Arabi used it. In this sense, it simply
asserts the unity of God; in other words, it expresses tawhid, the first axiom of
Islamic thought. In other words, the expression is completely unobjectionable.

Ibn Taymiyya criticized wahdat al-wujiid because he understood it in a com-
pletely different meaning. In Arabic, wujid is attributed not only to God, but also
to the universe and everything it contains. If we attribute wujiid to God and si-
multaneously to the world, we need to distinguish between two different sorts of
wujiid. Ibn Sina and other philosophers, Ibn ‘Arabi, and most of Ibn ‘Arabi’s
followers do in fact make this distinction. Wujiid in its original and real sense
belongs strictly to God. In its derivative, metaphorical, and unreal sense it be-
longs to everything other than God.

Although Ibn ‘Arabi and his followers distinguished between two sorts of
wujiid, they also delighted in poetic and allusive language. They did not think
that the strictly rational analyses of the philosophers and theologians were ade-
quate to express the nature of things. In their view, language, which appears in
the realm of unreal existence, cannot properly express Real Existence. Much like
Zen masters, they held that in order to grasp the way things are, seekers need to
come face to face with the paradoxes that fill the universe. These paradoxes can
aid in the process of transcending the realm of conceptual thought and arriving at
a vision of the contingent nature of everything other than God. It is these allusive
and poetical passages in Ibn ‘Arabi’s writings that tended to stir up the anger of
theologians like Ibn Taymiyya.

Whatever the reasons for Ibn Taymiyya’s negative reaction to Ibn ‘Arabi and
others who took similar positions, it was precisely his outrage that began the
process of associating Ibn ‘Arabi’s name with wahdat al-wujiid. Merely on the
basis of Ibn ‘Arabi’s writings, or the writings of his disciples and followers—
such as Ibn Sawdakin, Qunawi, ‘Afif al-Din Tilimsani, Farghani, Mu’ayyid al-
Din Jandi, ‘Abd al-Razzaq Kashani, and Dawiid Qaysari—there is no reason to
suspect that the expression wahdat al-wujiid would be singled out as the charac-
teristic doctrine of Ibn ‘Arab1’s school of thought. Once Ibn Taymiyya brought
the term to the fore, it came to be interpreted in ways that were congenial with

* Ibn Taymiyya may have picked up the term from Ibn Sab‘in, who uses it a few times in
his writings though not in a clear technical sense. See ibid.
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Ibn ‘Arabi’s teachings, even though it also continued to be interpreted in ways
that flatly contradicted what he was saying.

Why, however, did the expression wahdat al-wujiid become famous in India?
I suspect that here we are indebted largely to the most influential proponent of
Ibn ‘Arabi’s teachings in the eastern lands of Islam, namely ‘Abd al-Rahman
Jami (d. 898/1492), who often used the expression to designate Ibn ‘Arabi’s po-
sition.® JamT was not only a first-rate scholar and the author of one of the most
important Arabic commentaries on the Fusiis, but he also propagated Ibn ‘Ara-
b1’s teachings in his widely read Persian prose and poetry. In India, where most
works written on Sufi teachings were composed in Persian, Jami was one of the
favorite sources of guidance for those who wanted to understand Ibn ‘Arabi’s

ideas.”
% * *

Many theoretical and practical reasons led Sirhindi to react against the ex-
pression wahdat al-wujiid, which, by his time, following in the line of Jam1, was
held up as the epitome of Ibn ‘Arabi’s perspective and the essence of the Sufi
outlook. One theoretical reason in particular has not received the attention it de-
serves, so I would like to give a brief account of it here. It has to do with the two
basic meanings of the word wujiid and the fact that one of them had come to do-
minate Sirhindt’s understanding. If not for his one-sided reading of the word, he
would have found it difficult to raise many of his objections.

The underlying issue in debates over wahdat al-wujiid is how Islam’s first
principle—tawhid, or the assertion that there is no god but God—is to be unders-
tood. SirhindT makes this explicit in the very language that he employs. He uses
wahdat-i wujiid as a synonym for tawhid-i wujiidi and wahdat-i shuhiid as an
equivalent for tawhid-i shuhidi.

In Islamic philosophy, the specific form taken by discussion of wujiid goes
back to the early adoption of the word to render the Greek idea of “being” or
“existence.” However, the literal sense of the word wujiid is “to find,” as exem-

® Jami frequently mentions al-qa iliin bi-wahdat al-wujiid, “those who speak for the One-
ness of Being,” meaning Ibn ‘Arabi and his followers. Moreover, it is Jami who tells us in
Nafahat al-uns (completed in 883/1484) that the exchange of letters between ‘Ala’ al-Dawla
Simnani and ‘Abd al-Razzaq Kashani in the early eighth/fourteenth century had to do with
wahdat al-wujiid. In fact, the letters offer no internal evidence to think that this is so—certainly
the two authors do not mention the expression, neither in the letters, nor, so far as I have been
able to find, in any of their other writings. Jam1’s statement has led modern scholars to treat the
debate as having to do with wahdat al-wujiid. See, for example, H. Landolt, "Der Briefwechsel
zwischen Kasant und Simnani iiber Wahdat al-Wugtid," Der Islam, 50 (1973). P. 29-81.

" In Persia itself, JamT was well known but far less influential, at least partly because he
was a Sunni, a fact that made him less popular in Safavid times than he might have been. None-
theless, Fayd Kashani—a disciple of Mulla Sadra and a major muhaddith and faqih—based a
good deal of his Kalimat-i makniina on Jam1’s theoretical writings, including Nagd al-nusiis,
Lawa’ih, Ashi“‘at al-lama ‘at, and Sharh-i ruba ‘iyyat.
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plified by the frequent usage of the verb in the Koran (e.g., “And indeed We
found most of them ungodly,” 7:102; “He finds God,” 24:39). It is this primary
meaning that predominated in the early Sufi usage. The authors of the manuals—
such as Qushayri, Sarraj, and Hujwiri—had the Koranic meaning in mind when
they discussed wujid along with wajd and tawdajud. They considered wujid a
stage on the path to God in which the “finder” (wajid) perceives only God. No-
tice also that “finder” was often listed among the most beautiful names of God,
as in Ghazalt’s al-Magsad al-asna.

Gradually, wujiid in the philosophical sense entered the Sufi vocabulary. We
see many examples of this in the writings of Muhammad and Ahmad Ghazali
and their contemporaries Ahmad Sam ‘ani, Rashid al-Din Maybudi, and ‘Ayn al-
Qudat Hamadani. It is not always clear, however, which sense of the term—
“finding” or “existence”—a given author had in mind, and many authors used
the term in both meanings simultaneously.

The dual meaning of wujiid is implicit in much of what Ibn ‘Arabi says about
wujiid, and it was not altogether forgotten by the philosophers, even though they
had established the term in its secondary meaning. A striking example is pro-
vided by Ibn ‘Arabi’s contemporary Afdal al-Din Kashant (d. 1210), who wrote
his works mainly in Persian. He highlights the two meanings in order to explain
that wujiid designates a reality that has a number of degrees. The lower degrees
pertain merely to existence or being (Persian bid, hasti), whereas the higher de-
grees also embrace “finding” (Pers. yaft), a word that he takes as a synonym for
awareness (agahi), perception (idrak, daryaft), and consciousness (ba-khabart).

In the writings of Ibn ‘Arabi, the meaning of wujid as “existence” often pre-
dominates over its meaning as “finding” and “perceiving,” but certainly not
when he discusses it as a technical term among Sufis. Then, for example, he de-
fines it as “finding the Real in ecstasy” (wijdan al-haqq fi’l-wajd).* Wujid in this
sense is often difficult to differentiate from fana’ or “annihilation” of the self in
God.

In the Sufi discussions of the word wujiid, the term shuhiid or “witnessing”
frequently plays a significant role. It is often not clear that shuhiid means any-
thing other than wujid. For example, in listing various definitions of wujid of-
fered by Sufi teachers, Qushayri provides an early example of the many poems
that use the two words as rhymes: “My wujiid is that 1 absent myself from wujiid /
with what appears to me through shuhiid.” In the context of Qushayri’s several
definitions of the word, it is obvious that wujid here means “finding”: it desig-
nates the poet’s consciousness of himself and others. As for shuhid, it means
seeing God face to face. The poet means to say that true awareness is to be una-
ware of oneself and aware only of God. However, we can also read it with the

8 Istilahat al-siifiyya in Rasa’il Ibn ‘Arabi (Hyderabad, 1948), 5; also al-Futihat al-
makkiyya (Cairo, 1911). Vol. II. P. 133 line 12; P. 538, line 1.
® Risala (Cairo, 1972). P. 249.
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philosophical meaning of wujid in mind. Then it means that no one achieves true
awareness until the existence of the individual self has been annihilated through
witnessing God. In either case, true wujid is achieved in shuhid, so the two are
essentially identical.'

Early authors frequently discuss the word kashf or “unveiling” as a synonym
for shuhiid, and Ibn ‘Arabi often employs both kashf and shuhiid as synonyms
for wujiid."" In his writings it is sometimes impossible to make any distinction
between wujid and shuhiid.

In short, when we look at the Sufi use of the term wujid down to Ibn ‘Arabi,
we see that its primary meaning makes it a virtual synonym for shuhiid. Only if
we stress wujid’s philosophical sense can we understand it in another meaning.
Even in the philosophical context, wujiid can mean awareness and finding along
with existence, as shown by the writings of Afdal al-Din Kashani.

% 3k *

I mentioned earlier that we do not find the expression wahdat al-wujiid used
as anything like a technical term among Ibn ‘Arabi’s disciples or early followers
except in one instance. Sa‘id al-Din Farghant employs it many times in both the
Persian and the Arabic versions of his commentary on the 7a’iyya of Ibn al-
Farid. He discusses it as the complement of kathrat al- ‘ilm or “the manyness of
knowledge.” His purpose in contrasting the two expressions is to explain the
divine origins of both unity and multiplicity. It was clear to everyone that unity is
God’s attribute, but it was not so obvious that all multiplicity also goes back to
God’s very self.

According to Farghani, God’s oneness lies in wujiid. To say that there is “no
god but God” means that God alone has true, real, and necessary wujiid. The
wujiid of everything else is derivative, unreal, and, to use the philosophical term,
“possible” or “contingent” (mumkin). Moreover, the One, Necessary, Eternal
God knows all things, and he knows them for all eternity. This means that the
objects of God’s knowledge are many for all eternity, even though these objects
enter into existence only within the matrix of time. Hence, God is one in his
wujiid and many in his knowledge. The oneness of his wujiid and the manyness
of his knowledge are the two principles that give rise to the cosmos.'? Ibn al-
‘Arabi has the same point in mind when he refers to God as “the One, the Many”
(al-wahid al-kathir).

" The similar meanings of wujiid and shuhiid in the early texts is confirmed by Junayd’s
definition of mushahada, a word that is often used interchangeably with shuhiid: 1t is “finding
the Real while losing yourself” (wujiid al-haqq ma * fugdanika). Risala. P. 279.

"' See indexes of Chittick, The Sufi Path of Knowledge (Albany: State University of New
York Press, 1989), and of idem, Self-Disclosure of God.

"2 Mashariq al-darari (Tehran, 1979). P. 344; Muntaha’l-madarik (Cairo, 1293/1876),
Vol. 1. P. 357; also edited by ‘Asim Ibrahim al-Kayyali (Beirut: Dar al-Kutub al-‘Ilmiyya),
2007. Vol. 1. P. 478.
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Having explained the origin of the universe in terms of wahdat al-wujiid and
kathrat al-‘ilm, Farghan sets out to explain how these two principles determine
the constituents that make up God’s form (sira), which is the human being.
When God created Adam, he blew of his own spirit into Adam’s clay, and Adam
came into existence composed of three basic levels—body, spirit (rizh), and soul
(nafs), which is the intermediary between spirit and body. Because of the soul’s
close association with the multiplicity of bodily clay, it manifests the manyness
of knowledge. In contrast, the spirit, which derives from the one divine breath,
manifests wahdat al-wujid."

In this discussion, Farghani is careful to point out that the word wujiid does
not mean simply “existence.” It also means “the habitude (malaka) of wajd,” that
is, the deeply rooted and permanent “finding” (yaft) of one’s inner connection to
the world of the spirit’s oneness."*

In the Arabic text that corresponds to the Persian passage that I just summa-
rized, Farghani offers what is perhaps the earliest significant example of the term
wahdat al-shuhiid, though clearly not as a technical term. He tells us that when
the traveler finds his own spirit, he is attracted to the world of “the oneness of
true witnessing” (wahdat al-shuhiid al-haqigr)."”

In continuing his discussion of the spirit’s oneness and the soul’s manyness,
Farghant tells us that when the traveler reaches the point at which his soul un-
dergoes fana’ or annihilation, the manyness of knowledge is eliminated from his
awareness. Then he experiences “subsistence” (baga’) in the shuhiid of wahdat
al-wujid. But, this subsistence is not yet the final stage of the path, because his
spirit, which manifests wahdat al-wujiid, has not yet reached annihilation. Once
the spirit is annihilated, the corresponding subsistence allows the traveler to have
a shuhud of kathrat al-‘ilm. Having achieved subsistence in both wahdat al-
wujiid and kathrat al- ilm, the traveler reaches the stage of jam ‘, “gathering” or
“togetherness,” a term that had long been discussed in the Sufi manuals as the
correlative of farg, “separation” or “dispersion.”"®

Two further stations of spiritual progress remain after the station of gather-
ing. First comes jam * al-jam ', “the gathering of gathering,” in which the two
earlier stations—which correlate with wahdat al-wujiid and kathrat al- ‘ilm—are
harmonized. This is the highest station achieved by the greatest of the prophets
and saints. Finally comes the station of ahadiyyat al-jam’, “the unity of gather-

" Mashariq. P. 359; Muntaha (1293). Vol. 1L P. 17; (2007). Vol. IL. P. 21.

' Mashariq. P. 364-365.

5 Muntaha (1293). Vol. II. P. 21; (2007). Vol. II. P. 27.

'8 1t is not without relevance that both Ibn ‘Arabi and Sadr al-Din Qiinaw1 sometimes use
“gathering” in close association with wujiid, as in the expression ahl al-jam* wa’l-wujid (“the
folk of gathering and finding”), those who have achieved the highest stations on the path to
God.
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ing,” and this belongs exclusively to the prophet Muhammad. Here wahdat al-
wujiid and kathrat al- ‘ilm are seen to be identical."”

What is especially significant in Farghant’s use of the expression wahdat al-
wujiid is that it has not yet reached the status of a technical term. The evidence
for this is that FarghanT often uses it in the Persian version of the book and then
fails to carry it over into the Arabic version of the same passage. If it were a
technical term of significance, he surely would have preserved it in the later,
thoroughly revised Arabic text.

* % %

Sirhindi’s reaction to wahdat al-wujiid occurred in the context of its newly
found fame and its general ascription to Ibn ‘Arabi. He objected to it, he says,
because a large number of his contemporaries were employing it as a pretext to
avoid observing the rulings of the Shariah.'® It is clear that many of those who
spoke of it in his time—Ilike many of those who speak about it today—had no
acquaintance with Ibn ‘Arabi’s writings. Instead, they had a vague and sentimen-
tal notion of mystical unity, and they used it to invoke Ibn ‘Arabi’s support for
their own deviations from normative Islamic teachings and practices.

When Sirhindt explains the meaning of wahdat al-wujiid, he demonstrates lit-
tle acquaintance with the writings of Ibn “Arabi or his major followers. By insist-
ing that it was an inadequate expression of the nature of things and that it needed
to be supplanted by wahdat al-shuhiid, he was taking for granted that it was the
teaching of Ibn ‘Arabi and that wujiid was being used in the philosophical sense.
He seemed not to recognize that Ibn ‘Arabt used it to mean “finding” and “wit-
nessing” as well as “being” and “existence.” So, at least partly because Sirhind1
was oblivious to the meaning of wujiid as finding and perceiving, he felt it neces-
sary to insist that seeing God in all things goes back to the viewer. The unity
achieved on the path to God, he claimed, is that of shuhiid, not that of wujid.
But, for Ibn ‘Arabi and many of his followers these two words meant the same
thing. So Sirhindi not only ascribes a doctrine to Ibn ‘Arabi that he does not pro-
fess—wahdat al-wujiid—but he also understands wujiid in a way that is not
compatible with Ibn ‘Arab1’s use of the word.

* % %

This brings me to my final point—how the significance of Sirhind1’s objec-
tions to wahdat al-wujiid has been perceived in the later Sufi tradition and in
modern times. When I spent eight months in Indian libraries in 1988 investigat-
ing the influence of Ibn ‘Arabi’s school of thought with special regard to

" Mashariq. PP. 186; 395-396; Muntaha (1293). Vol. I. P. 226; Vol. 1I. P. 45; (2007).
Vol. I. P. 301-302; Vol. II. P. 58-59.
'8 B.g. Maktibat (Delhi, 1964). # 43.



Wahdat al-Wujid in India 37

Sirhindi’s objections to wahdat al-wujiid,"” 1 was surprised to find that, except
among a small minority of authors connected with SirhindT’s own Nagshbandi
Order, few Sufi writers took notice of his objections, and those who did frequent-
ly dismissed them as misguided and self-inflating. Even some of the later mas-
ters of SirhindT’s branch of the Nagshbandis felt it necessary to distance them-
selves from his criticisms. The most famous example here is Shah Walt Allah,
who explains in his well-known Faysala wahdat al-wujiid wa’l-shuhiid that there
is no essential difference between the position of Ibn ‘Arabi and that of Sirhindi.

I do not want to suggest that Sirhindt was simply ignored, but his influence
on Indian Sufism was certainly much less pervasive than one might suspect by
looking at the secondary literature. Most Sufi scholars continued to consider Ibn
‘Arabt “Shaykh-i Akbar,” the greatest master, and, to the extent that they took
notice of wahdat al-wujiid as a doctrine specific to him, they interpreted it in
ways that respected his positions and those of his major followers. Here again,
JamT was especially influential.

One of the more interesting examples of scholars who dismissed Sirhindi’s
criticisms of wahdat al-wujid was Khwaja Khurd, one of the two sons of Baqt
Billah, Sirhindt’s own Nagshbandi1 shaykh. In his History of Sufism in India Riz-
vi tells us that although Baqi Billah had entrusted the upbringing of Khwaja
Khwurd and his brother Khwaja Kalan to Sirhindi, the two distanced themselves
from him and established their own Naqshbandi center in Delhi, where they con-
tinued to teach wahdat al—wujﬁa’.20 In one of his treatises, the Arabic Fawa'ih (a
title probably inspired by Jam1’s famous Lawa ih), Khwaja Khurd points out that
wujiid is essentially synonymous with shuhiid, so it is wrong to suggest that
wahdat al-shuhiid is a corrective to wahdat al-wujiid. He writes, “A group has
supposed that tawhid lies in shuhiid and not in wujiid, but they have not reached
the reality of the station. Another group has verified that wujiid is the same as
shuhiid and that the shuhiid opposed to wujid is of no account.”'

Another interesting example of the dismissal of SirhindT’s position comes
from Shaykh ‘Abd al-Jalil of Ilahabad, who also seems to have been a contempo-
rary. In a treatise that records a visionary conversation with Ibn ‘Arabi, he asks
about a recent Sufi who says that “Oneness is in shuhiid, not in wujid.” Ibn
‘Arabi replies that everything such critics have written he has already said in the
Futiihat, because there he presents all legitimate points of view. The problem
lies in the critics’ inability to see beyond their own limitations. Whether this
conversation records an actual vision or is simply a literary device, it suggests

" For a summary of this research, see Chittick, “Notes on Ibn al-‘Arab1’s Influence in In-
dia,” Muslim World 82 (1992). P. 218-241.

'S A.A. Rizvi. 4 History of Sufism in India (New Delhi: Munshiram Manoharlal, 1978
1983). Vol. II. P. 249-250.

21T copied the text by hand from two manuscripts: The Maulana Azad Library of Aligarh
Muslim University, Subhanullah 297.7/34; Khudabakhsh Library (Patna) 3997.
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quite rightly the vast range of legitimate positions that Ibn ‘Arabi discusses in the
Futithat and the common perception that Sirhindi had nothing to add.

‘Abd al-Jalil has another treatise presenting a similar visionary conversation,
but this time the two participants are the spirit and the soul. I have summarized
the contents of this treatise elsewhere,22 but I did not mention its full relevance to
the issues that are raised by Sirhindi’s appeal to wahdat al-shuhiid. The treatise
offers a subtle analysis of the different perspectives represented by soul and spi-
rit in a manner reminiscent of Farghant’s depiction of the soul’s manyness and
the spirit’s oneness. The soul speaks as someone who has undergone the annihi-
lation of the distinctions demanded by the manyness of knowledge and who has
lost the ability to discern right from wrong. In contrast, the spirit speaks as
someone who has moved on to a stage in which all the distinctions demanded by
the manyness of knowledge are preserved.

In “Abd al-Jalil’s account of the debate, the soul offers various misinterpreta-
tions of Ibn ‘Arab1’s position similar to those criticized by SirhindT when he
identified wahdat al-wujiid with the Persian expression sama ist, “All is He.” In
contrast, the spirit is depicted as seeing all things in their proper places, which is
held up as the position of the prophets. Nonetheless, ‘Abd al-Jalil does not stop
at differentiating between the vision of the oneness of wujiid and the manyness
of knowledge. Eventually the debate leads to the integration of these two pers-
pectives into various higher stages of complementary understanding—again,
much like Farghant.

Other Indian Sufi teachers were perfectly aware that Ibn ‘Arabi’s teachings
were prone to misinterpretation. Nonetheless, few of them thought it necessary to
critique them or question his spiritual stature. One of the most notable was
Sirhindt’s contemporary Shaykh Muhibb Allah, who, like ‘Abd al-Jalil, was
from Ilahabad. He has been called a second Ibn ‘Arabi because of his mastery of
Ibn ‘Arabt’s works, his own voluminous writings, and his fervent defense of Ibn
‘ArabT’s status as the Greatest Master. When he mentions him in his Persian
writings, he often does so with the rhyming expression, “Ibn ‘Arabi, az wajd u
hal bart,” that is, “Ibn ‘Arabi, free of ecstasy and states.” By mentioning ecstasy
and states, he is referring to the elation that can be induced by Sufi practices and
hence to an emotional and experiential side of Sufism that is commonly criti-
cized by both ulama and Sufi teachers. By calling Ibn ‘Arabt free of such things,
Shaykh Muhibb Allah wants to stress his mastery of the “stations” (magamat) on
the path to God. Indeed, Ibn “Arabi often tells us that the great Sufis avoid states
at all cost, because these are passing gifts that have no ultimate significance. On-

2 «On Sufi Psychology: A Debate between the Soul and the Spirit,” Consciousness and
Reality: Studies in Memory of Toshihiko Izutsu, edited by S.J. Ashtiyani, H. Matsubara, T.
Iwami, and A. Matsumoto (Tokyo: Iwanami Shoten, 1998). P. 341-366; reprinted in Chittick,
Quest for the Lost Heart.
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ly stations, which are permanent acquisitions of the soul and deep-rooted trans-
formations of the very substance of its reality, have any real worth.

In saying that Ibn ‘Arabl was free of ecstasy and states, Shaykh Muhibb
Allah obviously wanted to distance him from those who understood wahdat al-
wujiid as an emotional experience of the “mystical” type. Anyone familiar with
the history of Sufism knows that Sufi practices have occasionally degenerated
into the search for mystical experience for its own sake. Perhaps India, with its
vast medley of religious possibilities, had more than the usual share of Sufi paths
that were considered deviant by those who kept to the normative standards of the
tradition.

* * *

Finally, let me say something about SirhindT’s fame and the importance that
has been given to wahdat al-shuhiid in the modern literature. The underlying
reason for all the attention seems to be the growing sense of Muslim nationalism
in the subcontinent. This of course was stimulated by British rule, exacerbated
by partition, and sustained and intensified by the increasingly secular outlook on
human nature and society that has accompanied modernity. Islamic nationalism,
first in India and then in Pakistan, needed founding fathers, and Sirhindi seemed
to fill the bill. His proto-Islamism was seen as opposing the universalizing ten-
dencies of Akbar’s legacy and understood as a prelude to the anti-Hindu policies
of Awrangzib and a corrective to the dangers inherent in Dara Shukiih’s open-
ness to the Hindu tradition. SirhindT provided a convenient figurehead who could
be read as an ideologue in the Muslim struggle for autonomy. At the same time,
wahdat al-wujiid could be depicted as representing all the forces threatening “Is-
lamic identity” from both outside and inside. Those who “believed in wahdat al-
wujid”’ could be accused of denigrating the Shariah and following non-Islamic
teachings, leading to the decline of Islamic civilization.”

In short, wahdat al-shuhiid was held up as the proper Islamic perspective, and
wahdat al-wujid as a corrupt vision of things. This was perfect for nationalistic
purposes, but it played havoc with the historical record, not to mention the ap-
preciation of Ibn ‘Arabi’s actual standpoints on issues of faith and practice. This
reading of Ibn ‘Arabi’s legacy then coincided nicely with the hostility of certain
Orientalists. For example, when Louis Massignon—who was one of the most
sympathetic Western scholars of Sufism—heard about wahdat al-shuhiid, he was

3 It is only this sort of understanding that could have led Fazlur Rahman, one of the Pakis-
tani scholars who built up Sirhindi’s image, to tell us that wahdat al-wujiid “gravely endan-
gered” the position of the Shariah. He writes, “A thoroughly monistic system”—by which he
means the wahdat al-wujiid of Ibn ‘Arabi—"can not, by its very nature, take seriously the ob-
jective validity of moral standards.” This may well represent Sirhindi’s understanding of
wahdat al-wujid, but in no way does it correlate with the understanding of more perceptive and
less politically inclined Muslim thinkers, such as ‘Abd al-Jalil and Muhibb Allah. See Chittick,
Sufi Path of Knowledge, 2891f.
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able to take it as a confirmation of his own personal antipathy toward Ibn ‘Arabi.
He read it as supporting his own belief that Ibn ‘Arabi had no insight into the
experiential side of Sufism, a side that could be nicely designated by the word
shuhiid. In Massignon’s eyes, Ibn ‘Arabi helped to submerge Sufism’s spirituali-
ty into the Greek heritage and to transform true mysticism into sterile philoso-
phy.

I can summarize my points as follows: the expression wahdat al-wujid ap-
peared rather late in the history of Sufism, a century after Ibn ‘Arabi. It became
controversial for reasons having little to do with Ibn ‘Arabi’s own teachings.
Sirhindi criticized it not least because he stuck to one meaning of the word wujid
and ignored the other. Many of the Sufi scholars of India had a much better un-
derstanding of Ibn ‘Arabi’s teachings, so they did not take SirhindT’s criticisms
seriously. Sirhindi does not owe his modern fame to the supposed importance of
wahdat al-shuhiid as a corrective to wahdat al-wujid, but rather to the need of
Islamic nationalism in India for founding fathers who could be called upon to
justify the break with a long tradition of co-existence.



A.B. CmupHoOB
(Muecmumym ¢unocogpuu PAH)

BOI'-M-MHUP N UCTUHA NCTHUH:
JOT'MKO-CMBICJI0BOM AHAJIN3 OCHOBAHUI
KOHUENIMUU UGH ‘APABHA

Heckounbko neT Ha3aja s Hadasl TOTOBUTH BTOPOE M3/1aHKe nepeBoja «I eMmy».
Moti miepBEIil TIepeBOI, OMyOIMKOBaHHEIH B 1993 Toay, HyXIaucs B yTOYHCHUH,
a rJIaBHOE — B CO3JaHMM KOMMeHTapus. Pabora 1uta, HO 4epe3 HEKOTOpoe Bpe-
Ms s OOHApPYXXHJI, YTO, €CITM Oy/Iy TPOJOIKATh B TOM )K€ IyXe, MO KOMMEHTa-
puii Mo 00BbEMy CpaBHHUTCS C KIACCHYECKUMHM KOMMEHTapHsMHu K «['emmam».
MHoro pa3 ObUIO CKa3aHO, 4yTO oAHY ¢pasy UOH ‘Apabii MOXHO pa3doupartb
C YYE€HHKaMH LENbIA To/I; HO OJJHO JIeNI0 3HATh 3TO TEOPETHUYECKH, U COBCEM JIpY-
roe — MOYyBCTBOBATh, KAK KOMITAKTHBIM TEKCT Pa3BOPaunBAETCsl BO BCE HOBBIE
MIOCTPOEHHS, OTKPBIBasl yIIaKOBaHHbIE B HETO CMBICHEL. [lopoi Kaxercs, 4To
BO3MOXKHOCTH MPOYTEHHS MCUEpPIaHbl — HO BO3BpAIllaelIbesl K TEKCTY M Haxo-
JIVIIb HOBBIE.

BezycnoBHO, Oe3 yka3zaHust Ha BCe 3TH BO3MOXKHbIE MPOUYTEeHHs TeKcT «I'eMm»
OCTaeTcCsl 3aKPBIThIM, Kak Oy/ATO 3aredaTaHHbIM OT pycckoro uurarens. OxHa u3
XapaKTEPUCTHK XOPOIIO YCTPOEHHOW peud 3BYUYHT M0-apabCku banaza. DTOT
TEPMHUH OOBIYHO MEPEBOAAT KaK «KPaCHOPEUHe» WM «puTopuKka». [IpuHuMas Bo
BHUMaHHE 3THMOJIOTHIO apaOCKOTO TepMHHA, €ro CKOopee clieloBano Obl mepe-
JIaTh CIIOBOM «JOXOM4YNBOCThY. Kitaccnueckas apadckas gpuitonorus, HaunHast co
cBoero nepBoro Tekcta («Kutad» CubaBaifxu), onpenensieT CIoBo (Kanuma) Kak
«BBICKa3aHHOCTh, YKA3bIBAIOIIY0 HAa CMBICT» (rag3 oann ‘ana ma ‘Haw). Pedp
(xanam) Taxke yKa3plBaeT Ha CMBICT (XOTS CMBICT (pas3bl MM OTPHIBKA TEKCTa
yamie o003HavYaeTcs CI0BOM (ha uda). YKa3bIBaTh Ha CMBICT — KOHCTHTYUPYIO-
masi XapakTepuCcTHKa JIt000# pedn. «J{oxoaunBoit» e sBIseTcs pedb, KOTopas
HE TPOCTO yKa3bIBaeT HA CBOW CMBICH, a MepelaeT ero ¢ ocodoi CHIIoH, Moa-
YEepKHYTO, Kak OyJTO BIleUaThIBas 3TOT CMBICI B CO3HAaHME CiymliaTelns. 3a cyeT
94ero JOCTHTACTCS 3TOT dPPeKT?

OTHOILIEHNEe MEXAy BBICKa3aHHOCTBIO M CMBICIIOM (Ha YpOBHE JIM CIIOBa,
(bpa3sl MM TEKCTa) — 3TO OTHOIICHUE MEXIY 3aXup «SIBHBIM» U OAMUH «CKPBI-
TBIM», KOTJla TIEpBOE BEAET KO BTOPOMY, «yKa3blBaeT» (darana) Ha Hero. JTa
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CBSI3b BBICKa3aHHOCTU M CMbICIAa U Ha3bIBaeTcsi cjIoBoM (win (pasoii), u ee Ha-
IM4yKe o0ecreynBaeT «IoHUMaHue» (¢axm), KOrja B HalleM CO3HAaHWU BO3HU-
KaeT CMBICI, KaK TOJBKO MBI CIIBIIIMM BBICKa3aHHOCTh. JTa CBSI3b pa3 HaBceria
YCTaHOBJICHa, 3aMaHa (8aQ ) — KaK CUUTAIO OOJBIIUHCTBO, «YCTaHOBUTEIIEM
A3bIKaY (8aQu ‘ an-nyea), — W OAMHAKOBA ISl BCEX HOCHTEJEeH JaHHOTO S3bIKa.

I[OXO}:('-II/IBaH pe€Yb OTINYACTCA OT OOBIYHON TEM, UTO MMYTH OT ABHOI'O K CKPbI-
ToMy (OT BBICKa3aHHOCTH K CMBICIYy) B Hel Ooiee cioxeH. Ham obmeit ams
BCEX HOCHUTENEH SI3bIKa 3aXup-6amuH-CBsI3bl0 HAJICTPAUBAIOTCS JAPYTUe Mepexo-
Ibl K CKpbITOMY. [Iprembl BhICTpauBaHUs TaKUX 3aXup-OAmuH-KOHCTPYKUHMHA M
u3ydaeT — JJIs MPO3anvecKoil peun putopuka (‘uivm ar-b6anaza «Hayka o Jo-
XOIUUBOCTH», WIN ‘UIM an-Md ‘aHil «HAayKa O CMBICIAxX»), a Ul MO3THYECKON —
nodTHKA (‘UM awi-uiy ‘p); 3TO — Pa3BUTHIE U CIIOKHBIE JUCLUIUINHBI KJIacCHYe-
ckoit ¢umonorun. JIji1 HAC BakKHO, YTO MPUEMBI 3axup-6amun-miepexoja, T.e.
HapaluBaHUA CJIOKHOCTU CMbICIIOBBIX KOHCprKLIPIﬁ, CTOoALIUX 3a SIBICHHOM
CTOPOHOMW peyYr U MPEBBIIAIOIIMX 00bIYHBIC, OOIIKE /I BCEX HOCUTENCH sI3bIKa
3aKOHOMEPHOCTH MOHHUMAaHUs, OBUTH TIOAPOOHO UCCICIOBAHBI U KJIACCH(PHUIIUPO-
BaHbl. OHM OBUIM M3BECTHBI KaK aBTOPY, TaK M MOJATOTOBICHHOMY CIyIIATENro
HNJIN YUTATECIIIO. CMbICJ'I, KOTOpblﬁ TOT U3BJICKAJI B PE3YJIbTATC MPUMEHCHUSA 3THUX
IPUEMOB K 3BydYallel WM 3allMCaHHOW pevH, OKa3bIBal Ha HEro TeM Oosbliiee
BO3JIEHCTBHE, YeM OoJiee 3aMbICIIOBAT U HETPUBUAJIEH ObLT MyTb, BEAYLIUH K Ta-
KOMY cMbICiTy. IMEHHO Ha 3TOM OCHOBaH Kak 3P deKT «JOXOIYNBOCTH» XOPOLIO
YCTPOEHHOW MpPO3anvyecKol peyd, TaKk W OLIYIIEHHWE KPacoThl MO33UHU. ABTOD
3aCIyKMBaJl TeM OOJIbIIEH MOXBAJbl, YeM OOJIbIee YNCIIO TAKUX 3aXup-0amuH-
CJIOEB OH MOT' YNaKOBaTh B CBOW TEKCT, T.e. YeM OOJIblliee YKMCIIO MEePEXOa0B K
CMBICITY €TI0 TCKCT IMMO3BOJIAT U YEM Oosee paBUJIbHBIMH 6l:l.l'II/l TaKne Nepexoanbl.

W6H ‘Apabu, 6e3 coOMHeHus1, ObUT MacTEpPOM MOCTPOEHHS TEKCTa MO 3TUM Ka-
HoHaMm. BaxHo MNOAYCPKHYTh, YTO JOCTUTacMasd TaKUM 06pa30M MHOT'OCMBbIC-
JICHHOCTb TE€KCTa HE ABJIACTCA HU YKpPallaTCJIbCTBOM, HU HCKMM MPUEMOM 330TC-
puku. [lycroe ykpamatenbCTBO pacleHUBAJIOCh KaK «IETaHHOCTb» (makannyg)
peuH, YTO CIYXXKWJIO OTPHLATENIbHOW XapaKTepPHCTHKOI: MOJJIMHHAs KpacoTa U
JIOXOAYMBOCTh OTIIMYAIOTCS OT YKPAIIATEILCTBA HEOOXOOUMOCIbIO 3aXUP-OaAmUH-
MEPEXO0JIOB, T.€ 00s3aTeIbHON, 3aKOHOMEPHOW Mepenayeil cMbiciia. JTa 3aKOHO-
MEpHOCTh W3BECTHA M aBTOPY M CJIYIIATEN0, OHA HE COCTaBIISET «TaiHBI MMOCBS-
IIEHHBIX»,